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PREFACE $ 


Volume 11, Part ii, of the Proceedings of the XXth Session of 
the All-India Oriental Conference, Bhubaneshwar; now issued, 
comprises the three Sections, Iranian, Islamic Culture, and Arabic 
and Persian, for whose printing, as explained in the Preface to 
Vol, II, Pt, i, separate arrangements had to be made. I am thankful 
to Prof. J. C. Tarapore, Bombay, President of the Iranian Section 
of the Bhubaneshwar Session, \ for making arrangements to have 
the Iranian Section papers printed in Bombay, and to Sri Dorab 
H. Kanga for undertaking to print them. The two other Sections 
were printed at The Nuri Press, Madras, and thanks are due to 
Sri Muhammad Yousuf Kokan, Reader in Arabic, Persian, 
and Urdu University of Madras, for help in the printing of these 


two Sections, 


LU 


Madras, V. RAGHAVAN 
28th Oct. 1961 \ President, 
2151 Session of the ATOC 


۳ 
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HOW THE AVESTA LETTER és, SANSKRIT s, 
GR. 9 (THETA), 8 TRANSMITTED IN PAHLAVI 
AND PERSIAN LANGUAGES (IN WHOSE 
ALPHABET 4 (a), GR. 0 DOES NOT EXIST), 
INTO ہم‎ =, ~. 

By D. D. Kapadia, Poona 


It is a well-known fact that the letter Av. ¢ Sk. 4, 
Gr. 0 does not occur in the Alphabets of Pahlavi and 
Persian Languages, and they do not have any word contain- 
ing this letter. It also occasionally happens that a parti- 
cular Avesta word is bodily transmitted into the later Iranian 
Languages, (as may be seen by examples quoted hereunder), 
and during this process whenever an Avesta word happens 
to contain the letter ¢ (th) a, Gr. 0, it can be easily noticed 
that it is substituted by i (t), — (b), or » (c). 


During the course of my study of Iranian Languages, 
it was a matter of great profit and pleasure to me to note 
how we can gather words in which the Avesta letter ۵ (th) 
has been replaced by e (t), —(h) or »(g), atid it is my humble 
privilege by this note to bring them to the notice of my 
friends. Ihave prepared sketchy lists of these three groups 
of words, to which, I have not the least hesitation to admit, 
that many more words of these typesecan be added by my 
friends similarly at work. A host of Avesta words contain 
the letter 4, (th), 4, رو‎ but they are not all bodily transmitted 


into the later Iranian languages. This short note pertains 


to those Avesta words which happen to be so transmitted 
into the later languages. Lists attached herewith speak for 
themselves and no further commentary is necessary. 


The lists are as under:— 


The list of words in which, the Avesta letter 4, Sans. 4, 
o ^ i e 


d 
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Gr. 0, Eng. th has been repl: dus by م‎ (t) in Pahlavi, Pazend 
and Persiun:— 


Pahl. 


ne (àtar) 
ves (mitra) 
سیم‎ (aetar) 
سور‎ (uétün) 
كترم‎ (Lartost) 
سر‎ (khrat) 


eu (artishtar) 


l3 (bartàr) 
nede (braeton) 
wuse (tbisht) 
مر سںہںدو‎ (twaxshak) 
aye (tardish) 
deude (faráshitàr) 
seue (faràshitak) 
eu (shaeta) 
۸ 07 
yas (aertan) 
sires (yàtàk) 
=e (gétà) 
ede (frit) fret 


IRANIAN 


Ay. 
M» (Agra) 
ور‎ (mira) 
wk, (iora) 
wt» (aga) 


-3e-»4123^6 (Zarathustra) 


(khragwa)‏ ساس د كرس 


Seapets) (Ragaeatar) 


2M» (baregra) 
ajbsen+S¢ (graetaona) 
ود‎ nays (Owaesha) 
webu (Qwaxsh) 
sw (Dwórés) 
Swe کر دد‎ (Qwéróstàr) 
ayant (üwérósata) 
bored (Xshagra) 
Siva» (sisora) 
31555» (aràgni) 
سکن‎ (yAgwa) 
تاداس‎ (gaegà) 
TDD) (frida) 


List of words in which Avesta letter رت‎ Sans. 4, Gr. û, 


Eng. th, has been replaced by — (h) in Pahlavi, Pazend and 
- Persian:— 


Per. Sk. 

85 ہر 
و Ls (mahar)‏ 
كوه (guh)‏ کے 


Le (chahar) 


=w (snah) 


Av. 
-p (chira) 
-tss (mitra) 


(gtiga)‏ نولم 
4j» (snag)‏ 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 


y 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


٥ o 
"HOW THE AVESTA LETTER d, SKT. % IS TRANSMITTED 3 
Av. Pahl. Per. 
sjadoy (pagana) we (pàhan) on 
53253) (fragangh) w (fraha) فرہ‎ 
ول کرد‎ (pigwa) meg. (pihwa) 
pussy (chagware) مرا‎ (chehar) چپار‎ 
aba (zao0ra) as (zohar) : 
ومن‎ (dag) Je (deh) ده‎ 
aldgoiee (fanu-péréga) Ligne (tanapohl) تافور‎ 
1594 (baróigró) رهد‎ (burhak) el 


List of words in which the Avesta letter 4, Sans. 4, 
Gr, رو‎ Eng. th is substituted by the letter s (c) in Pahlavi, 
Pazend and Persian :— 


Ay. Pahl. 
abw (Agravan) ; Mu (Asravan) 
Sunjod (Ganvar) Jw (sanyar) 
eb (gam) e» (sam) 
295 (orita) سام‎ (srit) 
zed (priti) sade (sritak) 
seisdie. (mignáiti) wus (masinét) 
4jodug (maegana) sese. (masám) 
Mia (zao0ra) e dass (zósar) 
wy (hàora) See. (hàsar) 
dsb (shóigra) 3 (shôtsar) 
sgbd (graota) E NIU (srót) 
asyhadu (khYàgakhta) . ese (khYasakht) ® 
rt. wd (0rà) s (srà) * 
| sews (oràiti) uðs (sråyeshn) 
É Saeudé (0råtar) Jew Ds (srdyinitar) 
| ذھسہیاممد‎ (pritdtema) eevee (srayashntum) 
pint (0r&zdüm) wn jo- -uds (srayishn-dahet) 
۱ “bibs (doiora) . سید‎ (dóisax) eye ° 
1 ^ 
^ و‎ 
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Pahl. 
Dao (dàsar) gift 
uso (dahishn) 
creation 
Jesus (yoshdásar) 
a type of Priest 
wou (swis) sky 
dees (mánsar) 
incantation 
Sei (pusar) son 
ı~ (gàsàn) gathas 
eae) (rapiswin) 


2nd gih 
Ms (agra-ras) 
Aghraras 
seq (srishvatak) 
one-third 
در سب‎ ss (srdyishn dahét) 
nurtures 


jas (se-rin) thirdly 
As سورد‎ (ayib-srüsrim) 
4th Gàh 
ruus (srishàmrüt) 
thrice-repeated 


IRANIAN 


Av. 
دسلا‎ (dà0ra) 
وسلد‎ (dàgra) 


»Sduybbye(yaogdagra) 


yous (Qwüsha) 
be (migra) 


-by (puora) 
سس‎ (gig) 
waste) (rapigwin) 
aL» (aghraeraga) 
sontes (Qrishvat) 
اسب ددسو‎ (eraydidyai) 


» n 


(aiwi-srüerima)‏ ىنيچ 


(grish-mrtta)‏ لاوس( رہد 
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IRANIAN NOTES 9 
By 
Dr. J. M. Unyala 


Vd. 1. 4. Pahlavi commentary : E 


Ten months there are (of) winter, twg months of sum- 
mer. [and afterwards even seven are summer months, five 
of winter-i& is well known]. ‘There are also cold (frozen) . 
| water, cold (frozen) earth, cold (frozen) trees. [Those ten 
| months — thero is some one who calls those two months - 
| there there is the middle’of winter, there there is the heart 
of winter — (during those two months) Even now it is the 
month Vohuman and it is the month Sahrivar, (in) which is 
the heart of winter, i.e. it is the severest; know that also 
with (them) all (months) are severe; and then even at that 
time it becomes severe]. Then (when) winter falls (i.e. passes 
away) then there are many calamities [i.e. with the adver- 
| sary ¬ winter all (calamities) pass away. ‘There is some one 
who says there is nothing which comes in thereby]. 


The last two months, the 11th and the 12th months of 
| the year are said to be the months of the heart of winter, 
| especially the 11th month which is the month Bahman, 
when the New Year would fall in the month Farvardin, and 
which is the month Sahrivar, when the New Year would fall 
| in the month Abin. It seems thi the commentator was 
aware of the intercalation of one month. The New Year was 
most certainly reckoned by him on the 21st of March, as 
actually at present in Iran the month of January is the 
month of the severest cold. : : 


^ جام 


Vd. 1. 11 has «esc which should be corrected to تسب(‎ 
Maixan or better Mean, the country of the Shaft ۰ 


x : ; 
^7 CE ped 
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Tt occurs in Turfan fragment, Müller, JI, p. 88 as Megan, 
and on a seal of the Berlin Museum of Bafarrak who calls 
himself Magupat of 422220. Mesum (Herzfeld, Paikuli, I. 
p. 215); Arab. ,مشان‎ Gr. مدع‎ and ۱۱6551۰ 


Vd. 1. 18: «2 د‎ Y varan i 241-005. ie. “four-cornered 
Gilan”, It is glossed by ws «2e سم پر‎ i» "رم‎ 70 
(for 3: une) patasa"argar dailam, hast ke dailaman | 
gowet, and ات‎ below DANI ۱5 ESUKEEG 6 D 
oy winds eie مر‎ ate es anri dahün apar-maniinl, kē 
patasa"argar gowet dailamik ke dailaman gowet barié 2 
Patasx’argar is the mountainous region south of the Caspian 
: Sea, comprising the provinces of Gilam, later called Dailam | 
i (Encyclopaedia of Islam, I. 896; Kapadia, Glossary of the 
d Vandidad, p. 501). Dailam is Aeav[xaxt of Ptolemy. 


Vd. 19. 23: teh Wav [رددرویود‎ Mae وان‎ gow 
EUN nes ve) Liy a ng teet =j ہن مس‎ nes) سور‎ 27 
aak vohuman martom bè nihet pa Gn afzar bréhentt roni, 
"then Vohuman (man) should place (expose his clothes) to 
the light created by (some) resource". IM has جن‎ a"aniin | 
(idg. ^ other mss, have bē 75121 (idg.), HJD has in the text | 
(emnes). we eie 'Phis confusion is caused by ne of eure | 
having been dropped in the original of IM and other mss. | 
Anklesaria translates correctly “thou shalt lay down”, better 


“vou should put الام‎ but in the transcription he leaves | 
out enen (sic. for soned). i 


Names of metals and semi- precious stones in Iranian 
languages. 


Gold - Gold was known in Tran as early as in the fourth 
millennium B. ©. It was extracted from porphyry and from 


- 
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quartz by crushing these stones Tt was also found in some 
viver-beds in granules, often with the natural mixing with 
silver as electrum called in Gr. 2evxoC X2v6o6 or “white gold”. 
Two colours of gold are well known, red and yellow. Red gold 
was much prised. In the Achaemenian times, it was brought 
to iran from Sardes in Lydia and from Bactria (Darius Susa 
Inscription, Il. 35-36). 


Assyr. khurasu, Gr. Xov60S; Lat. aurum; Av. zaranya-, 
AP. daranya-, Skr. hiranya-, MidP. zar, ModP. zar; adj. 
MidP. zarrén; cf Guj. jarî “golden thread"; Pahl. ideogr, 
سرد‎ ZHB’, Aram. SINY zahba, Pahl. ideogr. yo DHB’, 
Biblical Aram. ۱۵۳ dalba, Arab. .ذهب‎ 


Cf. Arab. LW. زدیت‎ zarniq, go) zarnikh, Syr. Talm. 
PIM zarntk “arsenic; Arm. garik “auripigment, arsenio" 
(AGr. 149), 11001”. and Arab. طل!‎ fala for ModP. al tila “red 
gold, drawn gold” (Steingass). 


Silver - Silver was mined in Babylonian times probably 
somewhere to the north of Assyria. It was brought to Iran 
in Achaemenian times from Egypt (Dar. Susa. ll. 40-41). It 
was extracted also from some ores, supposedly from litharge. 


Assyr. kaspu, Aram. WbD3 faspz, Pahl. ideogr. ودروت‎ 
KSP, MidP. سوم‎ astm, ModP. ¢ stm; adj. MidP. sce 
astmën; Av. arajata-, AP. ardata-, Skr. rajata-, Arm. arcat 
“(Wb. 352)’; ModP. and Arab. ره‎ noqra, nugra. 


Copper - Cara was originally mined in Cyprus, henée 
in Gr. xvn00S i.e. *Oyprus". 


AP. asī- fem. “metal”, copper? It was called, according 
to Scheil (p. 30), in AP. asz perhaps from the Ancient 
Egyptian name for Cyprus Asiy; MidP. 708 ولد‎ adj. KON 70822; 
Av. raobita- “reddish”, Paz. roy, royin, properly speaking 


o > s 


^ 
^e 
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“copper” “of copper”, but Anklesaria translates it by “brass”; 
ModP. giy, “brazen”; for the meaning comp. Skr. 8 
"copper", كله‎ adj, “made of copper; of a coppery red colour”, 
“red”; and Skr. MARAT, called also UT “a kind of red jewel; 
ruby”, and Guj. aiit “garnet”, so called because of its red 
colour; ModP. مس‎ mes; Mid P. ey berenj, adj. ise) berenjen, 
"bronze", of bronze, brazen”, according to Anklesaria ‘of 
copper”; Arm. pling (AGr. 231) comp. Av. paro-borajya- adj. ? 
(Altiranisches Worterbuch, 859), “tin mixed with brass or 
copper” (Kanga), ModP. Sy piring, Pers. and Arab. c; 
beranj, birinj, adj. oy beranjin “brazen, made of copper" 
(Steingass); “copper”; copper-money; ulso brass; aes cyprium; 
aurichaleum" (Vullers); Arab. نخاس‎ nuhas, مز‎ sifr. 


Brass — MidP. e beren], adj. ise berenjén; Arm. ping, 
also Arm. aroir (AGr. 111); MidP. 708, 707 2), jo? ۰ 


Bronze-See brass; Arab. مترغ‎ mufragh “cast in metal” 
used for alloy. 


Lead — MidP. سن‎ aréié, adj. xudw arčīčēn; Arm. (black) 
arid; (AGr. 111). ModP. 55 arziz; Av. srva- n. (Wb. 1649), 
MidP. e» sriip, ModP. سرب‎ sorb; Arab. رصاص‎ ۰ 


Tin (stannum) - P. oo artit 2, Arm. (white) arčič, 


ModP. 555! arziz, 253 arzir. 


Note: The words for brass, bronze, and copper, and those 
for tin and lead are not definitely fixed in Modern 
Persian and its dialects. They are, therefore, used 
indifferently one for the other as in Middle Persian 
or Pahlavi. In MidP. 708 and roy mean properly 
speaking “copper” and MidP. deren means “bronze”, 
still some scholars translate r0 and roy by "bronze" 
and berenj by “copper”. 


c 
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Iron- Ay. ayah- n., Skr. ayas- n.; MidP. re: asen, adj. is 
سییر‎ asenen, ModP. ahan oT ^ 


221 


Note : Av. ayah “metal”, “iron”, metal par eacellence We. 

159), Skr. ayas- is “iron according to Grassmann. 

He says that only in two exceptional cases it seems 

| to be used for "bronze" (Wörterbuch cum Rigveda). 

Av. ayah- ia used in the Gāthās particularly for the 

burning flow of metal through which the departed ones 

have to pass at the last judgment (Y. 51.9). In that 

context it is accompanied by the words c"azna- ‘‘burn- 

ing hot, red hot" (Y. 32.7), (Wb. 1860), and susta- 

"flowing", “molten” used of metal (Wb. 556); MidP. 
ess ayoksust, Paz. ayoksust ‘metal’. 


Steel-MidP. ede pulaft, Arm. polovat (AGr. 231), 
ModP. بولاد‎ pulad, Arab. فولاد‎ ۰. 


Agate 2 (dark) - MidP. iss §apak, also written sexe, 
ModP. «+ sab "a black and shining stone, soft and light 
like amber” (Vullers). 


| Agate ? (white) MidP. su vafrenak, de vafren. 


| Amber- MidP. eds, 2-43 halsupak, ModP. de 
| kalwoba, هر با‎ ۰ 


Bezoar- MidP. ees patzahr, ModP. padzahr Aj, 
بازەر‎ pazahr. (NpEt. 913), literally antidote against poison. e 


Carnelian-AP. sinkabru, Babyl. sirgaru “serpentine” 
(Scheil, p. 29) kasaka hya sinkabrux (Kent 209). 


Coral- MidP. سس‎ erühak, ModP. خروهک‎ aruhak; MidP. 
seo) basatak (written plene), or busatak, ModP. sm? سر‎ 
bussad or busad “red coral"; Arab. مرجان‎ marjan . > 

3 > ae 


QR 


e 


^o 
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Crystal - Mid P. sw» apginak (Vd. 8.40; Vd. 7.75, com- 
mentary), “glass, mirror" (Kapadia, 285). Arm. apaki (AGr. 
103), ModP. «£T abgina “the most transparent glass" 
(Steingass), "glass, crystal” (Vullers); MidP. X bulūr, 
ModP. 5,4 bulūr “transparent glass, crystal" (Vullers). 


n 
Diamond - MidP. wr almas, ModP. AJI almas. 


Ebony - AP. asa daruv literally “stone-wood” (Kent 
190); for asz see above Copper, and AP. daruva- subst. masc. 
“a metal”, perhaps “bronze”, Skr. daru- "bronze" (P.W.) 
(Unvala, 38-89); MidP. rw Zpniis, ModP. آیموس‎ abnüs, from 
Heb. D3 liabnis "ligna ebena"," Gr. efevot, Egypt. hónj 
BSOAS, 10. |); Heb. DSN abwis, from |2N; YDS oben, 
eben "stone", thus properly speaking “wood like stone” | 
(Vullers). | 


Emerald - MidP. dese wemurut. Arm. emruct=* 
zumuruct (AGr. 151), Gr. Êuxpxyðot, ModP. زمر د‎ | 
It is described as a stone, dark green (lit. green and black) | 
in colour, on the sight of which a serpent becomes blind. | 
(Vullers). | 

Gem = AP. kasaka-, subst. masc., Anz. gasiga-, Babyl. | 
abnu, aban "stone". It seems to 2 & generic name for 
(precious) stones; Mid P. < goh7, ModP. gauhar رگوهر‎ Arab. | 
جوهر‎ Jauhar. Arm. gohar (AGr. 128); Pahl. ideogr. sums | 
KYPH = kaifa "stone, gem-stone" (FrP. 76.1), Aram. NBD | 

hefa; MidP.* suu dahanak, Arm. dahanak ‘ 'gem-stone". E 
(AGr. 135), ModP. دهانه‎ dahana, Arab. ceo dahanaj “stone l 
resembling emerald; malachite”, Syr. pim dahanak (Vullers). 


l 

Hyacinth - Mid P. 5s- yakand, ModP. aS “a precious | 

stone, also called oyi yaqut’. The latter is described as “a l 

Bus stone of red, yellow, and blue. colours", i.e. “ruby” | 
r “sapphire” (Vullers). 


ہج 
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Haematite - It was widely employed since very ancient 
times for seals, cylinder-seals, and jewellers’ and goldsmiths’ 
weights. It is dark coloured, sometimes with reddish tinge, 


‘and it can be highly polished. For further details see 


Turquoise. 


Ivory - AP. piru (Kent 197), Amz. and Babyl. piru; Skr. 
LW. pilu; MidP. Le pil, ModP. pil, Arab. fil “elephant”. 


Lapis lazuli- AP. Kaputka- “dark blue”, AmzLw. 
qabautka-, Baby]. wknw "lapis lazuli’ - kasaka lya kapautaka 
(Kent 178); Arm. kapoit, kaputak ‘dark blue" (used of hya- 
cinth), (AGr. 166); Skr. kapota- "dove" ModP. کرد‎ ۵ 
“blue, dark blue"; MidP. lacvart D ردن‎ ModP. 55 lajward, 
and 2,359 lazhward. 


Malachite — See Gem. 


Marcasite - MidP. sus margasisak, Arm. marga- 


sisay (AGr. 193). ModP. i, margasiga (Steingass and 
Vullers) Assyr. markhašī, Syr. markasitha. Itis a variety 
of pyrite. 


Pearl - MidP. es murvarit, ModP. مروارید‎ murvartd, 
Gr. pxpyxpecnt. 


Sal amoniac - MidP. no-us anogagur, Arm. ۶ءء‎ 
(AGr. 100), ModP. وشاذر‎ nawsadur. 


Stone — AP. a$anga- (Wb. 64), Av. a$enga- (Wb. 210), 
MidP. = sag; adj AP. a9angaintv, MidP. we» sangem, 
ModP. cf. sang, adj. jim Sangin. x 


Turquoise ¬ AP. axvšaina- literally “not shining" hence 
"dark-coloured" (Kent 165) - kasaka hya awšaina; Babyl. 
and Anz.,KA-GI-NA read mukinw “which confirms the 
word”, i.e. “the seal", which was often made ‘of haematite; 
Of. Av. aaSaéna- (Wb. 51), MidP. cse», ModP. ;-:- «adu 

e a 


[3 
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“dark coloured; opaque" (Gr. Jr. Ph. T. 66); MidP. sade 
perocak; 110012. یروزہ‎ pirtiza, Arab. فسروزه‎ faruza. 


Bead - MidBP. Ye muir, تر‎ muharal, originally “a 

seal", then a bead made of seal-stones, ModP. “ye muhra. | 
The beads are said to be of different colours or rather made 
of different coloured stones, viz. MidP, <w sapz. ModP. jpa 
sabz "green", MidP. کار د روکم‎ zarrén i barkzad. ModP. 
برنزد‎ 923 zarin € bargzad. “shining golden", MidP. دست‎ T. 
ModP. سياه‎ siyah “black, dark coloured", MidP, new spēt, 
ModP +i sa fid “white”, MidP. 95 gart, ModP. وھ زرد‎ 
“yellow”, MidP. bw susr. ModP. سرخ‎ surz “red”, MidP. 
nue cian, ModP. خعین‎ sain "dark coloured", and MidP. 
Negus Gsnangon, ModP. آشا کون‎ asman-gun, “cerulean, blue" 
(The Pahlavi Rivàyat accompanying the Datistan i Danîk, 
edited by B. N. Dhabhar, LXIV, p. 202-206). 


e 
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INTERPRETATION OF SOME PAHLAVI AND 
PAZAND WORDS AND PASSAGES : 


By 
E. M. F. Kanga, Bombay 


In this paper for the Conference Y have selected the 
following words and passages from Pahlavi and Pàzand texts, 
which have not been properly explained by scholars in the 
field of Iranian studies. They are as under :— 


(i) we VYYTARYH vistargi., 

(ii) Dénkart Book V. Sec. I. DKM. p. 433, 1. 2-17. 
(ii) Paz, wu pairi. 
(iv) Paz. goya =s. 

( &a. 


I. Prof. Henning in his paper on ‘A Pahlavi Poem’ 
published in BSOAS, 1950 XIII/3 pp. 647-648 remarks 
that the passage of the Pahlavi Text Handarz 3 0۵ 
O Mazdyasnan sec. 17-20 (Pahl. Texts ed. by Jamaspasana 
p. 54) is conspicuous by its curious, plainly poetic diction 
and that the rhyme goes through thé whole poem in the 
manner of a Qaside. In this passage the word vistar occurs 
which he reads wasta? and translates “pledged” or “self 
abandoned” but no etymology is given. He transeribes 
and translates the quotation thus : 


Harw ke 61071 en 111-62 ray ka wastar andar gehan 
ka ne dared get? pad Span} ud [n] tan pad asan. 
“Anydne, when he has seen that-what use if he remains 


pledged to the world? if he fails to consider the sanhi 
existence as inn, the body a facile thing?” D 


[3 
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^ The word vista” and visfarth occurs in the Pahlavi 
5 texts quoted below as far as I can gather: 


(1) Handaré à Danakan Û Mazdayasnan sec. 20 (Pahl. 
Texts p. 54) har ke GéyOn en dit 66 rao ha vistar andar 
gehan ka ne daret getey pat aspan} ut tan pat asin— 
Every one bas seen (such things) as these-why should he 
be reliant (on any prosperity) in the world, why should he 
not consider this material world as a place of temporary 
shelter and oneself as a place of repose? Herzfeld (Zoroaster 
and His World I. p. 236) reads asa» as ast (Stn € ’s’nn) and 
translates the quotation "get pa spinj dar ut.tan pat ast” 
by "regard the world as a hostel and the body as an inn.” 
Here in thia passage we find the word used in the sense of 
vistaa’-reliant, proud arrogant. 


(2) Handarzi Xusrav i Kavatan sec. 6 (Pahl. Texts, 
p. 56): pat dahišn i driyosan spoz ut visari ma kunét be 
7111:51:61 kw ceyon apar bavet a" atat, ut vastak DE $avet her 
9 staBr ut dosarm ut dus-a"arih ut driyosth be viwret— 
do not exercise evasion and extravagance in the gifts of the | 
poor but observe that when sovereignty and wealth are | 
lost, mighty wealth and affection will disappear and turn 
into discomfort and poverty. Here the word stands for 
extravagance, profligacy and dissipation. 


(3) Handarz i Aturpat Mahraspandaün, sec. 4 and 70 
(Pahl. Text p. 56 and p. 63): : 
pat a"atüy ut sardar mart vistar ut vistaz"ma. baveh.— 


do not be unreliable and confident with the King and the 
Chief. : 


pat har Dar Cut) har cis vistar ut vistiia® ma es 
do nof be unreliant and confident with every person and 
with everything. 


| 


P 
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Here the words vistar and vistaz" are employed as con- 
trast vistas” means “reliant, confident, haughty”. Whereas 


vistar means “ having lack of confidence, arrogant, distrust- 
ful". 


(4) Yathari Vazurg mihr sec. 99-100 (Pahl. Texts 
p. 93): tarskasth ha-§ vistar&h nzst.— devotion or reverence 
where there is no distrust. 


(5) Apart Pat münak i Katal-X"atayih. sec. T (Pahl. 
Texts p. 143) har ka Vahman aivap, kas had Vahmin yatak 
rae c'astari. kunzt ape-bahanak-Alia apis apasparom ut patiš 
Spo2 ut vistarih NE kinom —whenever (she the said) so and 
so or some one On behalf of (her the said) so-and-so claims it, 
I will entrust it to that person without any excuse and I 
will not practise evasion and distrust thereon. 


(6) DKM 550.1. (Sanjana Dkt. Vol. XII p. 41 sec. 14): 
vistas ih vehi api-§ vistarth petiyarak—pride or sense of 
self-respect is a virtue and its opposite is lack of confidence, 
Here Dastur Darab Sanjana translates the word by ‘“‘shame- 
fulness”. 


(7) DKM. 586. 21-22. (Sanjana Dkt. Vol. XIII. p. 27 
sec, 48.): at 158 6g vista Wi vistür ih ut vistar-kunisnaly 
and for this reason because haughtiness is due to lack of 
confidence and inconstancy. Here Sanjana "compares vistarth 
with NPers. bistar, weak, inconstant and translates “weake 
mindedness”.  . ۱ C 


(8) NamakWz i Munuiéir. Epistle IL. Ch, VI. 
Sec. 3. ed. by Dhabhar : hakar pargast had šmak aivap han 
has hamistdrth i i ham-dén vistarth ut visoptart à dat pesak, 
080 00007077929601 ut hamistarth 07015 ostikan kunom 
éeyon-m zr&h ertanth ut gümenitari i i Ehrpat x’atay kart— 


^ 


^e 
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if perhaps I see from you or another person the opposition 
to this religion, the dissipation and disintegration of the 
law and the profession, I consider it so established to stand 
against and to oppose it, just as I have done good devotion 
and delectation of you, O Ehrpat Lord. Here variant is 
ورن سلوب‎ kastarih, meaning "decrease". The word vistar 
here means “waste”. 


From the above references it will be seen that the word 
in question can be derived from inf. wi-startan, Av. vistar- 
“to scatter” and that it is known to mean (i) lack of confi- 
dence, antonym of vistáa?, (ii) dissipation, extravagance, 
waste. Ervad Bharucha (Pand Namak i Aturpat Mahrspandàn 
p. 116) derives it from vi, “without” plus ostofar, trust, confi- 
dence and translates "unenduring, unreliable ”.. Her ning's 
meaning "pledged" will not be applicable to all the references 
quoted aboye as can be seen from the translations given by me. 


II Dénkart Book V. (5) Para 1. ll. 2-17 and 
33» aj BNYK SRASR. 


This word or name is found to occur in the first para of 
Dénkart Book V (DkM, 433. 10-11; Dkt. ed. Sanjana Vol. 
IX p. 476)! Menasce iu his Škand Gumanik Vičār Ch. 
XIV, p. 196 reads the Paz, Asarasara as Israyilan and this 
reading has led me to read the word occuring Book V as 
lsrüysl. I owe this Suggestion to Menasce, SGV. This 
passage is rather difficult and T give below my transcription 
and transiation of this para for what it is worth :— 


£^ 
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a"anihet. Hangarttk passox® i Atur-Franabay i l'arroa?- o 
-galan hu-dénan pesopads apar nīišāanakīk pursišn eéand i 
yākup i Halidan i čayön-š guft, ostik naf i hamist raman 
yi-san Delma-é anand, ke-3an ham 00402000106 fraé apis 
rasi$nik apar sardar or-lovmak ke §ut, yi-San niyakan pat 
sipah-sardarth ham-dostik ut sipahtkth, v an ram andar spah- 
pat i Boat-Narséh i apar akavénttan taparon-datth, vat- 
kunisnih i Banik Israyel ut giran der-yazakth ut ziyan t 
apisan pat frestalKan? i dehupat Kay Lohrasp hat Hran-Sahr 
apak Boxt-Narseh o Hrom magadas, ut Gn kostik ménisn 
ut hurdén virravišn pat drostak (sex) matikan danak rastak 
pat ramikin ham-oskarakth dén-akasth gipstal-é ut dit 
radéenisntha nisang (vı NSNG) žamānīk astar pas hac 
vas Gm patkari$nik oskarignik cim-mconsntk pursisn ut 
passoz" ram havist visandak a’adisnitha passacak. 


Translation: 


The Fifth book is about the sayings of the saintly 
Atur-Franabay!, son of Farrox’-zat (who) was the leader of 
E the faithful and it is known as the book of Gémara’, The 
collected replies of Atur-Franabay, son of Farrox’-zat, the 
leader of the faithful, about several symbolical questions of 


- e TTAN RE 

1. Atur Franabay was the son of Farrox’—zat, and was the leader of 

ihe faithful of Iran. about 815-885 A.C. He was the first compiler of the 

1 Denkart, probably of its first two books, which are lost and of selections from 

various religious treatises as found in Dénkart Zooks IV and V. He had a 

religious disputation with the Gajastak Abali3 in the presence of the Khalif£h 
Al-Màmün (818-888 A.C.) as detailed in the Matikan à Gajastak Aalis. 


2 
2 
5 


2. Gémara; The Talmud is the book of Jewish Civil and Canonical law 4 
not comprised in the Pentateuch. It consists of two parts: the „Mishna or the 
laws written in Hebrew containing the traditions of the Jews and interpretations 
of the Scriptures supposed to have boen compiled in the latter part of the second 
or in the earlier part of the third century; and the Gemara or Commentary on 


the law, written in Aramaic, into which orept many anecdotes, proyerbs) legends 
6 ^ 


RR 


i 
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Yaküp of Halidan® as spoken by him (and about) the confi- 
dent utterance of the entire congregation who call it their 
i Gémarai (es), who are co-related and accessible to him. 
About the leader of Iranian descent who went and whose 
fore-fathers in the mutually-friendly Command of the Army 
and the soldiership of that congregation under the chieftain- 
ship of the Army of Boxt-Narsih' in order to render ineffec- 
tive the impious law and wicked actions of Bené Israyal? and 
the heinous dév-worship and their mischief by sending King 
Kay Löhrãsp® from the Country of Eran with Boxt-Narsih 
to Jerusalem" (Hrdm Mogadas) and its boundary. The 
thought and faith of the Good Religion amongst the believers, 
specially religious custom in the mutual deliberation and 
religious knowledge of the believers of the congregation and 
other organizations of the seekers of the transient period* 
after many controversial doctrinal and probing questions and | 
| answers suitable to the separate inquiries of a band of 
disciple. 


and some history, so that it might be called a cyclopedia of rabbinical knowledge. 
DEM. 438.8,6; 439.8. 


S. Yakup i Halidan, a proper name. West reads differently and trans- 
lates "the wonder of the moderns’, Dastur Peshotan Sanjana reads 02 | 
ahlyáni". Bee DkM. 454.21: yakup nun dostak čašm, 02-5 dénakasih 
ürzoktar. Text gives YAKN PWN. وسور ردرر‎ 


4. Boxt Narsth: Nebuchadnezzar, the King of Babylon, inyaded Jerusalem 
during his time. 


© 5 Bong Isrfiyel: Israelites, Jews. Cf, Menasce, BG V. XIV. 19, 20, 90 | 

where Paz. word 450۲250۲۵ is given, Compare Manichnen; st'yl and Sogd ۸ | 

Skt. Version 885 80 ۲ by Jamasp—Asana and West. p. 143. | 

6. Lohrasp - father of Vistāsp; Ay. Aurvat- aspa- | 

7.  Hromi moqadas. i 

8. Nisang: Spelling of this word is given differently in 46 places 

ín the Dönkart. This word means (i) a little, (ii) chapter; (iii) period. Here 

the word means period, nisang Zamünik. For further detaila See my forth- 
coming book "Cita Handar: 4 Poryotkesan” anA Zaener, Zurvan p. 319 notes. 


p 
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III Pazand 0 


This word occurs in the Afrin i Artak fravaas, Afrin à 
Gahanbar and Dibaca i Afranayan. Ervad Phiroze Masani 
was the first man to edit and to translate these Afrins into 
Gujarati in his Pázand Series No. 1. Erva4 E. K. Antia 
has collected and collated all the Pàzand Texts in his book 
published by the Trustees of ihe Parsi Punchayet, Bombay, 
in 19 9. On p. 88 of this book we find the word ıu pairi 
(l. 91) and p. 92. 1. 6. ناد‎ piri. The quotation is as under: 
har ki awar in zamtn patri bihidirni gudara šūt hast; 
har ki awar in zamin piri bihidint gudaran šut hast. 
meaning: every one who has passed away from this earth ` 
with good conduct and good religiousness. 


Ervad Masani has not understood this word in question 
and the meaning given by him is therefore incorrect. The 
word as it stands is composed of pa- ideog. PWN ne, prep. 
to, by, from, according to, in, on, with, among, and ari, Mid. 
Pers. -eX— aril, abst. noun from @r-, noble, aryan; meaning: 
“nobility, good conduct, chivalry, aryanism". This word is 
very common and occurs frequently in the Pahlavi Texts 
and hence needs no references. ° The word bihidini, Mid. 
Pers. -vw رمد‎ véh-dénth, means good religiousness, fidelity as 
opposed to ay-dénih, irreligion, infidelity. e In 1954, a book 
of Afrinayans and Afrins etc. has been published by M/s. 
Karani & Sons, Bombay, wherein this word under considera- 
tion has been written in Gujarati “pairi” (pp. 849 and 368) 
and "peri" pp. 21, 35, 50, 66, 92, 119, 143, 159, 176, 209, 
318, 339, 428, 523, 580, 600, 622,639. I may suggest that 
proper attention and care has not been paid on these Pazand 
Texts wherein many wrong readings have been crept in and 
many ideograms or non-Iranian words have been allowed to 
4 8 5 ae 
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m remain as ideograms or non-Iranian words have no place at 
m all in the Pazand Texts. I request the perusal of “Sitayisn 
i sth r750” edited and translated by Ervad Masani in Pazand 
Series No. 2, wherein many wrong readings and ideogrums 
are given. I need not quote the instances here as it would 
extend the site of the paper. Hence an urgent need of revi- 
sion of these texts is greatly requisite. And this revision 
should be made on the lines of Messina’s Ayathar i Zamas- 
pik and Menasce’s Skand Gimanihk Vicar. 


IV sws Kandal in Afrin i Vazuryan. Paz. guya 


In the Afrins ed. by Anklesaria p. 183 we read thus: 
nizever bet cün Asfendyar danyavar | guya] bet cin Jamasp 
pa danesh i zi. Ervad Antia (Pazand Texts p.85) omits 
guya and substitutes batas 216 for pa danes$ i 216 of Ankle- 
saria's text. The text runs as under : 


nozahvar bet Cin Aspendyar din yavar bet oun Jümasp 
04185 .6ھ‎ 


Cf. ibid. p. 115, 1. 12-13. Ervad Masani (Pazand Pra- 
2 yers Series No. 1, p. 20) calls this Afrin by “Afrin ba name- 
M buzorgan (pp. 18-23) and gives the text as follows: guyā 
7 bed cin “Jamasp” pa danase zié. From this it will be seen 1 
that this sentence is differently given in different editions 
of the Afrins. In this sentence we are concerned with the | 
word “guya” which hag been incorrectly read so far. This | 
Paz. word is nothing but the Pahlavi word s-or kandah as | 
can be seen from the quotation in the Afrin i Myazd : kan- | 
i Te ba dams”. (Paz. Texts ed. by Antia p. 104. | 


We possess the Pahlavi Version of Afrin i Vazüryan 
(ZKA. pp. 220-221) wherein we find Zanda% bat 771ج‎ Jamasp 


= 
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BitaXš 027. Had these editors of the Pazand texts seen this 
Pahlavi Version, there would not have been difference in 
the sentence. From the Afrin i Myazd and Pahlavi Ver- 
sion of Afr«n i Vazuran the correct reading is ascertained 
and that is kandāk and not guya. Ervad Masani translates 
guya by “speaker” which is not correct. For explanation on 
the words pa današ and bitaX¥ see Dhubhar’s paper on 
“Jamas Bitaxs or Jamasp Hakim” in Prof. Poure Davoud 
Commemoration Vol. II pp. 57-61. 


Prof, Bailey explains this Pablavi word in the Transac- 
tions of the Philological Society, 1955, p. 74 thus: “A further 
word with the sume form but different suffix, is used in Zor 

Pahlavi kundak, NPers. kanda “‘sooth-sayer”. Here we have 
with suffix -@ka- of permanent activity the word kunda- 
attesting a base kau- which is the kav- of the well-known 
kavi- of the Rigveda and the Avesta which has also been 
claimed for the Lydian Kains”. Cf. Turfan Mid. Pers. 
qnd'yy, *kndàyi magic. Hence the word kundak means 
“philosopher, a sooth-sayer, learned, wise". The Pahlavi text 
Karnamak i Artacsir i Papakan (Antia 16.2) has reference 
to four kinds of sage: danakan ut frazanakan ketan, kanda- 
han. Messina (Ayatkar i Zamaspik, p. 8) reads the word 
kanday, kandayth. “scienza magica, occulta", and compares 
the word with Pahl. sus etit, magie , (Henning. BSOS 

IX. 84). 


2 
The word جن‎ no doubt means “valiant, courageotis, 


triumphant, victorious” and is the Pahl. rendering of Ay. e ° 


ugra- وص‎ but here it can be read Zir, ay. Jira- in the 
phrase pouru- jirü, meaning “wise” and this meaning would 
suit the eontext better. Cf. Ayatkar i Zamaspi, ed. by 
Messina, S handay teu gro The sentence 
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May you be philosopher or sooth-sayer like Jémasp 
Bitauš, the Wise! On the basis of this Pahlavi Version, 
Pazand texts should be corrected, as this Afrin i Vazuryan 
is used almost every day by the priests in Afrinayan and 
“Ashirvad” ceremonies and as this text is wrongly recited in 
case of manycwords occuring therein. I would accordingly 
correct the l'àzand sentence kandak bet čun Jamasp Bitavš 
Zw. I may state here that the word zié may be wrongly 
written for zir since Pahlavi Yatkar i Zarirün and Jamasp 
Nàmak mike no mention of this word in connection with 
Jamasp. : 


V ee 60’ 


Mr. B. T. Anklesaria (Zand ãkãsih pp. 178-179) 
reads the word 635 as if it is éah, meaning well and trans- 
lates “of the wells". Mr. Kapadia (Glossary of the Pahlavi 
Vendidad p. 516) takes it to be an ideogram for dàlman and 
translates “eagle” without quoting any reference. This im- 
portant word has been dealt with by Prof, Henning in 
J. R. A. 8. 1942, p. 233 and by Prof. H. W. Bailey in his 
monumental work ‘Zoroastrian Problems in the Ninth-Cen- 
tury Books", 1943, p. 137. Henning reads it as a corrupt 
ideogram for ‘sang’, stone, taking the word éé’ as a corrupted 
form of Aramaic KYP’, basing upon GrBd. 29.8, where 
téa- è katak- masas, equivalent to Av. asma hkato-masa. Cf. 
Dd. XVII 4: an astodan kartak hat aval: sang (written 
SYG) uas nihūmbak lad eval: sang i sulakomand tagitan 
passaztan, ut-as peramun pat KYPA=sang ut gaé hanbare- 
nitan. Bailey compares 562 with Aramaic SSA ‘nail, peg, 
wing’ and quotes Gr. Bd. 140.1, where the word Appears as 
a name for thunderbolt (vir). SSA would therefore represent 
dar, dil, wood, hard substance, Hence the confusion in the 


e 
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Frahaig i Pahlavik which indentifies &a@ with dalman 
"eagle". As a matter of fact, in Gr.Bd. 19.13, botir the 
ideogram and Iranian word are quoted together 66 ,'ط'‎ 
Bailey quotes instances of this in Artay Viraz Namak 16.7 
and Datistan-i Denil: 36.17. We may safely conclude that 
the word 665 represents a word dar, dal, meaning ‘wood, 
hard substance’. 5 


GrBd.19.19: éeyon gopet kuš nazdist si 2001 en 
Zamik frac bréhénit savt Céyon CC DL; ditikar si 2001-8 én 
V tis ی‎ I 5 52 "V. 
20177 frac brehenit gart-akand; sittkar si évah-é en ۶ 
frac bréhénitt nimat-gilak. 


Zachner (Zurvan p.309) suggests the reading arzan 
ükand, meaning “composed of sandstone" instead of gart- 
-akand on the basis of MSS. Variant. For the words nimat- 


gilak he suggests the reading narm ٤ئ75:‎ gil [ak]. (Zurvan 


p. 283) and translates “as soft as clay". 


Cf. GrBd. 29.7: hac Gysan starakan an i mas cand 
60-0 i katak- masas-. Of the stars the big ones are as large 
as stones of the magnitude of a house. 


Here Mr. Anklesaria wrongly translates the word by 
“eagle”. : E 


GrBd. 140.1: én ata«s i optet 8 ham martoman vir 
a" ünznd ham 6 hénd.= this fire which falls, which men alsa 
call lightning is something like hard substance. fn short, 
the word in question means “hard substance, stone" as 


explained by Zaehner in Zuryan p. 309. : 
* 
^ 
e ^ 
e 
^ AS 
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ON THE ORIGIN AND TRADITION OF THE 
- AVESTAN YE»HE-HATAM-PRAYER. 
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University of Hamburg, Germany. 
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I. The Avestan prayers, ahuna vairya, aio» volt» 
gomhe hatam, and & airyama i&$yo, belong to the most dispu- 
ted parts of the whole Avesta. Until now no translation of 
these prayers can be regarded as satisfactory. This is due 
to the compressed style, in which they are composed, and 
which makes it difficult to arrive at a clear understanding. 


In the following lines an attempt is made to solve some 
of the problems involved in the interpretation of the yemhe— 
-hatam-prayer. The investigation takes its start from 
Yasna 51, 22, which is supposed to be the model after which 
the prayer was composed. The interpretation of the prayer 
itself ia followed by that of the Avestan commentary, the 
Pahlavi translations, and the summaries in the Dénkart. 6 
need not be repeated here that the Pahlavi translations are 
full of grammatical pnd semantical mistakes and can there- 
fore not be used asa starting point for our own interpreta- 
tion, Asa rule they are interlinear versions, and it is often 
difficult to decide whether the Pahlavist has misunderstood 
tk2 construction of the Avestan sentences or whether he hag 
violated the rules of Pahlavi grammar in order to retain the 
word order of the original. In my opinion, the nature of the 
Pahlavi renderings compels us to refer constantly to the 
Avestan original in order to find out whether the, Pahlavist 
was able to translate legs ambiguously and awkwardly then 
he . really does. I have tried to ascribe to the Pahlavist as 
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little mistakes as possible; those which are left are many 
enough. Quite a few of the clumsy translations in the, pre- 
sent study show without doubt that I have not succeeded 
yet in offering a final solution. 


The traditional exegesis of the prayer is of special value 
since it seems to indicate that the problemg and difficulties 
of the text with which modern interpreters are faced were 
the same for the ancient interpreters. 


I. Yasna 51,22 


2. yehya moi aai haca vahistom Jeske 17 
2 .0 = : 
vaeda mazda ahur 1/01 anharaca hantica 

ta 1/0235 «vais namens pairica jasai vanta 


"In the worship towards whom (is) according to Truth 
the best for me, (that) knows the Wise Lord. Who have 
been and are, them I worship by their own names and cir- 
cumambulate with prayer." 


From the syntactical point of view the strophe is rather 
ambiguous. Both yehya and moi could be construed either 
with vahistam or with yesné pait; or with one of the latter; 
moi could also be combined with’ ašat kaca: “According 
tomy Truth (ie. the truth of my teaching)’. Without 
being able to prove this view, I follow LowMEL's interpreta- 
tion. We get thus a symmetrical construction of the rela- 
tive clause: cause and effect, i.e. the worship and the best, 
encompass in concentric circles their common’ essence, 
Truth-worship towards God results in the best for the wor; 
shipper because of Truth which is as well the essence of the 


worship as&he guarantee of its success; the devotees Truth 


is answered by God's Truth that fulfils the purpose of wor- 
ship. If this assumption is correct, the underlying idea ‘is 
^ : 


^ 
^e 
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3 that of a satyakriya, an “act of truth”. It can be further 
corroborated by the reference to the worship by names in 
the last line-the pronouncing of the true names of persons 
or things being the oldest form of the satyakriya.° 


۲۵202, generally understood as 8, sg. with mazda ۵ 
as subject, is taken by LOMMEL as 1. sg. with Zarathustra 
as subject: “In whose worship (lies) according to Truth 
the best for me, (that) I know: (it is) the Wise Lord (and: 
those) who were and are." To justify his opinion, LOMMEL 
refers to several Gathic passages, where Zarathustra knows 
which God and how he is to be venerated.” But there are 
counterexamples, too. Taking the preceding stanzas into 


consideration the problem seems to be decided against 
LOMMEL, 


3. In 51,196 God, the creator, is asked to tell what 
the better of life by deeds is (mazda data marot gayehya 
$yao0anaii vahyo), and the reply is given in Zara&hustra's 
words in st. 20-21. 


tat v9 nd hazaoxinhd vispanhd daidyai 0 
asam voli mananhā uza yais armaitis 
yazomnaohd nomazi mazda rafedram ۰ 
armators na spont lwo cisti 1105515 3 
daéna aom sponvat volt xXadram mananha 
mazda dadat aluro tam vanuhim yasz ašīm. 


In order to bestow’ us with this your salvation-power, 
o all one-willing ones: Truth together with Good Thought, 
: together with which (is) Right Thinking according to the 
i word (of the doctrine), you, being worshipped with reverence, 
(and) the Wise one (are) granting suport. ^ 


_ A man of Right Thinking (is) holy, He, by thought, 
words, and deed, (his) insight may increase Truth. Through 
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Good Thought the Wise Lord may give ruling power-for ^ 
this us good recompense I ask." * 2 


6 


The better to be announced by God (19c) is the salva- 
tion-power (20a) and the good recompense, consisting in 
ruling power (21bc). The deeds by which the recompense, 
is gained consist in Right Thinking, increasing Truth by 
thought, word, and deed, and in Good thought. Through- 
out the Gathas the means of worship are mostly just these 
deeds. 


Tt is obvious that vahištom in 22a corresponds to valiyo 
in 19c. When Zarathustra says that God knows in whose 
worship the best for him is, he reassures his hearers that 
the revelation expressed in 20-22 is genuine since it is God's. 
own knowledge. I should suppose that mazda mrot (196) 
and vada mazda ahurd (22b) reflect the same idea as 6 
moti ya tum vidvà ahurī (48, 2a) “Tell me what you know, 
o Lord." 


4. The most important problem in 61, 22 is who is 
meant by those “who have been and are". BARTHOLOMAE! 
as well as modern Parsi scholars! are of the opinion that —— 
here and in the yeshé-hatam-prayer holy men are alluded 2 
to. LoMMEL however has convincingly demonstrated th 
the entities later called 4meia Spantas plone are be 
God himself the object of worship. This view is not only 
favoured by the fact that the worship of holy men is ١ 
known in the Gathas but also by the context of ‘the a 
quoted st. 20, which indeed leaves no room for noth 
inter pretation. God’s aspects are worshipped with revei 
(yazomnámho nomazha) just as Zarathustra wai 
ship and circumambulate those “who have 1 


NE 
Za 
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- The objection that in st. 21 a “holy man” 
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therefore yehya should refer to him is ruled out by the | 
correspondence of ta yazai with yazamnawhd and by the 
fact that the “holy men” is to strengthen Truth by the | 
virtues which cause proper worship: Right Thinking and 7 
Good Thought. Not he himself is worshipped but his | 
virtues which are in fact identical with God's aspects. | 


5. In the PTr. of Y. 51,22 those ‘who have been and 
are clearly interpreted as the 4mo£a Spontas, which 


agrees with LoMMEL'S result arrived a& without consulting 
the PTr.? ۱ 


” 


are 


1 

| 

‘LH MNV MN وس و7‎ phlom [YK MN yed'n | 

ZK phlwm] L yziuv QDM. ‘R's "vhrmzd | med V ptdhánv] | 
MNY 771 AVHd V MNYc HVHd. بر‎ yzom l 
PVN ZK y NPSH SM [’mhrspnd’n heš'n] QDM | 
YHMTVNm "vo hdyb'ryh. 
1 


01 ke hac ahrayih apakth pahlom [kū hac yazdan an 
pahlom] man yazišn apar. akas ohrmazd [ mizd u pūt- 
dahišn] (۶۶ but hand u ke-c hand. 0-887. yazom pat Gn i 
hoes nam [ amahrspandan hac-3an ] apar rasom o ۷۸ 


“He, whose best (is) because of the company of Truth 
lie. it (is) the best from God [ in my worship, (is) Ohrmazd 
knowing [reward and recompense]. Who have been and are, 
them I worship by their own names [the Holy Immortals 
among them] (and) approach for help.” 8 : 


١: In translating the first line I have adopted the alterna- 
tive which represents the better understanding of the Avesta 
on the side of the Pahlavist. Z2 is used also in the sense of 
oblique cases (cf. SALEMANN, Middle-Persian G^ammar $ 


| “He, who (is) because of 
the company of Truth the best [ie. the best among the 


2 


pt z 
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Yazatas ]", would include two grammatical mistakes: “who” 
instead of “whose” and masc. “the best" instead of neuter. Sic 
Another reason for which I prefer the interpretation more : 
favourable for the Pahlavist is Neryosengh's Sanskrit a 
translation": yo me punyasamslesat uthrstataram [ bhava es 
nam deli] aradhanám upari. Although Neryoséngh’s source 
does not wholly agree with the PTr. extant, his rendering 
shows that pahlom is considered as neuter, and we can blame 
the mistake yo on him alone. 


—ÁÀ o s 


The expression “who have been and are" seemed rather 
general to the Pahlavist, and therefore he specified those 
who receive worship among all beings as the Holy Immor- 
tals. This explanation is probably interrelated with that 
of tasca tasca yazmaide in the yeshé-hatan-prayer (v § 10). 
The alternative reading ’mhrspnd'n 'pfnu-amahrspandan 
u-san for *mhrspud n hcš would imply that the Pahlavist 
had the interpretation of hatam in the PTr. of the Avestan : 
commentary (¥. § 11) in mind. Be thatasit may, there 
was a tradition that forced the Pahlavist to provide a place 
for the worship of the Holy Immortals in this context. 


IIL. The yenlhe-hatam-pray er, and its Avestan commen- 
tary. 


E 6. Y. 21۰15 yewh hatam aat yesne pait mA 
: mazda ahurd vasta asat haca ; 3 e 
yürhmca tàsca 77 asamada = 


“In the worship towards whose ae the Wise | 


(emale E worship. 


| Louuer thinks that the 
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use, reinterpretation, and  misinterpretation of Gathie 
words.” This view is based on the prejudice, shared with 
scholars like BARTHOLOMAE and GELDNER, that large 
puris of the later Avesta were compiled by epigones ignorant 
of grammer. Although that may be true for some of the 
most recent texts, it is methodically preferable to aseribe a 
priori the ‘mistakes’ to our own limited knowledge of the 
language and to try to understand the text as it is. In 
many cases we shall find by careful consideration of all the 
data that the text is correct." Even when a later author 
utilizes older texts for his compositions and makes. changes 
in syntax and-sense, we cannot definitely say that he has 
misunderstood his source since he may have intended to 
provide his own ideas with more authority by well-known 
and sanctified formulas. 


LOMMEL” sees in yewh hatam a contraction of 7 
mot in 51, 22, incorrectly combined with God alone instead 
of God and Zarathustra. His translation is: “in the sacri- 
fice to whom among the beings”. At the same time how- 
ever he suspects that Latam reflects goi (dwharaca) hentica, 
which is without doubt correct, but makes the conjecture 
about moi superfluous - this word is simply’ dropped. More- 
over, LOMMEL misses the counter-part of yasham which 
should be yaz$am. If we take the relation between 8 
and hatam as given in the above translation, we avoid this 
inconsistency. In order to be as concise as possible the 
author hes not mentioned the worship of God himself sepa- 
rately, but included him among the Holy Immortals, God’s 
beings. To prevent the objection that hatam should refer to 
living, ie. human, beings, we may quote Y. 41,24, where 
God himself is one of the hata. a 


7. The Avestan commentary of the prayer in Y. 21.1-2 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


ود 


AN AVESTAN PRAYER 31 


does not explain every word but restricts itself to point out 
three teachings in the text: c 


yesnim vaco asaond zarabustrahe. 1/6218 hatam aad 
yesne paitt. yehe isa mazda yasnom cinasti ya0a data 
ahurahe. hatam yasnom cinasti. — . e. 


yada hadbis jījišūm. 1/61/3111 isa agaoninam armatti. 
paoiryanam yasnam para. cénasti yaba vahmam ۰ 
077۷7 thaésa. vispam vaco yesnam. cim aoi yasuo 3 
spants parti yasnahe. : 


“A word of worship of the truthful Zarathustra. ‘In 
the worship towards whose beings then’. ‘Whose: Here he 
(Zarathustra) teaches the worship of the Wise one as the 
laws of the Lord’. ‘Towards the beings’: He teaches the 
worship 


as the desire to win: through the beings. ‘Towards 
which’: Here he teaches the worship of the truthful female 
ones whose first is Right Thinking as the prayer to the 
Immortal ones. Three teachings (form) the whole word of 
worship. Towards whom the worship? Towards the Holy 
Immortals of the Yasna.” e 


LoMMEL suggests that the three teachings are the wor- 
ship of the Wise Lord and of the Holy Immortals in two 
groups: males and females. The anter is however by far 
easier: The three teachings are those indicated byethe three 
key-words yela, hatam, and yámham.? This is also the 
explanation given in the Dénkart (v. § 13). 


8. yada data ahurahe is explained by BARTHOLOMAE 
and LoMMEL in the following way: “as according to the 
Loard’s law”, data thus taken ag instrumental. But date can 

é 


~ 
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چہ 
CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar‏ 


nm 


^ 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


X 
3 


32 IRANIAN 


‘ be nom. ace. pl. n., too, and this interpretation is favoured 
| by the parallel expressions yaba 73765011: and ها‎ valunom. 


yada hadbis j yisam is difficult. BARTHOLOMAE (A40rW b. 
609) gives “refreshment, nourishment”, from "?gay-- kt. 
jinv. LoMMEL however correetly connects it with Skt. jigisa 
"desire to win”, adding that 737286 cannot be separated 
from the verbal forms jyisaidi and jüjifamuha, which also 
BARrHOLoMAE derives from ?gay-"to win”. 


V. 15, 181 yezica 200071 0080 na hanam aétaesant 
Jijtsazuha porasanuha 21080 6 ya kaine hanam aetae- 
Sam 7171361125 pərəsaiti. “And if the man says: ‘Try to win 
an old woman among those, asks her...... m 

It is quite probable that all the forms ‘of the desidera- 
tive Jijifa- must be derived from ji- “to win", all the more 
since this particular form does not occur in the paradigm of 
Skt. Jinu. 


Therefore, I do not hesitate to translate also Y. 39, 1— 
not mentioned by LOMMEL- accordingly: iĝa a£ yazamaide 
gous 11010 tasanamea ahmakang Gat urund pasukanà- 

. mea YOU nä Jijisontà yazibyasca toi © yatca aeibyo à aehen 

"In this way, then; we worship the soul and the creator of 

the cow, then our own souls and (those) of the domestic 

g animals, which seek to win us, and for which these (shall be) 

; apd which shall be for those.” BARTHOLOMAE translates 

“which nourish us”. Although the whole problem of the 

souls of the cow, of man, and of the domestic animals needs 

E clarification *', which would exceed the limits of the present 

| study, I suggest that the souls try to win man for the good 
- of which they are constantly aware, 3 


The word 777155 occurs another time in the Yasna 


em 
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haptawhaite (35, 8): asahya Gat sairi ašahya 8 kah- 
maicit hatam 74718400 21 ada” wboibya ahpbya 
“Then you may inspire everybody among the beings with 
the best desire to win in the association Truth, in the com- 
munity of Truth, for both the lives."? In this instance, 
hatam clearly refers to human beings. But we*should be ill- 
advised if we were to presuppose that ۵۵0۹8 in Y. 21, 2 is 
meant in the same sense. The different grammatical already 
excludes a direct quotation from ,لا‎ 35,8. Even if the 
author had that passage in mind, he changed its wording 
for his particular purpose. It is hardly possible to take the 
instr. 705038 in the sense of a dat. as BARTHOLOMAE and 
LOMMEL do. a8biijijiiüm can only mean “the desire 
to win the beings" or "through the beings”. ie. with the 
help of the beings. The latter is a priori more probable 
since the Ama§a Spantas are usually considered as the hel- 
pers of the truthful, as the real winners of the battle with 
the liars, or the givers of the rewards, Another problem 
is as to the object of 777:56. It could stand elliptically for 
“the desire to overcome the enemies, viz. the liars”, which 
would be in concord with the use of ji- prevalent in the 
Veda. On the other hand, the author may have thought 
of vashd as the object to be won, a solution which I should - 
prefer although it cannot be strictly proved. ° . 
9. armaiti pacirya is interpreted~by BARTHOLOMAE 
(AirW. 337) as tatpurusa: “der erste in Frommergebét 
heit"; by LOMMEL as bahuvrihi an deren Spitze . 
steht”. Since it is actually imposible to separat 
entities meant by ۷ from those meani 2 sa 
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paoirya, both explained by BARTHOLOMAE and LOMMEL in 
their respective ways. P 

Vr. 19,1 daman manas. pacirya ۵ yazmaide 
means according to LOMMEL “we worship the truthful erea- 
tures whose first is (Good) Thought", viz. the Holy Immor- 
tals.2° This is favoured by the fact that the paragraph 
begins with the worship of God (spontem ahurom mazdam 
yazamaide) followed by that of the Holy Immortals 
(spontom 071289 spont yazamaide), and also ends with the 
worship of God, this time as the all-knowing mental power 
(eratum vispo. vidvázhom yazamaide yim ahuram mazdam), 
preceded by the sentence under discussion, which in a 
symmetrical composition will quite likely refer to the Holy 
Immortals. 

Vr. 19,2 damim yazamaide yam armaitim spantam 
yehe dabre a$aheca agaonamcea asa. paoiryanàm damanam. 
Without satisfactory explanation are the words yehe daore. 
yehe must refer to armati and is therefore probably loc. sg. 
dabre is hardly a (corrupted) case-form of the fem, of data, 
às LoMMEL suggests, but certainly one of 02076 n., as 
BARTHOLOMAE classifies the word without however offering 
an interpretation of the context. Since a loc, sg. would not 
make any sense, oniy the nom. acc. dual. ig left. In fact, in 
ašaheca aSaonamea aša. paoiryanàm damanim two mem- 
bers of the creation are given, and we can translate: “We 
worship the creatrix Holy Right "Thinking, in whom both 
creations (are), (that) of Truth and (that) of the truthful 
creatures whose first is Truth,” It is likely that here 
Armaiti is considered as the mother of Truth and the other 
Holy Immortals, all the more since the Sentence has been 
composed in 6 to Y.34,10b spontàmed, armaitim 
damin vidvà hibam agahya “and Holy Right Thinkin g 
knowing (Fer as) creatrix, companion of Truth.” 
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| Y. 19,12 yada fra. iða amraot yat dim alvumca ratumea C 
l adadat. i0a dim para cinasti yim ahuram mazdam manas. 
| paoiryazibyo damabyn ... “(The word) ‘as’ (of the Ahuna 
vairya) he pronounced here, when he installed him as alu 
| and ratu: thus he teaches him who is the Wise Lord (as 
| ahu and ratu) for the creatures whose first.is thought ,۰ 
| LoMMEL suggests that here God is meantas ahu and ratu 
| of the spiritual creatures, viz. the Holy Immortals. In the 
| light of the following paragraph however this view cannot be 
justified. The explanation of the words dazda 7 of 
the prayer runs as follows: para tn iða manarhe cinasti 
yaba frada«&tarem manahe. manawhd agtayaitya Vm kara- 
| yeiti. &yao0enanam iða ahūm karayeiti. “He teaches him 
here for the thought as instructor for the thought. ‘Of the 
thought’: therewith he makes him (the instructor). ‘Of the 
deeds’: here he makes him the ahu.” This means obviously 
that Zarathustra teaches God as the proper instructor of 
man's thoaght and as the ahu of his deeds. It is hardly 
possible that the Holy Immortals are referred to in this way, 
| which would logically lead to the unbelievable assumption 
| that the Holy Immortals are something separate from God 
and must be brought nnder his guidance. ۱ 


e 


Y. 19,19 kat humatem. a$avanem manas, -paoiryo. kat 
| hixtom. maoro sponto. kat hvarstem. stagtai$ asa, paoirga- 
i$ca 0312015. It is LoMMEL'S opinion that the first and 
the last question and their answers do not match and ere 
moreover ungrammatical. The sentences are ofcourse in-  . , 
complete, but I prefer to look first for a conjectural inter- 
pretation into which the words transmitted, fib, before 
charging the author or compiler with grammatical ignorance, 
The verb missing must be one governing an accusative of 
the person, and I suggest fra m77 “to pronounce" a the part. 
e 


> 
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perf, pass. of which is to be added in the questions as well as 
in the answers: “What (is pronounced) as good thought? 
(The Ahuna vairya is pronounced) to the truthful as that 
the first of which is thought. What (is pronounced) as 
good word? (The Ahuna vairya is pronounced as) the Holy 
Spell. What (is pronounced) as good deed ? (‘The Ahuna 
vairya is pronounced) through praises and the creatures 
whose first is Truth.** To take the Ahuna vairya as 
subject of the replies can be justified by a reference to 
Y. 19,16, where humata, hücta, and hvaršta are the consti- 
tuting verses of the Ahuna vairya. Ifour interpretation is 
Correct, manss. paoirya is an epithet of the Ahuna vairya 
and may be explained as “whose first is thought" in the | 
sense of “inspiring first thought”. aša. 774017110 however can | 
only refer to the Holy Immortals as manifestations of the 
human virtues since “the creatures whose first is Truth” are 
coordinated with the “praises”. 


JIT. Pahlavi Versions 


10. The PTr. of the prayer is printed in Y.5, 6 of the 
edition: MNY MN 'YT'n "ytony PVN yzinv QDM SPYR 
[YK yzšnv ZK SPYR y "rmzd y hvty ry ‘BY DVNytd. 
Murmed'is MN 1 yyh "y kyh cyk' mey feyk mey kr y krpk 
V med V "V'tdhin ' ys YHBYVNyt]. knim nykno Zkrnp V 
NEB nw YZBHVNm ['mhrspnd’n}. : 


ke hac hastan ton pat y 
veh i ohrmazd i hvaday r 
alrayi apad cekameay [c 
patdahisn alas dahet], hay 
yazom |amalrspandan], 


azišn apar veh [ha yazi$m an 
dy kunetl ohrmazd akas hac 
ehameay karu k 
wamanthan 


irpak وہ‎ mied رو‎ 
naran u matakan 


The text is not uniformley transmitted, The edition 


follows: Ja K, reads QDI yy ‘LH SPYR, ’phyhe and adds 
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tion in the Zend i Vahuman Yasn 5 11?? differs in several 
points. It reads QDM 'L SPYR; the first gloss runs 
MNV echrmzd ry ‘BYDVNyt; in the second gloss YK 
stands for cyk’mce’y and between p'tdh&nv and Ws the word 
"whrmzd is added; in the last gloss MNV ZÉryc ۳ 
‘LHS nw SPYR HVHd is added to ‘mhrspridn. The reading J 
‘L SPYR points to some relation with the K, seroup. It is ; 
difficult to decide which line, that of Ja or that of K,, repre- 
sents the original better. If we prefer Jo, it is because of 
the close relation to Y. 51,22 (v. § 5), where pahlom which 
corresponds with vē% does not appear in an ‘oblique case, 
and therefore we may postulate the same for ve. 


| 
| ناريت‎ meg 7۲7577 atu after the first cyk'mc'y?* The quota- 
| 


I translate: “In the worship towards whom among the 
beings (is) thus the better?? [i.e. the worship does the better 
for Ohrmazd the Lord]. Ohrmazd knows everything because 
of the company of Truth [he knows every deed and good 
deed and reward and recompense]. We worship the male 
and female members of the congregation [the Holy 


Immortals ]." * 


. Ef this rendering is correct, the Paltlavist has under- 
stood Jim in a general sense just as he has done with yor 
whareca hontica in Y. 51,22. vzh is taker? according to the — 
gloss as the better which is given to Oknazd in the worsh 
That differs considerably from the interpretation of 51,6 
where the best is a gift from God. 168086 6 however ar 
explicitly explained as the male and female Holy Immorta 


addition he haric matak-ic 0i-fan vah hand “wh 
and female, they are good” in the Bahman Yast. — 
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the word has been confused with the noun yah”? which occurs 
once,as hanjaman in the PTr, (Yt. 1,7 


| 

| 

; | 

11. The PTr. of the commentary in Y. 21,1-2 differs | 

in some respects from that of the prayer itself: | 
| 
l 
| 
| 


yzšnv gudsiv Y HVVNtv "hrubv zrtvštv MNV MN 
YT nv 'ytonv PVN yzšnv QDM. LVMH ZYà 'vhrmzd yešne 
esw YHVVNytv [YK ZK KN ‘BYDVNyt MNV” d'tv y 
Warmed [Y K3 d't y frrvw] MNS yzšnv <y> YTyl: štv | 
YHVVNyto|YK ZK ‘LH vyš *BYDVNyt]. i | 


MNV" hst nv NST rv z'yšn (read zyvšn“) hv'dinyl 
[P?no ZK MND'M YMLLVNytv MNVànv SPYR tol'nv j 
zyvsinv] LIMA§ ZK hrobnw ZKrnv V NKByw PVN | 
bundk mynsnyh y prtom yz£nv BR’ وان‎ YHYYNyto ۳ 
nyy ysnv y ؤ هر روم‎ ٦ "mhrspnd' nv | 
BYDVNy). 3 @tobryh YHVVNiw [YES cyr 8 BYN | 
YHYVNtv]. 70 gvbšn <y) yzinv YAVV Neto. QDM 
‘L MNY وط‎ YHVVNtv. mnhrspnd'n PVN ZK yzinv. 


Yuin gobisn but arav zartust, he hac hastàm étor 
pat yazišn apar. etar TX ohrmazd yaziin c 
O kunet) ke" dat i oirmazd |ka- dat i frar 
€ hastih cast bavet [ku an زج‎ ves kunzt) 


ast bavet [kū an 
0n] hac-a& yazisn 


0 کت‎ 
l ke hastan martoman zàyi&n (réad zwiin?) hozdisnih, 
: lur anı an cis gobet ke-Xan veh, tuvan zwistan] etar Gn. hara- 
: wan gun 3 ا‎ pat bavandak 1016087570770 i fratom, 
yazis n be cat bavet la 07 amahrspandan [kū ۸۵167 
friti amahrspandan kunzt]. 3 datvarth but [s ae 
andar but]. harvispen gobisn : 
yazism büt. amalrspandan pat 


-Š vicio 3, 
€ yaziín bt. apar o 8 
an 1۰. 3 
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“There was a word of worship of the truthful Zartust. 
"En the worship towards whom among the beings thus’? 
Here the worship of Ohrmazd is taught by him [i.e. he does 
so], which is the law of Ohrmazd [i.e his righteous law]. 
By him the worship of the existence is taught [i.e. he does if 
more] which is the existing men’s desire for life [and he says 
this thing of those who are able to live belter]. Here thé 
worship of the truthful male and female ones with Perfect 
Thinking as the first is taught by him, which is the prayer 
to the Holy Immortals [i.e. he does the prayer-offering for 
the Holy Immortals]. ‘There were 3 ordinances [i.e. therein 
were 3 decrees]. (That) was the complete word of worship. 
For whom was the worship? The Holy Immortals in that 
worship.” 


As to the formal side, the key-words yezal and yauam 
are not translated; only hatam is given since it is taken as 
a syntactical part of the sentence, whereas the two other 
key-words are mere quotations to be explained. hatam 
furthermore is taken wrongly as the abstract noun hastth 
"existence", hadbi§ appears as hastam martoman and is 
apparently not identical with hastīh: In their desire for 
life the existing men perform wosship for the “existence”; 
it remains unclear which beings are comprised in the exis- 
tence. The translation of 717156 as zivišn hpadisnih depends 
on wrong etymology, as pointed out aboxe ($ 8). For ita 
agaoninam...the Pahlavist goes beyond his text, introducing 
the male and female ones are mentioned in thé Avesta. 
Obviously he had the interpretation of yawham tasca tasca 
as hanjamanthan naran u matakan in mind and, has com- 
pleted 66 fragmentary Avestan commentary. : 


Comparing the versions of the prayer and of the com- 
mentary, we see that the translation of hatam posed certain — 


~ 
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difficulties for the Pahlavist. In the prayer he was bound 
to the word order and was unable to express the relation of 
yeohe and hatam to yesne as it is given in the Avestan 
commentary. In neither case did he relize the relation 
between hata, yawham, and tasca tasc@, which resulted in 
the postulation of a third a third entity to be worshipped, 
the existence. 


IV. The Testimony of the Dénkart? 


12. Iu the Dénkart we find summaries of the contents 
of the prayer as well as of its commentary. The passages 
are invaluable for the appreciation of the traditional inter- 
pretation. They depend on the PTr., and occasionally 
part of the PTr. have been literally incorporated. The text 
is not always easy, and certain points remain unclear. The 
additional information to be collected from the Dénkart can 
be considered as a supercommentary to the 3 


In the summary of the Varstmansr Nask, Fargard 4 
(1X,27 DEM 823), not actually the contents of the prayer 
are given, but a dialogue in which Zartu&t is called upon by 
Ohrmazd to speak she prayer. The way in which this is 
done aliows some conclusions about the contents. ۱ 
.. ۷۵ 'uhrmzd T. spyt m'n zrtvitv"YK YMLLVN gvbšnv 
y LNH yzino nyy yšnv MNy^ 'mhrspnd HVHwym cygvn 
LKo HVHtv zrichsto yštv MY’ V yztv "vrpr V vito 7 0 
pro'hr (VP) ykty® ZKS nyneg Yalu MNVc ‘ZL, ; tyy n V 
brylamyto. ‘pS goptv zrtvhitv "YK YMLLYNS ^ a 
vhrmzd y yvdtv byš y vhrmad dist ZK y LEVM ut y 


nyy yin y MNV ‘mhr لات‎ 
اد‎ y mhrspnd HY Hoyt, jy yl vhlum YT 


~ 
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2 

guft-a$ ohrmazd ہ‎ spitiman zartust ku gob gobiin i e 


amak yazisn wiyayisn ke amahrspand hem cegon to hat-zar- 
tuSt Yast ap u yast urvar u gast ahravan fravahr <u) yast 
an menog yazat ke&-c o geti frac bréhénit. uš guft zartust 
kū góbom gobisn i ohrmazd i yut beš i ohrmazd datastan 
an i šmāh yazišn u niyayisn û ke amahrspand yr ahrayth 
pahlom hast apatih. 


"Ohrmazd spoke to Spitaman Zartu&t: ‘Speak the word 
of worship and veneration for us, who are the Holy Immor- 
taals, (just) as you, namely, Zartust,^worshipped? the waters 5 
and worshipped the plants and worshipped the Fravahrs of 
the truthful and worshipped that spiritual Yazatf who is 
created also for the material world. And Zartust spoke: ‘I 
speak the word of Ohrmazd, which (is) without harm, (and) 
which (is) the decision of Ohrmazd, (viz.) that worship and 
veneration for you, who are the Holy Immortals.’ Truth is 
best prosperity.” 


In contradistinction to the Avestan commentary, the 
prayer is here regarded as a revelation of Ohrmazd; it is 
called “the word of Ohrmazd" and not “the word of Zartust.” 
3 The expression ohrmazd datastayn depends perhaps on dat à 
j alu mazd of the PTr. of the commentary. The prayer is 
again explicitly meant for the Holy Immortals including — 
Ohrmazd himself; the silence about the worship of human : 
beings is significant. It is only stated ‘hat Zartust has wog- ۔‎ 
shipped water, plants, Fravahrs, and a certaine spiritual 
Yazat before God has taught him the تہ‎ of the 1 
Immortals. 


13. The passage on the commentary in the 

of the Bag Nask, Fargard 3 (IX, 49. DkM 8 

fuller account and enables us to get a more 
6 


3 
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E : about the contents and its interpretation. Unfortunately 
3 =, the text is, as to syntax and style, partly very difficult, und 
| d the translation is given with all reservations. 

f HVHt LIMES ZK y vhrmzd yzsnv c'sto YHVVNyto 
EE MNV d'to ZK y vhrmzd ۲۲ d'tv <y> frr. V ZNHo 
i i YK% ميدع‎ y ‘vhrmed &rtv YHVVNytv MNV ‘L 'YTykn 
1 mrtvm'nv zyvinv hv'dinyh. ZNHo'YK3 'hrob'no 77 
E NKB'n yštv YHVVNyto MNV nyy'yino ‘Li "mhrspud'n. V 


vcríno vcíno cygvn '"YTo šwyšiw hm'k ZK y vhrmsd ' 85 
hoty P3 PVN ptond YSMTVNyt 'L vhomzd &u'y&uv. V 
LTMH YMLLVNytv m'tyg'no 8 MNV& BYN hnk 'yoynkvo 
<w> yzšnv y "wurmzd. yuku MT mrtvm d'tv pr'ronv eygun 
PVN prronyhy y mynknv shm'uyhyto ZNH ZK y hity 
YHMTYNyt *L 'vhrmzd yakne V nyy’ yšnv. ‘yuku MT ري[‎ 
mrivm zyvsnv lw'dšnyh c'&ytv Pš d'tst'n pnkyh V prortryh 
pryk hdyb'ryh $u'yyngtryh <y> mrtvom KEDE gytyydhšnv 
y mrivm hdyUr ZK kriv PVN mrtvom للا‎ «V» ptvnd 
YHMTY Nyt ‘L 'whrmzd yaknv šwyšnv. ^yoko MT nyy'yšnv 
y "mhrspnd'no *BY DVNyt y 'YTv 'mhrspnd yvdtv yvdto PVN 
heySkryh pt? gyWno vyn'rinv r'dynino nyrvhynyino ry 
cygcn MN dyno pyt k ystno ZNH YR yzinv ZNH ۳ 
"V" 7 YHMTVNyt ‘Lvhrmed yzino 3n'yinv 
mhrspnd MNY PVN yzinv zvryhyty V dolo mrtvom [MN p" 
PYN zor y 'mhrspnd vhšyhsto. Tar yil pem, ا‎ 
Ss 


: hat elar-as an i Ohrmacd yazišn cast bavet ke dat an à 
ohrmazd. ku-$ dat <i> frarón. u on-ic 177ا‎ yaziin à 8 
= kari bavet ke o hastīikāan martoman zwisn headignth. u ön- 
1 io Ku-$ ahravan narin u matakan yast bavet k 
| amahrspandān. w vicaviin vicišn cegon hast 3 
t û ohrmazd uš havatiha چس‎ pat evenak 

evak ka. 


€ myayisn o 
neyisn hamāk — 
€ yazišn i ohr- . 
marton dat frarüm cégon pat fraronilez i 
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méntsn 50111115131181 zn an i hvattha raset o ohrmazd yazisn 

u niyayign. &vak ka o martom zi$n headisnith ca&et uš 

datastan painakih u fravartarth aparik hadyarth $nayenata- 
| ril «i» martom hamist getidalign à martom hadyar an kart 
pat martom pull <u> patvand raset o ohrmazd yaziin 
§nayikn. vak ka niyayisn i amalirspandan kunēt i hast 
amahrspand yut yut pat lveskarih pata gehan venari$n 
rüdaniin wérokanilan ray cegon hac den petal: yastan ën kw 
yazišn an [pat] 8 pull u patvand raset 0 ohrmazd 110210 
šnāyišn. amahrspand kē pat yazisn zorahat u adavak martom 
[ xe] pat 207 à amahrspand vahsehist. ahrayih pahlom apatih. 


| ہے بيد‎ DADE 


ORES 


“Herein, namely, the worship of Ohrmazd is taught, 
which is the law of Ohrmazd, ie. his righteous law. And 
this, too, that by it (viz. the prayer) the worship of Ohrmazd 
is performed, which is the desire of life for the existing men. 
This, too, that by it the truthful male and female ones are : ا‎ 
P worshipped, which is the veneration of the Holy Immortals; 
and the definition”? of (its) interpretation how the whole 
| satisfaction of Ohrmazd is. And by itself and by its trans- 
| mission?! it amounts to the satisfaction of Ohrmazd. And 
| here he (Zartust) mentions 8 teachings, in which all kinds 
| of worship towards Ohrmazd (aré). 6 


One- when man’s law is righteous since it is 4 
۰ 5 
by righteousness of thought; that amounts by itself to wor- 


ship and veneration of Ohrmazd. . > 2 


One-when he teaches for man the desire of life; and 
his decision (is) protection and nourishment (and) other help 
(and) satisfaction of man; that (decision), made by the helper 
(viz. Zartušt) of all the worldly creation of man in fayour of 
the bridge (judgment) and lineage” of man, amounts to 


worship and satisfaction of Ohrmazd. | ۰ 
6 


| 
| 
| 
| 
| 
| 
1 
| 
1 


^ I 
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One -when he performs the worship of the Holy Im- 
mortals, which is in order to strengthen each Holy Immor- 
tal separately in his duty, in his arranging and guiding the 
world. Asit is evident from the scriptures, to worship 
(means) this that the worship-this one in favour of his 
(man’s) bridge (-judgment) and lineage**-amounts to worship 
and satisfaction أن‎ Ohrmazd. A Holy Immortal (is) who is 
strengthened by worship, and a guileless’? man (is) who is 
advanced by the strength of a Holy Immortal Truth is 
best prosperity.” 


The first sentences are composed with close reference to 
the PTr. The worship of the existence (yazi§n i hastih) is 
ommitted, and the “desire of life is directly connected with 
the worship of Ohrmazd. The main object is the interpre- 
tation of the prayer, and the allusions of the PTr. are 
specified. Actually the author seems to be of the opinion 
that the whole worship is meant for God himself—the three 
teachings are explicitly explained as all kinds of worship 
towards God. And after every teaching he gays that it 
amounts to the worship of God. 


The statement that the prayer by itself and by its 
transmisson amounts to the satisfaction of God means 
apparently that its utterance and its h 


| J anding down to one’s 
childern is already an act of worship, 


~ 


The firt teaching, the law of Ohrmazd, is explained as 


righteousness of thought—the 
hat of God if it is righteous. 


0 The second teaching is men’s desire of life, viz. good 
life, and Zartust’s decision in this point is that good life is 
reached by protection, nourishment, other help, and satis- 


سے 


ao 
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faction of other men, and this decision is made for the 
benefit of men’s final judgment and descendents. In.con- 
tradistinction to the PTr., which does not gives any idea of 
the kind of worship performed for the existence, we learn 
here that it is not actual worship in the sense of sacrifice, 
but rather charity for on’s fellow-men. This*implies that 
the alleged worship of human beings in thé Yasna-ceremony 
is not thought of. 


For the third teaching, the worship of the Holy Im- 
mortals, a general interpretation of the effect of sacrifice is 
given—the Holy Immortals are strengthened» for their own 
duties. In the last sentence this idea is continued by a 
statement on the reciprocity of worship and reward. 


V. Conclusion i 

14. It could be pointed out that the model of the 
gemhi&-hatam-prayer (Y. 51,22) and the prayer itself (Y. 27,15) 
teach only the worship of God and the Holly Immortals, 
The Avestan Commentary on the prayer (Y. 21,1-2), 
although it is very fragmentary and does not give a complete 
interpretation, expressly states this and mo other object of 
worship. وی‎ 

5 ® 

The whole Pahlavi tradition agrees with this view. On 
the other hand the Pahlavi translations are grammatically 
incorrect in several respects. Among these mistakes one is 
of special interest as to the prevailing explanation of the 
prayer, which is supposed to be directed to human beings. The 
grammaticad function of Latam was not realized, and thus it 
was separated from the pronouns yda~hamca tasca tasca, 
which do not make any sence without relation to hatam. The 

6 


— 


ور ^ 


۰ 
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Pahlavist restored some sense by committing another mis- 
take; viz. by deriving the pronoun yankam from the noun 
yah and translating it by hanjamanilan. It suggests itself 
that he, left with the isolated یه‎ had to take it either in 
the most general sense or to connect it with human beings. 
In the translation of'the prayer it is not quite clear which 
way he chose, buf in that of the Avestan commentary he 
introduces the human beings, which again was facilitated by 
a new mistake - the translation of 7177156 as zivign hvadisnih 
“desire of life”. The author of the Dénkart has tried to avoid 
the inherent contradiction by interpreting the "desire of life” 
as charity for one’s fellow-men, which is considered as wor- 
ship of God. 


For the interpretation of the Avestan text there are two 
possibilities between which we can choose: Bither we follow 
the Av. commentary which combines مهن‎ with the Holy 
Immortals and forces us to do the same with hatam, or we 
take up the Pahlavist's explanation of hatam as human be- 
ings, whioh forces us to discard the whole tradition about 


the. Holy Immortals. Iam not in doubt that the first way 
is the safer one. 


D 


EN 
7 
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NOTES 


ZII. 1, 1922, 161. NGGW. 1935, 161.— For the sake of brevity I اہ‎ 
neither all translations extant nor all interpretations acadamically posaible.- 
The elaborate study on the "٦7077 hütüm by Th. DAUNACK in J. und Th, 
BAUNACK, Studien auf dem Gebiete des Griechischen und der arischen 


Sprachen, Leipzig 1888, was not accessible, « = 


^5 
Ct. H. Lupzns, Varuna I, Gottingon 1951, 1815 This custom is also known 


in the Avesta, as LUDERS has pointed out in the forthcoming second valume 
of his work. Cf. also W. LENTZ, Y/sna 28 (Abh. Akad. Wiss. Lit. Mainz 
1954.10) 96; P. THIEME, ZDMG. 107, 1957, 91fi, 


2 
LUDERS, l. o; 20 n. 5. 


۰ 
J. DUCHESNE-GUILLEMIN, Zoroastre Paris 1948, 9 (ct. addendum, 296b)» 
follows LOMMEL; his translation; "Je sais qui mon souyersin bien selon la 


Justice consiste à vénérer”, howevr is incomprehensible for me. 


Z is the knowing one (28,4. 31,19) who has recognized God (81,8, 45,5); he 
is the only one who has heard the tenchings (29,8); he can teach the praises 
of God and the prayers of Good Thought (91.1), worship God, Gocd Thought 
and Truth as nobody before (28,2); ho knows that the prayers will have 
success (28,10) and knows the rewards for the deeds of man (28,4). 


J. HERTEL, Beiträge zur Erklärung des Awestas und des Vedas (Abh. 
Sachs. Akad. Wiss. Phil;—hist, Kl. 40.2, 1999) 241, quotes the following 
passagos: God knows tho forma (29,6), the secrot teachings (48,3), recognizes 
the lawful ones by their Truth and Goed Thought (28,10), knows the best 
things of lilo (46,10), The word vazdi&ta (82.7. 46,19) i» to be excluded 
since it is to be derived from vid ~ “to find” (ct. Indo-Lrantén Journal 
1. 1957,172), and 82,7 goes with LOMMEL's examples (cf. tho author's 
Vedisch eratá und awestisch urwita. Hembvzg 1958, 182 with m, Bb) 
In genera] I refrain from discussing HRERTEL’s views, based on fis 
fanciful Aryan fire-doctrine, and refer to him only when he kas succeeded 
in clarifying grammatical facts; as to the Gathic stanza and the 72 
hatam he tries to improye BARTHOLOMAE'S interprepretation. 


I take the infinitive daidyai as doponding on cagedo which meets the 
requiremeBts of grammar better than the common assumption of an inde- 
pendant inf. in the sense of an imperative. A similar case (44,1) is dealt 
with in Vedisch vratá ... 119 with n. 21. 


e 


e 
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8. Of. the translation of W. LENTZ, ZDMG. 108, 1958, 831. 


9. Tue idea of the “better” or “best” is one of ihe Letémotive of tho whole 
Gatha, and so is its identity with vara (cf. LOMMEL, NGGW. 1985, 
165 fi) which seems to be as well God's kingdom as the rulership cf God's “| 
aspects and their corresponding human virtues. On tho concept of divine ۱ 
aspects and kuman virtues v. esp. M. W. SMITH, Studies in the Syntax of 
the Gathas of Zarathushtra (Language Dissertations No. IV, Philadelphia 
1929); W. LENTZ, Yasna 28, passim, and ZDMG. 108, 331. 


10. Altiranisches Wörterbuch, Stras:burg 1904, 499. 1315. 


11. Eg. I. J. S. TARAPOREWALA, The Divine Songs of Zarathushtra, Bombay 


1951, 26 f. and 891 fi.; J. C. TAVADIA, Indo-Iranian Studies lI, Santi- 
niketan 1952, 122 f, 


12. I give the Pahlayi texts in transliteration and in transcription. For the 
transliteration I adopt, in the main, the method followed by H. F, J. 
JUNKER, Das Frahang à Pahklavik in ۵۵ Anordnung, Leip- 
zig 1955, deviating only in minor points as in the assimilation of the trans- 

AE literations of the heterograms to that of the Iranian words. The problematic 

ligatures 50 and + are marked by heavy type (on these cf K. Barr, BSOS. 
8, 1935-7, 891-403), In the transcription the historical, but not the pseudo- 
4 historical spellings are retained. — Editions used: Pantani Kaana and Vis- 
Perad, ed. B. N. DHABHAR, Bombay 1949; Zand-ì Khürlak Avisták, ed. 


B. N. DHABHAR, Bombay 1927; Vendiddd, ed. Hoshang JAMasp, Bombay 


1907. ; 


18. The PTr. of the quotation in Y, 15,2 differs from that in 51,92 especially 3 


in the glosses (I give transcription only): 

24 kë hac ahrayih apalih à pahlom [kt apakih hac ahrayih ray 
hac 80:457 Gn mos] 4 man yazišn apar 0 én. Gkds ohrmazd ke but hand 
u 7:2-6 bavend. ہے‎ gazom Dat ün +7770 

c hadyarih lkū-šān hamak hady 


۰ 2 
= san apar rasom o 
üromandih à girém u dahom]. 


D ۰ : 
lie whose best (is) because of tho company of Truth (i.e, for the 
company out of Truth (is) that great (thin 


۳9 g) from God] in my worship for 
3) Ohrmazd knowing (those) who ha à 


m ve been and who are; them I 
heir own names and approach them for help [i.e, thus E take 
ve all help to them]." 3 


s 


krit Writings of the Parsis ed, S. D, BHARUCHA, I. 
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Die Yast's dus Awesta, Gottingen-Leipzig 1927, 12. 


A few examples are discussed in Vedisch vratá............ , 195ff. 60 


W. B. HENNING'S articlo on Yt. 13,2-8 in Asiatica; Festschrift Friedrich «7 


Weller, Leipzig 1954, 289-92. 

ZI. ], 21. 

Correctly seen by HERTEL, l. c.» 247. 
The PTr. is problematic: 


HT ’ytunv YMMLVNyt ZK YBR''YK ‘Than uu herdnv zyvsnv 
zynytr no (MV syvndkyh y NSPT k'yndl hmprs. 'ytvnv ZK MNV 
knyk 'L hin UI$av zyynuk zynyt’ rnv] ۰ 


z‏ ر“ کے سے 4 - ~ سے ہے = = سر 
agar Eton gobzt an mart kt o han o hvarisn zivisn conttaran [kg‏ 


15. 


16. 


17. 


18, 


19. 


zindakih i martoman kahénd] hampurs. čtön Gn kë kanik o han gi-$dn 


2iyGnak zanitürün hampurset. 


The text seems to be badly transmitted: 'ov hursnv is probably a 
corruption for ‘LHS nv, ayy nk for zyvsnv. For 210 synyt rnv JAMASP 
reads aynsnu zynyt 'r m seek Ligustrum Vulgare" taking "rn (Pers. (ادان‎ 
as part of the glosa (v. his Glossary, 27 aud 268), Thereby he finds the 
expected verbal form, which is however correct only for 14 —in 18 it should: 
be zyn in parallel to hmpurs; moreover the gloss does not fit into the con- 
text at all. B. T. ANKLESARIA (Pahlavi Vendidad, Bombay 1949; 314) 
wants to substitute zyy nk for anv in 18 and reads han n rsnv for han 
horinv. the translations of jijijaz2uha and jyisailt seem to be missing: 
"Inquire about and consult ‘han’, old women (nurses); — women well-versed 
in means for abortion, ...” All his conjectures nre impossible. There is no 
Phl. word rain for "old woman" or "nurse", and the parallels (y. 89,1: 
‘yn. 20; Y. 85,8: vn. 28; Y. 91,2: v. § 11) clearly indicate that 21006 
sgnifaran is the transiation of زار‎ and-jijisditi. That the gramma- 
tical form has has not been recognized is not surprising. I translate: Em 
thus, this man says: ‘Consult an old woman among those 11758 
[who destroy the lives of menl.’ Thus, this girl consults an old woman 


among those life-attempters ... 5 


PTr. LIME 'ytono yam UNV ZE y guspnd’nv rob'nv inv ]77 60 
'shrmid] ZE y 7777 ronv pseyknc MNV LNH syvsny ۲ 
HVHÀ (nyvkyh HY’ YHBVNU "LHi'nc y LE [ZE y رام‎ 0 "Lungo 
UNV HYHA lv'siryos نے‎ ^ ۰ 


^ co 


^ a 


^CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 
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étar &lon yazom K3 Gn 4 gosPandan ruvan tan an dat ohrmazdl 
۳ A - =, - T ۳ 
an i amükün ruvan Dasvikün k3 amak eivisn hvastar hand (névakin jan 


dat] gi-Sün ic i to lan à artgstar] oi-3dn. kē hand [vastryos datl, 


“Here wo worship thus (those) which are the souls (and) the bodies 
of cattle [the vital breaths are created by Ohrmazd] (and) our own souls 
(and those) of small cattle, which are the wishers of our life [the vit l 
breaths of virtue are created]: these (are) yours (those of the warrior’, 
these (are of thse) who are [ (the vital breaths) of the peasant arc created]. " 


On urvan cf. in the last instance: P. THIEME, Studien eur indogermani- 
schon Worthunde und Religionsgechichte (Ber. Sachs Akad, Wiss. Phil.— 
hist. Kl 98. 5, Berlin 1952), 55-61 W. H. BAILEY, TPS. 1954, 141 f. 
H. HUMBACH, Münchener Studien zur Sprachwissenshaft 8, TT fi.: on gous 
urvan cf. W, LENTZ, ZDMG. 128,888. Yasna 28, 581. H. Humpacn, IF. 
68,1957, 52 fi. H. P. SCHMIDT, Indo-Iranian Journal 1,164. J, DUCHESNE- 
GUILLEMIN, The Western Response to Zoroaster Oxford 1958, 104. W. P. 
SCHMID IF. 64, 1958, 1-12. 


شوت 
and LOMMEL, l. c. 28, against ada‏ .1 .م240 ,27 adi with GELDNER, KZ.‏ 


of GELDNER’S edition followed by BARTHOLOMAE, AirWb. 718 with m. 5 
and 25 (723), 


PTr. MNV BEN 'hr’yyh مان‎ srd ryh “ps PVN hr yyh v'lonyh ULE 
yny PYN srd ryh y v'lvnv YHSYNji kt ro'y MN 'YT'nv 'NSVT! "av 
MNV zyvsn vmndyh Uytvnv gvptl Phloem dhinv PVN ER? 'hw'nv 


kö pat ahrayih etn sardarih u-3 ahrayih vülonih [kū dim pat 
sardarih (read with M: saraar u) valom dārzi] katürcüy hac hastan 
martomün k3 (drop with M) azwisnomandih [zion 


cégon guft pahlom‏ کچ 
dahisn pat har 2 ahvān.‏ 
)^ 


4٤ à $ 
- Who thus Dathe leadership of Truth and the community of Truth 
Sustains the religion by a lender and the community] shall give to 


 everyk»dy among the existing men the state of life [thus os he said], the 
best for both the lives.” : 


Correctly noticed by HERTEL 


RSS » ®» 248, who howeyer erroneously takes ib as — 
agens f the sacrifices. 


۹ 


1246. Th, BAUNAOK, Lc» 310. J, DUCHES 


l'Avesta, Liég رق‎ 


ie. he 


50 


21. 


22; 


28. 


A 
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PTr. d'm mynyl ryh “LH y Prtvm hribu yzvm [BYN و‎ yolemrt). 


dam mgnitürih oii fratom ahrav yazom landar gayomartl, 


[m 1 H 1 Cait 
We worship that which is the first true the thinking, that of the 


first truthful one of creation [in Gayomart],” which means that Gayomart 
was the first truthful thinker; cf. also the PTr. of Y. 19,19 (v.n. 98). 


PTr d'm yzvm. MNV spndrmt MNV PVN ZK y^'LH ‘dhysu 'hr'yyhe 
['ávvhst] y "hrvb'hv "hr'yyh y prtyn d'm'n ly pyt’k YK prtym spndrmt 
XHBVNt AR 'y'ryk dme y "hevbyl. 


dam yacom kë spandarmat kī pat Gn i oi dahin ahrayih-ic 
[agavahist] i ahravan ahrayth à fratom duman lē petak ku fratom span’ 


darmat dat pas aparik dam-ic à ahravl. 
a 


“We worship the creature which (is) Spandarmat, who (is) in her 
creation, and the Truth [43a vahista] of the truthful ones, the Truth of 
the first creatures [it is, namely, evident that Spandarmat was created 


first, and then the other truthful creatures!.” 


The PTr. of the same sentence in Yt. 1,82 runs oa follows: 


ZK dm ry yzvm MNV spndrm Ü'mhrspnd byndk mynsnyh] 'YTv ZK 
d'mnv ry yzvm ZK 'p'tyh <y> pk 'hrvbv 'YTy V pk am YTy ۳ 
prtym MNV d’m’ny <y> pk ry yzym. 


an dam ray yazcm k3 spandarmat lamahrspand bavandak minisnih] 
hast Gn damian ray yazom (an apatih <i> pak ahrav hast u pak dim 
hast ka fratom ke (read xu) daman <i> pak ray ۰ 


2 
“We worship the creature which is Spandarmat [the Holy Immortal 
Right Thinking]. We worship this creature; this prosperity is of the pure 
and truthful, and the creature is pure which (is) thé first, (and) which pure 


ہ 


creature we worship.” A ; 
D e 
Obviously only the beginning of the Avestan text is translated, the 


rest is an expanded gloss, which is rather obscure. Cf. M. F. KANGA, 


Pahlavi Version of Yasts, Bombay 1941, 15 with n. 8; his translation is 
incomplete. 5 
Cf. BARTIDOLOMAE, 41176. ۰ A 


Neither ahu nor ratu are translated because their meanings need a new 
examination which is beyond the scope of this study. On the Ahuna vairya 


6 
— 


D 
^ جح‎ 


002-0. In Public Domain. S Kangri Collection, Haridwar — 
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5 cf. in the last instance: E. BENVENISTE, Indo-Iranian Journal 11957, TTfl, 1 
۳ H. HUMBACH, Münchener Studten zur Sprachwissenschaft ۱19511 ۰ 
“J, DUCHESNE-GUILLEMIN, Indo-Iranian Journal 2, 1958, ۰ 3 


d 1 
7 


90. PTr. oygvnv pre LTMH gvptv PYK hvt’y V datvbr YHSVNsnv cygynv ZNH 
MND'M 'ytyny gvptv oygvnv ZNH DYN’ ’ytyny] 8116 ‘vv ‘LA "hey V rty 
YHBVNyt {YK tny BR’ vv "yrptsi'ny YHBVNytv]. ’ytvnvs "vv “LH جار‎ 
YHVVNyty ’yhrmzd mynin mynyt'ryh y privm dm ÜYKS g's'nykyh rvb'k 
kpiv YHVVNytvl. : 


E 
31 
8:3 
83 
$ 
1 
ex 
1 
P3 


e3gon frac lar guft [kū hvatay u dastubar darisn cggóm En cis 
ton bg 


2157 guft c&gón an datastan Cton] kü-c à Gi ahv u rat dahgt Uc 
9 ērpatastān dahél] stanzas ج‎ Gt cASit bavet grmazd maia ssmnitarih i | 
fratom dam lku-3 gasanikih ravak kart ۰ : 1 
2 

"As he pronounced here [i.e. a ruler and a high-priest are to be 
maintained, as this thing is spoken go, as this decision (ia spoken) sol, and 
when he gives him an ahu and a ratu [i.e. he dedicates the body to theo- 
logical studies], thus Ohrmazd is taught tohim as the thinking of the 1 
thought of the first creature [i.e. the Gathic lore is set going by him] E A 
The last part seems to indicate that the thinking of the first creature was 
dedicated to Ohrmazd. — Cf. West’s translation: SBE. 87,457. 


31. It must however be admitted that the instance for fra mri with the 


. accusative of the person (BARTHOLOMAE, 4irWb. 1195) are not beyond 
doubt. i " 2 


32. Note the readings of Mss I padirvadibycs Oo paoiryasibys, and Pj 
Paotryobyo, which seem to be an assimilation to mamas. Paciryaeibyo in 
Y. 29,12, 


: E م‎ 
83. PTr. eygvny MT 2ك‎ hvmt ÜYK dyny PVN hvmt pyk ۷ 
(00 "MT RYN ‘hrvby myny r- VL’ YEVVNty [PVN g’yvkmrt YAVVNtvl Ps 
 — KN mynytv cygynv "MT PVN hvht. "MT m'nsrspnd [vK]. cygeny "MT 
ae PYN hyvraty. "MT st yan hr yyhe y prim dm [YK yziny V 'p ryke 
02 PYN genykyh BYDVNytl ` : : 

gön ka pat humat [kū don pat hamat payak stall, Ka pat $ 
ënilār fralcm Uit [pat gayomart but u3 و‎ mënt], cégon kā pat | 
at nansrspand 2 [niin]. cegon ka pal huvarst. ka stayiim. ahrayih 
da azisn لا‎ aparil-ic hirpak Pat gasanikih jane Ib 

فی مہ 2 eee‏ 
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k : 

‘How when through good thought li. e. the religion remained in the 
state of good thought]? When it first was through the truthful thinker [it 
was through Gayomart, and he thought sol. How, when through good word? 
When (it was) Mansrspand [thon]. How, when through good deed? When. 
(it was) the praise and the truth of the first creature (i. o. he performs 
worship and other good deeds through the Gathic lore],” 


The subject of the whole seems to bó the Ahunavar comprising all 
good thoughts, words, and deeds of man. Cf. also WEST'S translation: 
SBE. 87, 460f. (On the word read by me ,v'K*N cf, also SALEMANN, 
Middle Persian Grammer § 124 n. l. My reading is conjectural; o nun 


"tor now > ‘ then’?) 


o 
The same words occur at the end of the PTr. of V. 1, 14 (15). On atî, 
written in Ay. characters, cf. Hoshang JaMASP'S Glosstry 40. It ۳ 
ponds to Ay. Lum: tun, given in some mes. only. Both words are obscure. 


Zand-i Vahuman Yasn ed. B. T. ANKLESARIA, Bombay 1957. Cf. WEST, 
SBE. 5,214. The published Pazend and Persian translations of the Bahman 
Yast drop the passage: Pázend Texts. ed. E. A. ANTIA, Bombay 1909; 845 
113; 2645 Hormazyár s Riváyat, ed. M. R. UNVALA, Bombay 1922, I, 
92 1.6; it is also missing in the Persian translation of the 0668 Yast 


(§ 21), ed. J. DARMESTETER (Etudes iraniennes, Paris 1888, IT, 270). 


West takes apar with veh. Indeed, apar is a preposition, not a postposi- 
tion, but since it is obviously used as a postposition in Y. 51,22) which is 


due to the word-by-word translation, there is no reason to deviate from 


this here. 9 ۰ 


WEST'S translations of the passages in the Baliman Yast and in the Pahlavi 
Yasna (SBE. 87, 175 n. 8) differ considerably from. each other in the Jast 
sentence, the reasons for which I am unable,to EACUS 

e e 
BARTIIOLOMAE, AirWb. 1991: "crisis, decision, turning-poc]nt". But cf. ۾‎ 
now also H. H.SCHAEDER, ZDMG. 94, 1940, 498 n. 1; H. HUMBAOH, 
Miincoener Studien eur Sprachwissenschaft 2, 1952, 18 7 "(ceremonial) 


procession" from gà “to go". 


9 3 
Ct. M. F. KANGA, Pahlavi Version of Yasts, 41, and the Skt. translation 


samgrami in Y. 46,14. 


^ 
: ^ e 
‘CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 
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89. 
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| 
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| 
i 
| 
| 
| 
l 
| 
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The reading kē may be due to one of the common confusions between ke 
and ku. If we take kū as the correct rendering of Av. yaĝa, the translation 


would run "as the law of Ohrmazd" ete. 


This conjecture is confirmed by the Dénkart (below § 18) and the PTr. of 
jiisü in Y. 95,8 (v.n. 28) and the related verbal forms (v.n. 19; 20). 

Editions: The Com plete Text of the Pahlavi Dinkard, ed. D. M. MADAN, 
1-11, Bombay 1911; The Dénkard, ed. and transl. Peshotan SANJANA, 
I-XIX, Bombay 1878-1928; cf. WrsT's translation in SBE. 87. In the 
numeration of the chapters I follow WEST; SANJANA gives always one 


number less. 4 


The chapter om the prayer in the Sütkar Nask (IX, 4; DkM 789) does not 
give any information about ihe contents and is therefore irrelevant for our 


purpose. 
SANJANA adds 'virmzd with K. 


DkM yitnv; I follow K with SANJANA. 


K adds y. 


In tne translation of cégon t5 hat and yast I agree with SANJANA. 
WEST'S translation can hardly be justified, Usually hat introduces a sen- 


tence, in this case howeyer this would not make any sense. 
BANNA thinks that this spiritual Yazat is probably Sraosa, but he does 
not give any reason for this identification, 


^ 


SANJANA adds y. 7 
Only in the Poona Ms,: ۲۰ MADAN, Lc, DIX, 
SANJANA omits. 
Thus with SANJANA, DkM reads suryhytny, 
WEST and SANJANA read valagün “sins” which makes no sense in the 
context. © 2 
GE 


ہم 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 
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44, 


45. 


46. 


AT. 


48. 


49. 


50, 


51, 
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WEST and SANJANA translate patvand by "connection"; but here only 
“transmission, lineage’ can be meant. On this use of the word cf. H. ۰ 


BAILEY, Zoroastrian Problems in the Ninth-Century Books: Oxford 1948; 
149f e 


I read pat & puhl u patvand with the Poona Ms., which is supported by 


the above parallel sentence. } ۰ 


WEST and SANJANA read évak. WEST: “the archangel ... is one’ ; 

SANJANA: "One (is) that mankind are advanced", thus making four teach- 

ings out of three. The word is certainly to be read adavak; whereby we 
LJ 


win a significant antithetical sentence. 


© 
2 ^ 1 
00-0. In Public Domain. Gufukul Kangri Collection, Haridwar 
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FOOTPRINTS OF ISLAM IN CUTTACK 
s By 
Shahabuddin Md, Gani e 
0 Utkal University, Outtack = 


The Muslim contact with Orissa commences from its invasion 
of Sulaiman Karranni in 1568 A. D. and^ terminate With its final 
surrender by the Nazims of Bengalto the Marathas in 151 A.D. This 
| occupation of Orissa by the Muslims was short-lived in comparison 
| to other Muslim possessions in India, even though it bears a testimony 
| to their areative genius. The imprints of the Muslim invaders on this 
| part of India went deeper and the ultimate consequence is the present 
Muslim minority and their cultural contribution to Orissa. 


Cuttack had been the headquarters of the Mughal Government 
in Orissa which was once described as “ the mine of heathenism” 1 
by Badaoni, a historian of the reign of Akbar. Abul Fazal calls 
it “Katak. The city has a stone fort situated at the bifurcation of two 
rivers, the Mahanadi held in high veneration by the Hindus, and the 
Kathjuri. It is the residence of the Governor.and contains some fine 
buildings" 2. This stone fort has been identified with Barabati fort 
constructed -by Mukundadev?. But there are evidences to the 
| existence of a Mughal palace called Lalbagh ^ in this city, constructed 
i in about 1633 A.D. when William Bruton and Cartwright‘ visited 
| Cuttack. We do not have any evidence from Persian sources about 
the: construction of the palace. But B. Motte's description in 6 
] A.D. throws some light on it. He writes: “ Each of the sides of the 
trianglé-on' which Cuttack is ‘built is two miles, but on the banks of 
Cutjuree? is best inhabited. On itis Lollbug, t the residence of the 
Governor of the Province, a large building, laid out in a number of 
courts, in the Morsico taste, but much oüt of repair, the Goyernor, 
when one part is ready to fall, removing to another " ۰ ^By the time 
of the Marathas the palace was fast disintegrating. T. Motte’ S state-- 
ment, “but on the banks of Cutjuree is best inhabited”, can be 
justified by the fact that all the old Muslim families of Cuttack reside : 2 
in that area. We have also the highest number of old mosques situa- y = 


ہے سي مر کھ ہے سر no ated‏ ریت 
Al Badaoni, Muntakhab-ut-Tawarikh, Vol. If. p. 128.‏ .1 
Abul Fazal, Ain-i-Akbari, Trans, H. S. Jarret, Vol. 11 5+‏ 


3. S.C. De, ‘ Fort of Barab&i', OHRJ Vol. VI. Part J. p. 56. 3s 
4. G.S. Das, ‘History of Cuttack’, OHRJ. X aa > $ = 
5. Early Annals of English in Bengal, Vol. I. p. 13. | ; 
4, Early European Travellers in Nagzur Territories, iT, im 
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ted in that part of the city. This shows that the then city of Cuttack 
r covered the western part of the city and on the east it extended up to 

Quadam Rasul now in the centre of the city. The presence of so many 
j graves end shrines also supports the presence of Muslim habitation in 
i ET ‘hat part of the city. The present Raj Bhavan stands on the supposed 
i site of Lalbagh. 


WP‏ ونر وی مود کے بے يعجو تدان دوج جنب Vt‏ وتو وتو 


To begin with the Muslim monuments in Cuttack, the mosque 
at Dewan Bazar, Cuttack, comes to the foreground as it is the oldest 
mosque of this city, The Persian inscription records, * During the 
reign of Shah Alamgir (Aurangzeb) the foundation of this mosque 
was laid by Mirza Jaffar, Dewan of Orissa, in the year 1069 Hijra” 
(1658 - 69). ! Mirza Jaffar was the Dewan of Orissa during the reign 
of Prince Azam, Subahdar ef Bengal. The locality has been named 
after him as Dewan Bazar. This mosque contains three domes, one of 
which is bigger than the other two on either side. This feature later 
becomes common to:the mosques of Mughal Subahdars in Orissa. It z 

; has also four small minarets. On the entrance also there is a dome: ` 
In the interior of the mosque- there are two lattices. There are six 
arches. It has three. ‘hujras’ on the right side, which seem to be 


an inevitable part of mosques in Orissa. Unlike other mosques it ۰ 
not been built on an elevated plinth. 


É ; Next in order comes the finest mosque of the city, the Jama 
Masjid. It is supposed to be close to the Lalbagh ‘palace. The. 
dated inscription on it States, “At divine command Mohiuddin : 
(Aurangzeb) built this mosque in 1100 A. H.” (1690-91 A.D.). 
Another. inscription informs that “ during the reign of Shah Alamgir 
(Aurangzeb) there was a Nazim of this country (Orissa) whose name 
Was Ekram Khan who was worthy of getting of title of Khan-i- 
Khanan." The laseziption further states, * Light of the eyesight 


of the. ladies of the harem Shah yesigh: 
۶2 RY z 7 zada Be um, Zai 
whe is äs pious, . ‘righteous enm Zaibun Nessa) 


00 "US and  god-fearing as. ‘Mary. 
۲ مات‎ built this magnificent mosque for the prayer of ae m ; 
; Mosque 15 as pure and sacred as the divine ho ۰ 


TA Ekram Khan constructed and dedicated the 
of Aurangzeb, Zaibün Nessa, 2 Another A 
(Prayer) of Nad-i-Ali wherein the builder se 
and his ‘salvation from Allah. 


use (Kaaba).” Probably, | 
mosque to the daughter 

۲2016 inscription is a Dua : 
eks respite from ‘troubles ^ 


This mosque has been built on an - 


1. ‘Noticts of SE : ۴ EU ae 
MOVING AE nscri tions in Orissa’, B. V. Nath, OHRJ 
2. 'Leckie's Jour a1 ; : 
Appendix, PH 


in Orissa f 17: , RI می‎ E a 
p Ou ORR Nol, TINO او و‎ 


ty 


CC-0. In Publié Domain. Gurukul inar Collection, Haridwar. 
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elevated base like many Muslim monuments. It has been raised to . 
an elevation of fifteen feet from the ground. It had originally one o 
^ entrance on the east which is closed now. A new entrance has been 
built by Mantri Mohammed Hussain, a resident of Cuttack town, in 
1799 A.D. with the **Azangah" above it. It has three domes, 77 
which the central is larger than the other two on either side of it. Dy 
The two side domes are of the same size, thus maintaining symmetry - 
which is one of the distinct features of Mughal arclitecture. It has 
eight minerats, the largest two of about seventy fre fedt high from the 
ground, another two about thirty feet and the rest twentyfive feet 
high. There are. seventeen arches and two lattices in the interior of 
the mosque. On the right side there are some hujras some of which 
are used by the Madrassa .run by Anjuman- -i-Islamia, Cuttack. This 
mosque is still in perfect condition and has all the characteristics of the 
Mughal architecture like the minaret, dome, arches and mihrabs. 


Next in order of date comes the mosque at Mohammed Ali in 
1125 Hijra (1713)!. The special significance of this mosque 
is that this is quite similar to that of undated mosque Fetah 
Khan Rahman inside Barabati fort in design, but a bit smaller in size. - 
The mosque isa simple one and its simplicity is its grandeur. The 
front facade has been adorned with mihrab designs, small and big. ~ 
It has no ornamentation like those of Jama Masjid. It has three - 
domes, the central being larger than the two domes on either side, ۱ 
Which are of equal size. There are no minarets init. It has three 
pices and a door leading to its interior. 2 MDC 


The only difference between this mosque and the Fetah haut 
mosque is that the latter has not been erected on a high plinth. These . 2 
two mosques stand separate in design and architecture "from other .- 
monuments of Cuttack. Probably this is the effett of 720 influence. — 


It. Seems that s some e inscriptions were ther which have been taken; 
and one on the top of the central mihrab has been rubbed awa; 5 
However a stone. tablet containing some Persian inscription is presen: 5 
but it is disfigured. Probably some Governor of the’ fort. of me. 
Barabati had built this mosque for the convenience for prayer oft 


1. 


The designation of Md. Ali iş not giv given. en. One thing can be 5 
' - Md: Ali, that he was Alivardi Khan Mahabat Jang, 
,: ١ ٠١ سوامط©‎ . Hussain migrated to Orissa with his father 
`- Azem Khan in 1707 ACD. from Bengal. He buil 

Shujauddin Khan who himself was a great buil 
= kuowa as iza Mohammad AE CONSUE Mu, 
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army which was garrisoned in those days in the fort of Barabati, 
because the army would have found it difficult to move to Jama 
Masjid leaving the fort five times daily for their prayer. Most probably 
this was erected by Fetah Khan after whose name It is popular. We 
ut=ot have any other evidence of it except a grave in Qudam Rasul of 
one Fetah Khan. The inscription says, “Fetah Khan, the leader of 
the army, expired in the month of Rajab 1128 Hijra " (1768-69). If he 
is the builder ther we can conclude that it was built before 1768 A.D. 
by the army commandar Fetah Khan. There are two rooms on 
either side with tile roof which are later additions. The presence of 
mihrab in them,shows that they were also used 0۲ ۰ 


The most important Mughal monument in Orissa is Qadam 
Rasul (footprint of the Prophet) situated in this city. This is a shrine 
which contains the footprint of the Prophet brought by a Sayyid from , 
Mecca. This shrirle has a boundary of nearly half a square mile. 
There is a small minaret on each corner of the boundary wall. It had 
a beautiful garden inside it, but since long, it has been converted into 
Muslim public burial ground. The main entrance is called the Naubat 
Khana (Music gallery). It is two-storeyed and the upper storey of this 
entrance is used for beating drums at the sunrise and sunset, to inform 
the public at distance the time, and for observing fast and breaking 
the fast especially during Ramzan. The inscription on the main gate 
says, '“ During the reign of Alamgir II, this Naubat Khana was built 
by Nawab Maslehuddin under the supervision of his son Didar Ali in 
the year 1169 Hijra (1755 A.D.) 2۰ Nawab Muslehuddin (Mirza Saleh) 
succeeded Mir Habib after the latter’s murder in 1752. He was an 
officer of the Nagpur Court whc negotiated in the treaty between 
Janoji and Alivardi Khan in regard-to Orissa, and was appointed Deputy 
Governor of Orissa with the mutual consent of Alivardi and the 
Marathas 2 After passing through the Naubat Khana there is one 
سو مج ہت‎ o 
This mosque is built on an elevated d i تر‎ 
plinth and seems to be contempor- 


ary the Naubat Khana. It isa small mos ue havi i 
7 
dome resting on two arches, i QAM جو‎ 
á 


After passing through the Naubat Khana there. is another 
entrance. This entrance contains six domed hujras attached to it and 


1. A letter form the Collector of Cu i 
Calcutta, preserved in Orissa State EST ا‎ ih Fort William, 
was used as a powder magazine by the En Ds. states that this mosque, 


: lish t 
2. OHK), B. V. Nath. 0 


3. Siyar-i-Mutah Kherin, Vol. 
Alivardi Khan and his zi 1es, ol. I, pp. 113 (Trans.) 0 
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were used as rest houses, This entrance has two stone pillars inserted 
on the walls on both sides. It is important to note that two such 
pillars of green chlorite stone are lying in the vicinity of the gate 
exactly similar to the two used in the entrance. Of the two unused, © 
one has a Hindu sculpture on it with Kirttimukhas, a floral band ind a 
row of dancing women. Probably these pillars were brought from 
some temple out of which only the unsculptured pair had been used, 
On the right hand side of this entrance there is a meisque (in the inner 
courtyard) which is similar in architecture to Moti Masjid mentioned 
earlier. Itis of course biggerinsize. This was built in 1130 A.H. 
(1717 A.D.) by Nawab Shujauddin Muhammed Khan who built the 
main dome of Qadam Rasul in 1127 A.H. (1714 A.D.). This mosque 
has nine small minarets having a big minaret bearing the emblem of 
Islam, the crescent and a star. It has five arches. 


0 


A concrete path leads to Qadam Rasul. No shrine of Cuttack 
or Orissa has such a huge and massive building. It is a hectagonal 
building standing on a hectagonal plinth and has only one big 
bulbous dome over the pinnacle of which a small golden dome 
has been placed. This building contains four doors one in 
each direction and four lattices in between the doors. The 
interior roof of it has been beautifully painted with flowers and 
plants of many varieties. This painting essentially noteworthy for the 
absence of human forms as Islam prohibits such paintings. It has a 
marble floor in black and white. In the centre the footprint ‘has been 
placed in a metal ‘basin on a pillar, which is surrounded by water kept 
‘in a hectagonal reservoir. The dome is similar in style to that of the 
dome of Safdar Jung’s tomb ! in Delhi "constructed ‘much after 
Qadam Rasul in 1753. The pinnacle has been adorned 28 if like those 
Of a Sikhara temple with kalasa and «malaka. There are inscriptions 
in Persian all round this ‘shrine in which Shujauddin has been, highly 
praised. On the north-western corner óf the boundary there is &xank 
‘surrounded by a picturesque stone wall, hoary with” age and fast - 
‘disintegrating. The inscription which was there is not seen now in 
full. .As Prof. Asghar Ali of Ravenshaw:College, Cuttack, read long. 
'ago, it states that it was constructed by Nawab Shujau 
1127 A.H. $ (1714 A.D.). It is contemporary to the mai 


Next comes the Sardar Khan mosque. The inscriptio: 
that it'was'built'by Sardag Khan in the year 1167 


l. For Safdar Jung's Tomb see Indian : 
Precy Brown. : ne 
2. OUR - 

e! b w A Dómiain. n uu Ka 
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. Traditionally it is known that Sardar Khan was a trader in horses who 
- settled there after an accident and built this mosque only for the use 
of his family. This Sardar Khan can be identified with the diamond 
merchant referred by Thomas Motte in 1766. 1 It has three domes 
“S24 contains six arches and four hujras attached toit, By this time 
this three-domed mosque had become popular in Cuttack. This 
mosque is on an elevated plinth and just below the steps of the main 


entrance there ig a tank witk stone steps. 


2 


Inside the compound of Raj Bhavan, Cuttack, there is a small 
mosque and a shrine of Hazrat Mansoor Shah under a big pipal tree. 
The dated inscription states that it was built by Hazrat Mansoor 2 in 

` the year 1800 A.D. The builder was a saint who used to sit under this 
tree and subsequently built the mosque. After his death he was 
buried beside the mosque. This shrine is visited both by Muslims 
` and the Hindus. 


Another noteworthy mosque is Paltan Masjid (Army Mosque). 
The name of the mosque seems to indicate that it was built for the 
army or bythearmy. Its dateisunknown. This mosque, like other 
mosques, contains the usual number of three domes and four big 
minarets, of which two are about fifty feet high from the ground. 
There are many other mosques of importance like the Choti Masjid, 
Oriya Bazar Masjid etc. All these have been constructed in the early 
19th century. They all contain domes and minarets with no ornamenta- 
tion. These have followed the architecture of Jama Masjid and have 
. two tall minarets in common. : Y 


P 


The other fortas of Muslim monument of Cuttack’ are the 
‘innumerable shrines scattered all over the town and in the near vicinity 


i of Cuttack. One of the biggést shrine is the Qadam Rasul. which has 
been mentioned earlier. Dr. H. K. Mehtab opines that “the cult of 
Satyapir that is to be found in Orissa was introduced by Shujauddin 
into this land’? 3 after the installation of Qadam Rasul. The occult 
phe omena or mystic element of the Muslim sufis 
impressed the Hindus. Besides Quadam Rasul most cf the other 

— shrines of Muslim saints are visited by Hindus as well. 


have always 
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According to general belief these numerous shrines can be ۰ 
divided into two groups, -firstly the shrines of holy persons or 
saints and secondly the shrines of Shahids (martyrs) who fell 
fighting in battle. Among the shrines of holy saints, the shi t 
of Bokhari Saheb in the Barabati fort is famous and is visited both by 
Muslims and Hindus on Thursdays. Even people from other States 
visit it. Then there is the shrine of Mastan Shah, which is visited 
during the days of Muharrum. Next to this is the*$Nine of Malang 
Shah visited by believers on Thursdays: There is the shrine of Mansoor 
Shah inside the Raj Bhavan. These four are the important shrines 
ofthe Muslims. There are also shrines for Shah Panju Shah, Buland 
Shah Wali and others. Of the second category there are innumerable 
shrines in the vicinity of Cuttack dedizated to martyrs and pseudo- 
saints about whom little is known. 


^ 


—0*—— 


S 


kan‏ ارق 
a ^‏ 


E 
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AUYSHENTIC RECITERS OF THE QURAN IN BERAR 
By 
Mirza Bismillah Beg : 
Hiderabad-Dn. 


The sources of information on the stibjecfp above are three 
manuscripts, oné in Hyderabad State Library (Behawe- Shah, Rahman), 
one in Aurangabad (Nurul - Inayet) and one at Balapur (Malfuzale- 
Inayettahi), other matter being takén from the Cambridge History of 
India, Vol. Ill, the Imperial Gazeteer of India, Berar, and other printed 
books like -thoge ع۵ا‎ Abdul Jabbar ASifi mnanied Aulia-e- Deccan ; 
Aulia-e-Sindh by Syed Motiullah Arshad ; and ace کک‎ by 
1503116 Ajad Husain: 4 
At the cOmiméncénient is given a short historical backgtound 
of Berar, Then is giver a detailed account of the school run by Imad 
Shühis Of Berar it the 16th centüty, in which the following famous 
professors worked: (1) Qari Mohd. Taher (2) Qari Mohd. Qasim, 
(3) Mulla Mohd: fSinail, (4) Qdti Sh. Tayyeb Sindhi and (5) Hafiz Sh. 
Eesa Jundullah. 


The members of the family of Qari Sh. Abdullah. of Ellichpur 
até séen to take dctive part in the otal ttarismissidn of thé Qutan in 
the 17th and 18th centuries, prominent among them _ being Hafiz 
Mold: Hasaii; Qari Sh: Husain: Qari Sh. Abdullah, SE. Abdul 
Qadir; Sh. Shukrullah and Bibi Makh-Khan? 


0 
e 


Qari Abdul "Haleem a and his son Syed Shah Mahrthud of: ;Balapur 
were pfomiherit during the reigh of Shah Jahan and Aurangazeb. 
e 5 
Bati Abdul Eatif of یی ا‎ and Qari Sed Husain of 
Ellichpur, with his mosque, were vele known during the latter part of 


یں 


Aurangazeb’s reign. 


The family of shah füayétullàn With his sóus'and grihdsoni 
Were serving the literary cause in 18th and 19th centuries. i 


In all 30 names are given with a short sketch of their lives. 


x : - و‎ ^ie ues 


ہے 5 A 2e‏ انسیا ape INS PSs‏ ارجا 
y‏ مد جا ^ : s‏ سی e y A‏ 
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T برار‎ Jj 
زر خيزى اور سرحدی علاقه‎ d دن میں برار کا علاقه‎ > 


“Tae و قتال 6 $ رها‎ go 3 جدال‎ 3 e p وجه‎ s E 


sonal‏ ډاوجود یہاں lls‏ وفراء ls =) d‏ انجام Es‏ هين 
اور اهل عل کا ly‏ طبقه اون سے فيض ياب POSSE‏ 
اب ان É, We‏ نام سے بھی اهل وطن واقف و مانوس ذه ر ه . 


ma قلبی اور غير مطبوعه کر‎ ol بہت سی‎ ext? 


mu Lo dE Ug SUPERSTES PAR جنکا کر میں‎ 


(aaa‏ و اهل P‏ اوثير مزلد روشنی ڈال سکین تا Ag SV‏ ايك مربوط 
mo‏ تاریخی i CES Ko‏ : 


4 منظر‎ 7 Ful برار کا‎ Be 

—Y‏ برار ار آندھرا والونکا تسلط تيسرى صدى قبل que‏ سے 
بین هونا اهر . يبه تساط diy eli £YY Se‏ رها - ویتکا کاس 
نا errs‏ میں حکمران هوا Sod.‏ بعد دس بادشاہ اس خاندان 
کے oly‏ حكمران ره . اوٹکے بعد ابهير اور أهير نے W‏ سال 
Ue id‏ خاندان بعد ازان LUN debe e)‏ جنهود نے 


2: TET [: خاندان‎ | ue تك ک5"‎ pos dims 


کست دیکر سنه ۷۳ع تك !| 


ادشاه رت £e‏ 4 ا ol‏ نت 


P cx 


مامت ک delle id‏ ری 


نہیں بت مج Wat‏ 
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چھوڈےے سے لشکر کے pile‏ چایی . کوچ pe‏ 2 
ab‏ تخت V‏ طرف FOL‏ راخ نے. نه صرف 
ےکی اجازت دی Sh‏ اشكر كير رسدكا انتظام بھی كرديا ۔ شاه 
عبدالرحمن كا Ado‏ بمقام گنج شهدا هوا ۔ وھاں حضرت کے بہت 


سے رفقاء شهيد هویم آخرش حضرت S‏ راجه "s‏ قتل 227 


e‏ ۰ سم 
مين كاميابى os?‏ - اور حود ieget cse‏ 02-2 حضرت 5 مزار = 


ندی کے گنارے واقع هم _علاء الدین خاجى جب V olg‏ تو ادسنے 
مزار و مسجد les azs‏ کت بھی 75 ادئے . جب مرهئونکا تساط 
هوا تو راجه بهونسلا EST‏ بہت معتقد تھا . اوسنے حضرت کا مزار 
اور اولى والده کے مزار ی مرمت کرادی ۔ يبه ايك پر فضا مقام 
ے dhe‏ اب بھی لوگ زیارت کیلئے بکثرت جاتے هين حضرت 
کے ساتے اونی والدہ ملک جہاں و برادران و استاد شمس الدین 
واه آئے تھیے اور رین رہ گئے - موخر الذکر سے je‏ و فضل کا 
چرچا هوا ر د مکر شاه غداازحمن ی شهادت کے بعد مقامی راچاونکا 
آساط MM TES im‏ £ میں بهلاما نے اپنا اقتدار جايا ‏ ادسکی 
بعد کاداواز ايكسو pn +0 - 7 REN,‏ میں HIE‏ 
کا ھا الج ون کے راسے انس[ كر 3988 کے 


آ خری بادشاه راجه رامچندر کو جسکو اسلای, مود رام ديو کے 


نام سے e. X‏ هين شكست دی ۔ قطب الدين ميارك شاه = 


ww &‏ عيسوى هل ! P eu FEY‏ کت سنه EY EN‏ :میں 


T بهمن .شاه نیم اینی جادشاهت کا اعلان‎ SEF سلیلان حسن‎ x 


CC-0. In Public Modem Gurukul Kangri Collection, Haridwar 
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É ۳ TI: ران کلب علاقه ان سنه‎ 7 z2 sls ale .لاد فتج .اللہ‎ Soke 


ا ساك pot‏ قك حكومت PE d$‏ اوسکۓ ؛ dle ihe‏ الدین عا شاه 
jai‏ سن هدهع فق e yoya‏ تك bold olf bys.‏ سنہ ays‏ 
فق ۹٥ے‏ تك = برفان ےاذشاء E Voye tu a, g Noty io z‏ 
تك حكومتين كين Oley‏ نابالخ Sige‏ وجه ہے اوسکا وزير تفال خان 
بوشن js‏ رقا سنہ ۱٥۷٤‏ ع میں نظام شاه وال ا مد ننگں da zd‏ 
کر کین تفال خان کو شکنت دی اوو دهان شاه وغیره کو قد کرکے 
اف XS‏ گیا۔ايك رات سب کو زهر دیکز Vib‏ عاد شاهیود: 
x‏ بعك نظام Ol pase alt‏ و هر :ملك jis‏ کا تسلط سنہ ۱۵۲۰ € 
تالا رها - اوسکتم انفقال کے بکد odas‏ کے زھانۓ ميث شلطان ماه 
نے بزاز فتخ کیا JUI Karsh s‏ سن ۱۵۵ ع می هوات شاه جات aS‏ 
oils‏ ميت دكق کا 0 را غلاقه S esa‏ و lay D «T‏ .85 ريب 
سنہ ۷۴۲ا b‏ سے E‏ , کا lay Jang‏ اوسکی تخت ua‏ کا لحك 
TT‏ هی coa‏ خلا AE fe Jo‏ کبس ۵ se CM‏ 
اتج رام ايز سڈ GAVIA‏ ان سيد سس E‏ بدا کا غلاقة | 
odia ٠ ۱‏ کی AN‏ عر کردا سنه ۱۷۲4ع مين نظام الملل ہے 
Hos |‏ ا Se KES‏ جال e‏ :مكو مر شون ہنا isole QUT.‏ رھیں i‏ 3 


da ws Voge e اخت و‎ ci, کا لا‎ 


ds‏ نام کے حال داد 


2 
> 
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dle‏ و فاضل و قاری و صاجب فيض بزرگ تھے وہ ايك خط میں 


3 قوم هار در ملك‎ S جود د رده است‎ em nas 2 هن کہ‎ aS 


obrem ©‏ و خاندیش جه ظلہہا بر باشندكان كرده اند که پر wale o8»‏ 


و بچه د حرمنی «ستورات اشراف نمودو که كسم هبيناد  »‏ بعد 
.ازان »02 JM‏ و ب حرف قباس cus.‏ هن ,425 تج 
شع 0ئ0 cena‏ ارت ا زور نظام املك ES ming),‏ 
alll om ope‏ عل مردان ان ۔ سرمست خان مي اولان 
خان و اسمعیل ‘els Ole‏ ساحدار ext‏ ۔ زهان سے Sai‏ 
eee‏ وف دراری منصب ملا اور ایلچور کے 
۳ 544 اور اوسکے فرزند صلابت خان کے 
'تعلقات نظام حيدر آباد اور مرهاه راجه Dg‏ دونوں سے اچھے 
و pb‏ خان کے بعد Jio‏ خان .هر نامدار خان ار ابراھیم 
m‏ بر علام cy Ole qem‏ ره - چندولال ہے ess‏ 
میں ر em el,‏ ديواليه بدو اكيم e el a‏ تو € Mor‏ 
مين تا Ju‏ انگریزون S‏ سے سيرك ا اوسکے بعد ,براد و 
a‏ 98 جوا Sie, EL ee 9 Cue vod‏ معاهده 


s : =F ya 


Sr ee ,امن و‎ d ب‎ S oS cile ارباپ بنظر‎ ate 
:دارم ینیم ہز ہیں ھی ے, 35 ,تلهم ۔جر‎ andes E Da. 2 علیم‎ od 
A وه ليحد " قدر‎ bs, ہے إنجلم‎ EU D نے میں از‎ sles 7 15 


07-۳ PN ہمان تھا‎ le slat, E جوا الماك‎ 


که ملك a‏ میں اسقدیر ہدامنی تھی . ایت ra‏ 


ce: 0. In Public Domain. Gurukul Kangri Collection, Haridwar 
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85 شين ضس الدين 2ه 
e fem 4d 2‏ 077701 شاه Es ee ple‏ 
همراه سنه ۹۹۹ ع مطابق سنہ ۳۷۵ ه میں آئے تھے .2 3 COM‏ 
4d 07٤+‏ ۶ خاندان ایلچیزر ae‏ 0 آباد U^‏ : 
au‏ ايك اذى wey d d‏ و ان درگاه اون 
do‏ اولاد سے هين ۔ خطيت acl‏ حسین صاحب مرحوم نے Kal‏ 
ذکر تاريخ cael‏ مین کیا ے ۔ يبه بزرگ شاه عبدالرحمن شید 


a زارت كاه خاص و عام‎ y میں دقن هس - اونی‎ cR S 


E ددر عاد شای‎ B 
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on‏ مالك ath‏ چم عرصم $ E dal‏ را ضاحب K‏ - التقال 


T3]‏ لو شاہ nes lis‏ الله ص اجب S [e es GEDY‏ ميخ 


اور منیب الله ک ولېه اجازت بھی هو S‏ وہ میری جاگیر کا اننظام 


3 
| 
| 
| 
| 
| 
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بی بی مکهن ھتوی تعليم و آربیت - نیز تجويد و قراءت 

سکھلانیے میں Ch‏ كوشش کی چنانچه يبه تبنود اونچے درجم 

کے عام و قاری و متق ud ET‏ تفصيلى ذكر - m a‏ 

قاس ہی ہی مکھن کے باس چالیس خادمائین Sy! ung‏ هی )2-55 

E As CSC Wray xb E yu I 
وقته نماز‎ (op Oe ظا‎ als مکھن ان خادماؤنکے‎ a 

ae ادا كرتين . ماه صيام میں روزوذکے اهتمام کے‎ celeb 

با جماعت تراويم كا بھی انتظام هوتا ۔ بی بی GS‏ امامت کرتیں 

اور by‏ قران شریف سناتیں بعض c3,‏ فرط عبت سے خادماؤں | 

کی ين 5 ديكهورى ! اگر خداوند کریم نے مجھے بحشیدبا تو E‏ 


تاوق d‏ سب جات QM‏ داخل Jy‏ میق جات میں قدم TS aj‏ 


(Ur A لبه سب خادمائين روزاته تلادت کی ى تھیں ۔‎ A 


هر طرف قران ید ال آواز سنائى A>‏ . بی of ot‏ کی عمر 


بچاس dis‏ صائم الدهر اور 17 م الیل Sad‏ 


5 TE = dips Ko 
ف = ذفن قران و حديث بھی ديا‎ | 


تلاوت و اوراد میں صر 
اطع e F‏ مين ديكها كه فزماتى 


E e! كرتي وقات سے قريب بی‎ ٠ 
ES: LE میرے دامن "مین نماز پڑھو ۔‎ o» باس ۲و و‎ a na ہیں که‎ 


e nis سنه‎ $2 ٦ وفات‎ . COT ےک دهن زیادہ‎ a 
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| 

حافظ JF‏ حسن ۔ قاری ae‏ شيخ حسين اور قاريه ale‏ نیت i‏ 
oie‏ ايك هی Ko‏ دفن SS fag e Sa‏ ان قرار ی Kiss‏ 


diu اسوفت ایلچپور میں‎ . TES 4) cs! m em K دل‎ dear’ 


4 slate کی‎ ode نی ! کی‎ SNL. قبور کیا ل هين‎ ah اک‎ alo 


أو باغ کے دعباي لندرہ سال لما ot‏ تك این گے ورای قوق d‏ 


l نہیں‎ 


ly‏ بر جائیداد کے مقدمه بازی dS‏ ررض ۔ 


-88 قاری عبدالحليم شاه بھنڈاری‎ Be 

مسبت dil.‏ قادريه کے 7 بزرگ علاقه برار مين. بہت فيض 
رساك ره . Mile‏ کے ths‏ میں بالانوز علاقه ہزار میں S‏ 
عرصه قیام رها وھاں سے انکلے سر (بهژوغ) جاكرٌ اقافت اختیار 
گی AS‏ فرزند سید شاه مود بالاإور میں مقیم تھے - 
s ob‏ کو وران we‏ س lp‏ شغف تھا۔ عبداللیم شاه ايك 
٣‏ اب chi Sx af zo due‏ ,انچ × o‏ انچ کی 
See‏ جدول مطلا ومذهب ره . سنہ moro‏ میں m 4j‏ 
اوسکی d BS‏ تھی اب ييه ple‏ حضرت کی سلبیلے کہ 
جاده شین كرد كل ای جاگیردار بن سید غلام de‏ ابؾ۔ 
ole Que xm n‏ £ پاس JS‏ سر ميق Bop l2»‏ 
مزار ايك برا مقام بر ایك LS‏ اندر امكل سر مین هر * 


| 


à - ۶ے بھی فاتحہ خوانى کا موقعه ملا هر‎ m 


E» ماخوذ از "نور العنايت المعروف به تذكره راك‎ Qi 


ati ) «cob, e, cael حافظ لور‎ id teal لود‎ 


e 
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eal =‏ فرزند سید شاه مود کا مزار بالا 25 میں ھے ۔ | Sis‏ 
لأس بھی ايك خوش خط قلمی قران جبد تھا ۔ جو آج تك اونکے 
خاندان مين جلا Ul‏ هم اس سخ ی خصوصت له Eg‏ 
هرسطر الف سے شروع dA‏ هھ zi‏ ی قلم کا ارك نسخه ee‏ 
سائز اور اسی کاتب کا معلوم هوتا um‏ خدا iza‏ شی يان کی لائہریری 
جدى واقع Sly‏ ی‌لور میں محفوظ ‏ هم - 

ER قاری شاه عبداللطيف راوى هفت قرات‎ S3 
شاه جبان کے زمانے میں ايك 7 وت شاه عبداللطيف جوراوی‎ —yy 
هفت قرات تھے ۔ تام گاؤں دساسر علاقه برار میں تشريف لا لئے ۔‎ 


ايك عرصے تك اس قريه میں مقیم ره ۔ درس و تدرپس میں 
قران مجيد کا مطلا ead‏ 


Se,‏ آپ <وشنوس بھی تھے قر 
انس gla‏ سے لکھا - جسکی لبائى »۲ انچ × چوڑائی ۱۲ انج ے 
اس ار ايك حاشيه قرات danas‏ کا رم اور دوسرا تفسير کا ۔ روالت 
ےک اہی أسخه 7 ور تلاوت رھتا تھا - شاه صاحب کے دو 
ت 7 i j‏ | 
شنا كرد EU‏ او مس jes)‏ ايك شام جلال سے سج ھی 535 اب 


درگاه. S‏ جاوری sA IS‏ شاہ عبدالاطیف 7 انتقال y‏ نك زيب 


کے زماٰنے میں هوا تلے كاؤن دساسر میں af iy‏ کے ار T‏ 


danas -2‏ کے cu‏ 
هوا ھے ۔ جسکی ایت سے بہت کم لوگ واقف oe‏ 
Qe ee‏ ق c XI‏ اللحجوری : 

"485 قاری سید حسين ایلچپوری‎ Bae 


ایلچپور میں قاری سید حسين دھتے آهب 


والا نسخه قران شریف بهى.مزار بر lé.‏ 


فر مات لو )0 E‏ 
قرات کء بزی شهرت 
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زيب کے آخری زمائے میں فرمان پورے میں ايك خوشنہا HER‏ 
ل ارک سقفت CoS)‏ زه مكر خوش طرز و مستحک 
سج کے صحن میں ايك حوض بھی هم جسكى coll‏ بعد ازان 
ايك op‏ سے کیگی جو صلابت خان AY‏ تھے . اسی مسجد کے 


0 
ايك جانب قار ی صاحب دفن هوك . يبه مسجد مسجد قاضى کے 
۱ 
نام _ سم مشہور هو لی - 


2: ی‎ os! قار ی حافظ دراب خان‎ GZ ge 

بت Nen‏ شور ایلچپور مين ايك مسجد قصابان کے نام سے 

مشرور ه اسمس قاری حافظ شہامت خان امامت كرتيس تھیے 

اونکے بعد اونکے فرزند حافظ حيات خان اس مسجد مین قران 
0 سناقے رے اونکے بعد اونکے فرزند حافظ قاری دراب خان قران 

مجند سنائنے zi‏ . یہہ خوش نویس بھی تھے . ليس درق مس 

ايك قران شریف لها S ocn D‏ دال کے دانے پر پوری 

erg s. Me مع بسم الله‎ at ani 


جم 


یہ شیج القراء پسید شا عنایت الله بالا بوری € 
ی سید شاه عابت الله ابن سيد تمد ابن اداد Cola aly‏ ان 


سید موسی ابن شاه Sap‏ الدین آخریٰ حد خجند عم ST‏ اہین SM‏ 


(لاهور ) میں متوطن L3,‏ . سيد شاه عنایت الله لاهور مين بیدا 


هواس . لچہن مين لجولد و فرارت وعلوم متداو )4 a‏ فارغ a jà‏ 
خوشنویسی ad‏ سہ S ai e‏ تلاش من برهانبود mA ee)‏ 
ابوالمظفر صوق )62.2( Sow P‏ .4 ۱۰۵۵ ه میں بالابود 


١ ۱‏ 
نان ہے cl M eue S.‏ قاری مولانا مد سعد بھی JU‏ تھے . دونون 


کس e e‏ اکا 
e‏ )۱( تاره م idl‏ از خطيب aa as)‏ ۵ الاجيودى - s‏ 

CC-0. In Public I Domain. Gurukul Kangri Collection, ۹۹۷۰۲۳ 
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6 بهاشون: : es‏ 0 و کے ساسله شروع nA aan‏ 
عالمكير بادشا ت سے بدظن کردیا ۔ تو ST‏ طلی دمل 


هو کی . توا Ai‏ ۱۰:۵۰ ھ میں تشریف 23 


.جب خواجه معصویم» 
S‏ اسکی £M,‏ هوق yj‏ بادشام سے سفارش و تمریف کی . بادشاه 
BT 3 5 el‏ رام سے ليش dard ini‏ جات دک ہے جنکو Xj ge yt‏ 5 
انکتاری سے قبول ذه فرمایا - وااس didt‏ بالابور میں خدمت خلق 
io‏ رھ A.‏ آجوید وقرارت سے بيحد شخف تھا دسم dH‏ قرانى 
£ اچھے ماهر تھے خوشنویس ھوذیے ی وجه سے انهاره قران 

LEA) ze فا‎ uo شرفت‎ 


E b کے‎ Bibs و‎ obs) حضرت بڑے متشرع اور‎ — ۷٩ 
- دیتے رھتے - کثزت سر ایگ مرید هو‎ Qul سلسلہ نقشبندیه کی‎ 
: Be کی -. مرنے سے ربا‎ Ju کنهی‎ cole نماو‎ 
آو تيمم سے نماز ادا ک ۔ فرزندود اور‎ E A مە ڈور‎ b سے‎ 
اب‎ ICONS of تعلیم, میں, لو‎ senah بلا کز کت اک‎ 7 4D 8-3 مر‎ 
آدداز سم‎ xb فرانر شریف‎ Dag og آخر هم سب ببلهکر‎ 77 
دیجائے‎ dis ايك سفيد چادر سر سر اون تك‎ wt = ce 

چنانچه WE ical‏ کا بهر کبا 4 تم تلاوت ,قرع کرو «من 
EM‏ خود ستولا تی سب Chew dy‏ سے تلاوت 
TEE Ac Last (e‏ و مان کے Sole thi) ae‏ سی ux‏ 
چادر يو حسوس هوثى... اود ot‏ سکوت dba‏ دار ی As‏ کت 
ا SES‏ . هم اور ایسی موت -. سنھ.۱۸۷ھ زیر وفات 5 


الا پود مين دفن, هویم ۔ مزار ايك پر فضا مقلم بر داقع ےج 
م ملفوظات els‏ ای از Gilet‏ نون geal‏ 


2) 


x3 


تار 42 A d‏ اعد حسين حك و ولباب P‏ 


eue) زور‎ 
£g es 

اد مق مر بر TUM‏ 

CC-0. qm Public Domain. . انت‎ P Collection, Haridwar 7 
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— نسب اس طرح ہے‎ of 3 
سل خرن‎ 
2 مس‎ 
| 5 
[Oe BE اک‎ 6 Ej ] 
“ ^ - صو‎ 5 ۰ 
الله قاری مولانا مد سعيد‎ ave حافظ قاری شاه‎ 
۵۱۱۱۷ سنه‎ cb, 
j 
| BU f 
قاری حب الله ٭ قاری منيب الله قاری مہین الله‎ 
م۱۱١۸ وفات سنہ ۱٩۱۱ھ وفات سنہ‎ ۵۱۱٩ وفات سنہ‎ 
| 


| 
قارى ظہیرالدین قارى امامالدین قاری سل D gana‏ 


1 
ھ٢٢۹۸ سة‎ aygo سنه‎ APY ٤| سنه‎ cb, 


[ 


ai‏ سے 


J RES 2 ۳۹ =| 


0 قارى سيك‎ T قاری ثم‎ le مت لله‎ T2 


i 
I 
| 
1 
۱ 
1 
j 


ھ۱٢۷۰ سنه ۹۳٢۲ھ سنه‎ BY ۱07 Mae 
| | Wm 
فاری سیل ميران‎ M العا قارى‎ st حافظ قاری‎ 3 
lx 1 aa ee E 


قاری حافظ els‏ قارى حاجی اور N‏ ار ی ورالصطفیم 


à ۱۷۲۳۰ Ain a ۱۲۳۴ سنه ۱۷۰۳ه سنہ‎ " 


‘ ^ 
CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar” 
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€ «n daw قار ى مو لانا محمد‎ SEM 
emule الله کے چھوٹے‎ cube د سعید أبن سيد محمد ۔ شاه‎ — yy 
Sls تجوید و‎ Q^ لاهور میں بيدا هوئم و هين تعلیم و قرلیت‎ 
E dz ۔ بڑےی۔اچھے‎ ee و علوم متداوله لاهور هی ہیں‎ 
پچون‎ 5 dle bs a. Olas پرهان‌بور اور‎ ol ya si بھائی‎ 
de s ۔ سب لو اجها قارى‎ U حصه‎ I» میں‎ e jd تعليم و‎ S 
میں انتقال‎ ao بنادیا . شاه عنايت الله کی وفات کے بعد سنہ‎ 


وا ان كد کے دازو دفن هو سم + 


و قاری سيد حب الله بالابورى اد 
۸ — مولد بالادود . ابن قاری حافظ عنايت الله . ولادت سنه 


al. Vo‏ . قران و قراوت e‏ تعلیم lx EN‏ قاری مولانا محمد سعيك 


e‏ حاصل کی خوش ااك قارى هوكم : علوم kd dps‏ اور 
خط 


والد سے ےش : قاضی سیف اللہ بالانوری G Ca a‏ 


gn ee LS‏ کہ s‏ الم ally‏ هی سے بيعت مج 


اورے 265,4 1 


Jl تا‎ ae گذار‎ 
En. کی گر‎ Jal 


ڑے مودب اور ددمت 


oo :‏ ا ۔ بالابور میں وال کے قريب دفن 
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«EGO قاری مب الله بالابوری‎ S 


۹ — مولد بالاہور 3 cle ake ھ٠٠۸۳ tw wos‏ الله 3 منجھلے 


© 


—- زادے zs‏ والد اور چچا سے قران و علوم درسيه حاصل 
S‏ - عم $55 ا دود و فراعت ستکهی . علوم ظاهری 
7 باطنی ھا thle‏ برهان‌بور lopaz‏ مولوی نجم‌الدین 
سے حاصل کے ۔ صاحب پور العناِت لکھتے هب کہ منیب اللہ 
| ےہ 07 


علوم باطنى میں آ فتاب منبر "و درو یِش روڈ و ضير = S es]‏ 


علوم ظاهرى میں علامہ روزگار 215-7 Ute PE E‏ ہے 
7س مه حزان LÀ. 45 aay‏ ته 
سم صو ار اهب ۔ den‏ ندال و Ana Ns‏ رو رھتے ھے - 


خوشى وی دوزون کے 


نزديك برابر تھے - كبهى Um‏ به جبين 
og‏ اک اوصاف ے متاثر هوکر بی ہی مکهن ایلچپوری STS‏ 
ol‏ بهانجی vk‏ ۔ تین از ک. (۱) حب الله . (م) قرالذین (e)‏ شس الدین 
بيدا هوئم ۔ سنہ ۵۱۱۳۲ میں بیوی کا انتقال dA Ka eS‏ 
مکھن کے اصرار پر اوذکی حیات تك یعنے سنہ ١٠١١ھ‏ تك آپ ایلچپور 


میں «dh‏ اور لی CA‏ مکھن Lisle (Ss‏ د E‏ انتظام S‏ 2 ررم ۔ 


1 لی مکھ نکی وظت کے بعد رشته دارون iui‏ 0 ور 4 بر 3 
شروع eu » E‏ صاحت oU»‏ هر ESN ea‏ 
af 7‏ ےک Olay‏ دس و تدریس کا كام چاری کا ”ااه مين 


3 هوشر‎ oe نی قبرستان میں‎ ja a d. obs میں‎ ab 


. وت قأرى om‏ الله ابن عنايت لله بالاپوری ec WEE‏ 
6 
7 موه ol‏ = ولادت a ayo ۸۵ te‏ گنندمی- wad Li,‏ 


= 


ER Y لعا لذ ماحد‎ 
تجوید‎ - - gh و تربيت.‎ d دججا سے‎ a اتب داد‎ \ 
> Fm 3 ge e 5 ۹ 
ee Sear : sf e 
CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 
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و قراءت کے ماهر 9 باطتی cias ed‏ مین eaw‏ 
و cose:‏ مين رباضت شاقه اٹھاتے رهم ۔ زهد و تقوى مين ذريد 


my Lf برادر بزرگ ہے بھی استفاده کیا ۔ اونکے اثتقال‎ od 


ek 


:سنہ ۹٢٢۲ھ‏ مین شمالی -ہندوستان کا سفر کیا . Je‏ میں بارہ سال 


els‏ کیا ee‏ ی خدمت میں خاضر d»‏ وتم . 'بہادر شاه نے 
العامة ملکابور جاگیر مس عظا کیا تھا . جہانذار شاه بھی ST‏ 
ارادت و عقیدت رکھتا تھا . سنہ ۵۱۱۳۱ میں جدید ES‏ 
حاصل کرکے وطن مالوف کو واپس ھوئے مجرد زندی گذاردی ۔ 
۲۶ رمضان سنه ۱۱۵۸ه کو Jail‏ هوا . والد ماجد کی s‏ گے اس 


5 هو یم‎ V 
5 e الله‎ c ابن‎ oil Jeu قارى‎ Be. 


7 شیخ مظفر صوق‎ ۰۵۱۱۰۵ Xe ولادنف‎ . DIU مواد‎ ly 


3) 5 دی تھی‎ cya AR Jh, E برهان‌بودی لے‎ TI 


جليل القدر بيدا هوگا اف والد 09 ولادت _ ار om‏ هاش 


و شکر گذار تهیم . دس سال کی عر میں s oU‏ کا قرارت 


دادا اور والد a.‏ ضيكهى ابتدا۶۔ ,مر a.‏ آقوی ,32 تھیے 


سنه a ry‏ یں يح ہو جارسے رب AP‏ اہ 
mlas GY‏ ہے جدییف کی سند لی ۔ برهان‌پور. ایس آ ئے۔ وهان 

Don. a OE PEN NE on 
. X اطفال‎ 5 n e ۱۱۳۹ھ ہیں ذوئارة‎ E. قیام کیا‎ ٣ر‎ 1 EI 


zi‏ لیکش حم سر سے فار 
AG‏ ہے ci 4b‏ . وااده 5o ilgs‏ بھی (Ge ce‏ 
Cc- 0. In Public Domain. Gurukul Kangri Collection, Haridwar‏ 


اکا 


~~ 


s‏ جيه و کلاه لیکر بالاہور 1 ol. ai‏ بمار <a ASA‏ سے علاج کیلئے 5 3 وف 


Digitized by Arya Samaj Foundation Chennai and eGangotri ? 
A&ÜTHENTIC.RECITERS OF QURAN IN BERAR 35 
۔ وھان ن شيح زین‌الدین کے فرزند شاه عبداطالق ہے‎ aot El ھوکز‎ 


P, 


E ott‏ . سودمند ہوا وایس بالاہور | ty. EC‏ جادی الاول 


«e 


هوتاج foe Si‏ بعد عرزصه د 


c‏ ال ک عر مين انتقال jluile La‏ قبرستانن, میں 
دفن کے : کے 
-83 قاری سید امام الدين ابن عب الله EZ‏ 

ale yv‏ بالابور ‏ ولادت,سته aye‏ بسم الله دادا نے پڑھائی 
كنتب درسیہ کی تکمیل مولانا: ظیرالدین برادر, San‏ سے هوئی ^ 
بھائی یک مرید و خليفه هو ۔ آپ fle‏ و فاضل ہہ عارف كامل تھیے ۔ 
تجوید و قرارت. بھی مولانا Stella’‏ سے E‏ متشرع هدمتق سر 
صاحب. الجود. ae Sly‏ سليم الطيع ۔ حلیم الؤضع:۔. مهمان؛ نواز 
تھے . جب تك مہمانوں کو نہ کت خود. له gol a‏ 
vo‏ كا Anke‏ بھی جاری WS‏ ۰ ذی قعد سنه ماه مین ومع 
Se‏ عمر میں انتقال هوا . مولانا ظہیرالدین کر قبر کے مقابلے 
E zi o» qe‏ 

ge :‏ قاب حافظ اه غلام حبین ایلچپرري :82ب 

a ha aae! پھدانی بوده . شور‎ de کے‎ oy dh = ۳ 
Bab ۔ شاه: غلام, حبين. اچھے۔‎ ge وإستجد ابتك , یادگار‎ ell 
NT T uj de. ele 1 میں‎ s مج‎ Sil 22. و حافظ‎ 
7 ده شبينة .© بھی خاصی‎ E b ۳ d ets a. 


PE‏ ۔ میں شبيية 
m. ^ In ۳۳۳٣ Domain. 2 Kandi cen Haridwar^‏ 
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هوتا رها ٠‏ آپ خوشنویس بھی تھے نیز فارسی مب D ad‏ 
LI‏ “فيو ST‏ متعلق P‏ تاريخ ابجدى کے مصنف لکهتیر .هين 
دشاه غلام حسین فرد زماه . و مردیگانہ ۰ از اولیائے كامل ag.‏ 
ہے ظیر ۔ از مشائخ لا انی . و خطاط خوش رقي‌ضاحب تصرف 
و کرامات ۔ مرتاض Cole.‏ زهد و تقوی . تارك ual‏ . و شاعر 
فارسی 93 09 است ٠‏ شاه صاحب کا Sle)‏ سنہ ۱۱۹۳ھ میں هوا. 
خانقاه هی میں دفن ole diy‏ اب اور تين قبرين هس . ايك 
شاه ge‏ خسين کے مرشد شاه ا معیل S‏ دوسرى شاه Quem Qe‏ 
a‏ والد S:‏ - اور دوزون Sis‏ درمیان مين تیسری قبر قاری ۱ 
حافظ مد اعظم ابن سيد محمد خليل خطیب هشیر زاده شاه (ge‏ 
I‏ ا as)‏ عری مس اچها حافظ و قاری و خوش 
Ke Ud.»‏ . خوبرؤ و خوإصورت تها . بہت ذهين و هونماد . d‏ 
pee‏ میں انتقال کر EC AS‏ 
S-‏ قاری bile‏ سد کت ابن مب 1 4 

25 YU مواد‎ . Agee سد عدالدین عرف خواجه‎ elo» — ví 
, اذان كبى - مولان‎ os شاه عنایت الله لے کان‎ l 
تکمیل'‎ S حفظ‎ . Qa یب درسيه‎ 


۱ ۱ او اون سم حاصل و‎ de as) 


ولادت سنه ۵۱۱۱۹ ۰ 
ظہیرالدین: برادر بزرگ Z‏ 
al‏ 


(= 


کی نجوید و قزاءت بھی 
Uy‏ ظ oru‏ 2 مراد 5 لهه a c ELS‏ کے € 
ب فا هه 1-5 p 7. jal she J‏ 
ایت اف هو ما $5 ابر UM‏ 
ادا گنۓ ناز $ }2 1 E‏ حاجى . 
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ے اور مين دو حج ادا کر تا تا هون .ايك کعبه کو سر بر‎ d ايك حج كرتا‎ 


w‏ ر دوسرے aS‏ کا E.‏ تا هون 6 uo a E‏ ار 


بالاو میں els‏ کیا . درس و تدريس کا مشعله رها ee‏ ور میں 


Baal. مولي !یاچپزر - (علاقه- بران) ولادت سنه مر رھ‎ ; zu 
ot d A^ ملع‎ vel bie edits مقس روز‎ is 


oA 
3 


لقوے کا دض هیا اور dc‏ علاج كرايا 
٦ ae Ko Se hes?‏ رجب سنہ ۱۱۹۸ھ مين SIENA‏ 
عبر مين obs‏ ہائی op Vb‏ میں سيد امام الدين S‏ کو 5 راس 
دفن هوكم . آپکے جار فرزند تھے . )١(‏ عیالدین ۔ابوالہقا 
(v)‏ شرف الدين ابوا bs‏ (م) oll aate‏ )£( سيد es‏ الله چارون 
عمده قاری bles‏ و Job‏ تھے ۔ 
BB‏ قاری سید مجیب الله ابن منیب اللہ ایلچپوری EQ‏ 

۱ مواد ایلچپور (علاقه برار) ولادت سنہ ١۱٥۱ھ اوسوقت‎ — vo 
تھے . زشو و نما ایلچپور میں ہوا - ابتدائی‎ ole جذ اجد بقيد‎ 
' تیم ہی بی مکهن کی نگرانی میں هوثى . والد سے پھر بی بی مکھن‎ 
کم‎ Me سے تجوید ذا و قراءت و ديكر - درسیه کی تکمیل کی‎ 
: dil ae. مرتبه او رگن اباد کش . وهان شاه اطف اللہ ابن‎ RO 
۰, آادی کی دختر سے شادی ہوئی ۔ شادی کے . وود‎ OG زقشہندی اور‎ 
سال کے جعد زوجه کا انتقال ہوگیا . سنه واه‎ "٣۲ 
مين والد کے سائیم ایلچپور چھوڑ کر اورنگ آباد جل 202 . وهين‎ 
SUT قیام رها ۔ ۲ ربیع الاول سنہ ۹٥٠ھ میں انتقال هوا اورننگ‎ 


ie‏ قاری حافظ حاجو, سید قرالدین ابن منیب الہ ایلچبوری لد 


— 2 ^ 


22 
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eee SS والد و چا سے سیکھتے ر هم حفظ منرت یق‎ 
خوش‎ uo يال - و‎ 0 7 dle KI ذور العنایت‎ 


z 
ee an ھ٥‎ aus هين‎ diu Gases zu حافظ»‎ sae 2 الات‎ 
- TSOI A EEA 0 ہہ‎ 

کر ides Mon‏ جانجانان ue Rol‏ استعداد a RAS‏ خوش 
Aina i‏ احترام سے ليش de dia 195. uel‏ میں IS els‏ 


کے بعد سرهند ot E s‏ لاهور ما سنہ ۸٣۱۱ھ‏ مين olo‏ 


— 


بالا پور 1 Oley.‏ ہے رات oll]‏ روان هو . ole‏ قاری 


غلام حسین صاحب سے 20 رره . سنه ٤ھ‏ 'میں, حج و زیارت : 


E‏ روازه هویم . پہلے, dide‏ منوره Sle‏ مک محظمه ال 


سنہ ۵۱۱۷۵ میں واسى ہوئی . بالابور میں درس و تدریس کا مشغله 
رها 5 28 Hiss‏ آباد "S‏ درس 3 AL E udo»‏ شروع کیا 1 
سنه ۵۱۱۵۳ مين اورننگ or obit.‏ انتقال ya‏ | رخاندانی قبرستاده ade‏ 


دفن هو ار صاحتے: ور العنایت. wil.‏ نازش oll‏ عابت asl‏ 
یں نے 0 > 0 کچ 


ved s sth) لذو‎ oe we os ST 7+7 
X )0( قاؤی . حاجن “نور الغلى‎ (o). call ()“قارى حافظ نور‎ 


r, ^‏ ای 


; re ^ : DEPA] 25 
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میں سنه ۷۲ھ میں التقال :هوا. بھڑکل کے باس خاندانں قبرسثان ' 


میں :دفن هوك . ايك لڑکا سيد میران سنہ ۷٥۱٣ھ‏ میں بدا هوا 


TS‏ جو A n‏ اچھا dal‏ و قارى هوا 2 e‏ کل کی مس AP‏ میں امت 


ار ماەمور رهام 
Pay‏ 


YA‏ = سید کہ کین نے ملفوظات عنايت اللھی۔ تدوین کی 


ol 
wee میں موجود هی‎ og! VO اس خاندان میں‎ aci چسکا قلمی‎ 
اس نسخے کو ديكهكر | کثر واقعات بالا کی تصدیق ی ے ۔ خاندانی‎ 
حالات کا دوسر! تلمی نسخہ اور العنايت المعروف به تذکره ياك‎ 
آبادی کے‎ EG a) مولوی نور المقتدى فرزند حافظ فور الهتدی‎ 
باس هه . جو هنوز غير مطبوع :هم اوس سے بھی اکثر واقعات‎ 

۱ ۱ eS 

Re‏ قاری حافظ نور ا دی ابن قاری قرالدین 2ه 

E‏ ملس" -A‏ ولادت سنه ١٥٥۱ھ‏ والد سے علوم 
ا و ا d‏ الهايه db‏ کی خر 
میں حفظ و قراءت کی تكميل کی ۔ بیس سال کی عبر میں والد کے 
سام ميج کیا . خوش تقرير مر خوش بیان تھیے ۔ فن تجوید میں 
Ju‏ خاصل E‏ آبی B‏ بہت بڑھ GF‏ ذؤر دور 
عنم لوگ xol‏ لیے حم ۰ SOT‏ وه AM adus‏ 
ci a cd un‏ ہوئے . صاحب گازار اصفته ers)‏ دين 
کے نت ad‏ خوش gh NA fc SE de ect wa oui‏ 
ادريك آباد میں ”تراویح پڑھاتے تھے تو اوگ دور دور za‏ اناك 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar ^ 
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eum ch‏ کیلئے | ہے E‏ اور سنکر زارو قطار ey‏ له 


: 3 :onc E 
والون مس هندودسليان سبھی‎ Lx . مدهوش هوار سر ٹکراتے له‎ 


ھولے تھے ۔ nU‏ والد ماجد قاری قرالدین باوجود بڑے —— 
قاری Sie‏ آپکو نماز میں امام AS‏ تھیے. اور خود n‏ 

ae د جسطرح جلا عب اللہ‎ K 0 لم کو ما‎ he 
cee تھے . اوس‎ JU ظهیرالدین ی امامت سے خوش هوكر لذت‎ 
UL امامت سے خوش هوتا هون اور لذت‎ PE مين بهی پور امدی‎ 

هون : اور جیسا مولانا روم فرمائے۔ تهبن las S‏ فرزند ساطان 
4۹۹۹۹۷۶ ۹)۹) "۶ هون که میرا 558 مجھسے لہتر _ه»- 
ge‏ — قاری حافظ زور XU X cadl‏ کی xad‏ تکثرت هی 
اوثمين سے الهاره کا شمار 4b xb‏ قاریون مش دا جانا هر 
ازان de‏ سید جاهدالدين ooh‏ . و برادر متوسط o‏ العلی . 
مولوی محمد صفدر مولوی غلام سعادت . قاضی بندگی امیر حیدر 


7 آزاد بلگرای) لاا 7 


ve Ó z 
سنہ ۱۲۰۱ھ مين امیر حبدر باگرای_کو رخصت “تراس‎ — ء۱١‎ 


برار J)‏ تھے اا دنون ANS‏ بالاہور ۰ اور ایلچپور 
ھی تعریت لیر - اوسوقت اهل براز آپ سے مستفید "En‏ ۱ 
اهر وااس DOS)‏ 20 جك Ade ^. zu‏ دوست و “pad‏ نوان : ظ 
تھے . TES‏ اراد هکس نفس مس گنا ركهت تھے . خنده رو ۱ 
اود EVE AES‏ : امیر و فقیر کے pe‏ حن مارك ails‏ 


سنہ ۳٠۲٣ھ‏ میں S de‏ از ری نا dio‏ کے 5 دفن 


d "$9 eM; 
o Xt ہے ۔ پچاس سال کی عبر تھی دو لڑکے اوز الك‎ 
کت‎ A md 
z p 2 3 Ass ۱ ۳ abe 4j = c 
: ĉc- 0. In Public Domain. Gurukul Kangri Collection, Haridwar ` 
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zd حازدان شاه عنایت اللهى میں اور لت ہے قراء هو‎ 2 ۶:۲ 


هی ہے يهان صرف اون هی قراء كا ذکر M.‏ جن سے اهل برار ۲ ۳ 


استفاڈہ g‏ مو D‏ جو اورنگ آباد میں b : T wer‏ جو 


حیدر TA‏ گے اونکو نظر انداز کردیا هم 
ود قارى حافظ امامالدین ایلچپوری P‏ 

عع ل قاری سيد شاه:معصوم فرزند عب الله ابن شاه cale‏ الله سے 
استفاده کرئے والون میں ايك جید قاری اور حافظ امام الدين تھے . 
نیز حکیم مود gum‏ خطيب اللجيورى نے بھی ادن ا 
علوم کیا تھا . حافظ امام الدین Cole‏ تقرياً سنہ ۱۱۷۰ھ میں 
بيدا هوئ اور سنہ ۲۳۰٣ھ‏ میں انتقال کیا ۔ اون سے Ol)‏ کے بہت 

سے لوگون نے استفاده کیا . اونمین سے ايك قاری حافظ سيد 


eb e à‏ خسان خطب oi‏ بھی هم اون دون قاری حافؤظ غلام 


O‏ ہیں 


Shee zug ©“ كات‎ d EEN at aa کین ات ی‎ 

جید حافظر و قاری جمع هو ed‏ 

82 خظیب ایلچپور‎ oes قاری عافظ سيد اشرف‎ SR 

dols . ایلچپور تھے‎ ode . فقه‎ es نام‎ an E 
SK diamo, سے تجونید‎ gill: پڑا قوی تھا .محافظ قاری :امام‎ 
نب‎ eal. pto غلم‎ gah ie 17 
مجازۓ: نہر ے “هوكائن .. جار‎ dist. اناده كا ارما ر‎ ٤ 
حاضرین نے!آفریق‎ ae سنادیا :اتاد و‎ To :پو‎ ae گھنٹے میں قران“‎ 
5 4a ضروارت‎ $e P سنالك واقت‎ oF کہا . می ور تھا که‎ " 


22 'CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar ` P om 
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رر من ۰ ۰۳ ۰ 
Ve P uibs ES‏ ارتباط تھا ۔ | کش Beo»‏ 
رھتے تھے'۔ سنه ۱۲۷۷ھ مين Due‏ میں Slash‏ ھوا۔ 
EDT‏ ان 5-4 قازيون. کے مختصر حاللات E NS Oly‏ 
ج Sel‏ ر ols‏ خوش oth!‏ و e‏ غندلييان بالادور 
3 ذکر تھا - ESE‏ حالات: اور اونک کے كام is‏ مصروفیت سم 
اسكا ay‏ نہیں جلتاءكه يبه زمانه برار کیلئے بدامنى كا تھا . اونکا 
pu Med‏ که ارگ کی رف و بریشانی لاحق à‏ 


fii 


تھی سج ta i ^ -a‏ 
ore‏ دل مسر صدا als‏ ست 


وج سامان من x‏ 2-7 یپ 
z P UEM‏ حالات کا مطالمه 5S‏ عم اسی کی فين 
Sa dy‏ اونی زندکیان oh‏ پر کون 1 Sis‏ قران سے 


Sy Ño 3 Cus آدر ری‎ tun 2 قوت بخش‎ Ch Kasl 


ہےم 


cse‏ پرسکون أود Trog‏ موت do qe‏ ھے ۔ 


e TN :ایك بات 2 عرض‎ eue e ختم‎ — £Y 


J£ الدوله‎ lice i دور سے‎ m m deett ملاحظه:‎ 
um تك‎ 
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. کی‎ oS ا سے ہے توجپی‎ ٤٣ بالكل مفتود وگ"‎ 
حضور ,اكرم نے فرمایا تھا کہ ادبوا اولادم على ثلاث خصال.‎ 
اولاد کو تين‎ gil) ۔ و حب اهل بيته و قراءة القران ۔‎ 
لیت سے حہت‎ n EST یی نم اور‎ rs Dre ضرور‎ oit 
سرجهكا نے‎ ele مگر اپنے یی ک کے‎ als اور قران کی‎ 
والون ی تعداد اس اسكولى تعلیم نے ختم كردى . یو . بی اور بہار‎ 
اه اوسکے مقابلے میں برار میں‎ dee dien میں جسقدر کثرت درد ی‎ 
یا دو ايك اور مقامات‎ de قم با‎ : as دلی 2950 بالكل معدوم‎ 
نہیں رکھتے - آج لبه دیکهکر‎ c ار جو مدارس ہیں وه کو ی‎ 
نے انی‎ dé e ره کہ جس چمن کی‎ cu 
جانفشانی سے کی تھی اوس میں يك بودا بھی لہلہاتا نظر نہیں آ تا ۔‎ 
بھی‎ jh اور عندلیبان بالابور کہ باقیات الهالحات میں ايك‎ 
owe چہچہاتا نظر نہیں آ تا فاعتبروایا اولی الابصار ۔ إراد کے اون‎ 
ادر اسلام هی بر مرنا چاھتے هين ميرى‎ Vm سے جو اسلام پر‎ 
و كاين طرف متوجه هون . بقول غالب‎ 


OF =‏ سر سے 2 کون 4 جائے 
bed‏ 0 د سے بر جائین کیا \ ¢ 


D > 
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-MOULANA RUKNUD-DIN SAIN ۸: 
HIS LIFE AND WORKS "s 


By 


" 


Dr. Syed Hasan, Patna, : I 


^ 


Among the contemporary poets, of Hafiz? Shirazi, ` ‘Moulana 
Ruknud-Din Sain has not been paid the atterftion that he deserves 
both by virtue of the merit of his poetry and on account of the fact 
that like his contemporary, he too had enjoyed the favours of, and 
bestowed encomiums upon, their common patrons for a long time, 
Moulana Ruknud-Din was an important figure of theage. He had 
attached himself successively to the courts of several kings and: 
ministers and had suffered due to the vagaries of fortune which was a 
consequence of serving autocratic and despotic monarchs in an.age full 
of jealousies and rivalries, intrigues and conspiracies, and battles 
and bloodshed. : 


One reason why Ruknud-Din Sain has been paid scant attention 
is that the Tazkira-writers and biographers are not sure of the real 
‘identity of the poet. They have confused him with other personali- 
‘ties of the age. There were at least three other persons in Iran during. 
that period who shared with him his name or title or both, 


Another factor which accounts for the comparative obscurity of 
Ruknud-Din Sain is the non-availability of the manuscript copies of 
his Divan, Though the Divan was in great cirgulation i in traq-i- Ajam 
during the days of Daulat Shah it seems to have disappeared afterw: 
andthe later Tazkira-writers with the exception of Tadi Auhad 
Ibrahim Khan Khalil, had no direct access"to the Divan an 
obliged to quote the poet's verses from Arafat-i- Ashigin. A majori! 7 
of the biographers have contented themselves with quotiig@ue ar dua 
S same Rubai which is not the poet’s original compósition oes 


His Name and Native Place; In order t to establish. 


and fix upon his native place. The poet’ 3 nearest Task 1 
اس‎ has given his. name as ‘Ruknuddin S: 


Din UM ie., belonging to He: t. 


* Ruknud- Dir Sain? 
اب‎ dn PBC Domain. 
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Ali Beg, who, I think, has not properly followed. the meaning of 
Auhadi’s words, has said that Ruknud-Din ‘Sain was a descendant of 
the Qazis of Samnan ani the same view is held by the author of 
Makhzanul Gharaib though the latter’s source of information is Sheikh 
م‎ Alaud-Dowlah, the well-known saint of ۰, In Subh-i Gulshan 
the poet has been. mentioned as Moulana Ruknuddin Sain Harvi but 
f Ruz-i-Raushan calls him Moulana Ruknud-Din Sain 


X 


the compiler o : É : ae 

Isphahani and adds that the birth place of the poet is the village Sain 
in the suburbs of, Samnan cand that the Tazkira-writers who have 
described Rukn-i-Samnani as Turka-i-Safahani and Sain-i-Harvi have 
erred because they have mistaken three different persons for one and 
‘the same person. The three other persons who lived during the days 
-of Ruknud-Din Sain were: Sainud-Din Ali bin Muhammad Turka-i- 
Isfahani (d. 835 A.H,/1431 A.D, in Herat), a great scholar and author 
of several Arabic and Persian books; Qazi Shamsuddin Mahmud ‘Sain 
Samnani (d. 746 A.H./1345 A.D.), a minister of ۸ص٥٥٥‎ Mubarizud-Din 
-Muzaffar and Sheikh Abu Ishaque Inju of Shiraz; and Ruknud-Dih 
Sain Qaziul Mamalik (d. 700 A.H./1300 A.D.), a courtier of Arghum 
Khan and maternal uncle of the Saint, Alaud-Dowleh ‘Samnani. It is 
evident that the T'azkira- writers have confused the poet with one of 
these three persons. The correct information is given in Mawahib-i- 
Mahi written by Moulana Moinud-Din Yazdi, who was a contem- 
‘porary of Ruknuddin Sain and was a favourite courtier, teacher.and 
historian of Ameer Mubarizud-Din Muzaffar to whose court the poet 
remained attached for a long time. According to the book, written in 
7167 A.H.[1365 A.D., the poet’s correct name is Ruknud-Din -and he - 
comes from Herat. It appears that the title or patronymic Sain was 
later on appended ta his name. Amin-i-Razi is correct when he says 
that Moulana Ruknud-Din is popularly known as Rukn-i-Sain. “In 
رن‎ the poet ls been mentioned as ‘ Rukn-i-Sain Harvi” dnd 
in my opinion this is tle most correct statement, . ^: 1 ot - 
ی‎ a reger bidhe gon 
^ ۱ ior ۴4۰٢۷٢1٠٤٤۰. have taken it to be.‘ Rukn ’ 

and have described him under the ee TO a E 
Subh-i-Gulshan has taken it to be ‘Sain’ and has mas à اس‎ e 
01 s! "mi an and has Mentioned him under 
Wes e author of Ruz-i-Raushan states that the -poèt 
فا‎ E viz., Rukn, Sain and Saini. Another biographer, 
.. ca Says that the poet adopted “Rakn-i-Husaint ds his 

pen-name In order to show his descent from the Sadat-i-Husaini Th 
fact is that the poet has only one pen-name and that is * E bite 
^ "Writer has 104 so far come across a single life either i di i de 
Sin the CÁsidas i which ‘any’ other pen-name has been aed ‘he 
“following verses may be quoted by wey of illustration: ۶٦ 
CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 
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i From Qasidas: 
cs تو ترليب كرد شحری‎ cM ول‎ 
رخ زغيرت أن ار فروخت شعری را‎ 1 5 
رکن كو ارك‎ y C^ EU كر‎ ~ 
Li £ ^ 2 3 
ملحت ورای اركانست‎ 4b ملزان كي‎ * 
VE 


کہ ختم كشت برو شیوۂ ناخوانیٰ 


a 


517 لی 


From Ghazals: 
زليت‎ "mr آن كام دل ون‎ wE 
دارند‎ tollas ذر‎ A Sil; 
چو رکن‎ nA $9) درد نوشان عبت ور‎ 
5:156 5 AS ساغر دلدہ براز خون‎ 
ولا‎ Ole رن نود از نت‎ eae 


= ران را از E‏ سەت lial‏ وصال 


a 
a a ہ‎ 


His Early Life and Career: The details of the early life of 
Ruknud-Din Sain are not available. The author of Subuf-i i Ibrahim. 
says that the poet was one of the forty persons who survived the 
general massacre of the people of Herat, by Chengiz Khan. This 
appears to be incorrect as the great massacre of Merve, Nishaptr and 
Herat by Chengiz Khan, or more accurately, by his son Tuli Khan,’ 
took place in 618 A.H./1221 A.D. The poet’s death is known to have 
happened after 764 A.H./1362 A.D., which means that the poet attained 
an cge of about 140 years which is هو‎ The city of Herat 
was once again plundered and destroyed in 688 A.H./1289 A.D. by Ayàji 
Nikodari and a majority of its inhabitants had escaped or migrated to 
places of safety. It might be that the poet allo migrated to some 
place to save his life in that year, but in that case, too, he must have 
been very young, a mere stripling. The difficulty is that tho, date of 
birth of the poet is not known nor do we knqwthe number of 


years that he lived. s 
7 In Public E Gurukul Kangri Collection, ا‎ : 
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Taqi Aubadi writes that according to some biographers Khwaja 
Ruknud-Din Samnani was the son of Khwaja Sain and had friendship 
with Syed Husainiand had travelled with Shah Naimatullah Wali. 
This is evidently wrong because Syed Husaini of Herat, the author of 

e Zadul-Musafirin, who died in 728 A.H./1329 A.D., was much older than 
Rokn, while Shah Naimatullah Wali, the celebrated Saint, was born in 
730 A.H./1329 A.D. and must have been very young when Rukn had 
aitained his full age. The disparity of age between the poet and Syed 
Husaini on the one hand ang between him and the Wali, on the other, 
could not have permitted any intimacy developing between the two. 
Taqi Auhadi himself doubts the truth of this statement and says that 
Khwaja Sain who was the companion of the ‘wanderers’ belonged to 
the Qazi family of Turka-i-Isfahani. He obviously refers to Khwaja 
Sainud-Din Turka-i-Isfahani who had meetings with Shah Naimatullah 
Wali of Kirman and had spent a major portion of his life in travelling 
extensively in Arabia, Syria and Egypt in search of knowledge settling 
finally towards, the end of his life in Isfahan. 


Nothing is known about Rukn’s education and academic attain- 
ments but Daulatshah has described him as a learned poet and Taqi 
Auhadi, who is in the habit of giving high titles to every poet that he 
speaks of, pays high tribute to Rukn’s learning and poetry. According 
to him Rukn was one of the scholars of the time, perfect in all branches 
oflearning. Rukn's contemporary, Moulana Moinuddin Yazdi, has 
mentioned him with the title of Moulana which indicates the respect 
in which he was held those days. It was on account of his scholar- 
ship that Rukn found an access to the court of Khwaja Ghiyathud-Din 
Fazlullah, son of Khwaja Rashidud-Din Fazlullah, the famous Prime 
(7٣ of the Mughal kings, Ghazan and Uljaitu, and the author 
of Jameut-Tawatikii-irRashidi.© Khwaja Ghiyathud-Din was the 
prime minister of Abu Sayeed Khan Bahadur, the last Il-Khani ruler 
of Persia. The Khwaja was a great lover and patron of learning. His 
court was a centre of learned persons and many famous authors have 
dedicated their works to hira, among whom are: Qazi Azdud-Din Tji, 
Quibud-Din ,Razi, Muinud-Din Juwaini, Auhadud-Din Marazhi. 
Hamdullah Mustaufi and Salman Saoji dui orci DAMM 
TE ji. Rukn be 5 
of the court as he himself refe isi سو‎ he port ian sa 

: IS to this in the following verse: - 


^ n x درودس لو‎ DESI هتر‎ SS b Dine 
f 


e) 23 


e 


| صاحب صدر شعرا كرد 
E Thedeath of Abu Sayeed Khan Bahau‏ 


1335 AD. and Arpa : 

: 4 pi gan, a grandson of Chengiz Khan’s brother, was 
. Setup as the II-Khan by Khwaja ا‎ d Di Sr WR 
BREL. A CC-0. In Public Domain. Gurukul Kangri Collectio bra MG continued 4 


T took placein 736 A.H./ 


oO و‎ 


2 £ 
> 
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` be the prime minister. It appears that Rukn became the teacher of 
Arpagan, büt the ruler and the minister both were killed in the same a 
year by their rivals. The sad death of the vizier has been mourned by 
the poet in the following Qita: 


3 


جاى | نست کاختران D‏ 


ا ان دست چرخ az$ Sle‏ 
4 
دددهدان مہر از سر درد 

جامه درار چو CA‏ چاك aS‏ 
الغياث الغياث 

ناله و آه دود ناك کنند 
a 7 a‏ 
S‏ وزیری بدان عزیزی رأ 

Uses!‏ خوارئى هلاك کی ند 


The above ‘fragment’ ‘has been quoted by Khondmir in his 
Dasturul Wuzara but its authorship has not been mentioned. 


The nobles of the:court of Abu Sayeed now set up another prince 

of the Mongol family, Tugha Tímur Khan, who became the ruler of 

Kurasan in 736 A.H. The prince was an illiterate person but was fond 

of listening to poetry. He selected Rukn to be the leader of his 

prayers (Pesh Imam) and assigned to him the duty of reading from 

books'to him. Rukn passed most of his time in the company or'the 

Khan. It is stated that one day somebody inguirea from Rukn if the 

Khan had learnt anything from him. Rukn replied sthat jt was easier 

to teach Arpagan than the Khan and that the Gead person was better 

than the living. The Khan, by chance, happened to be near the tent at 

that.time and overheard the conversation which roused his wrath and 

he at once ordered him to be put in heavy chains. Rukn wa in the 

9 prison for a long time till one day the Khan passed that way and Rukn 

| sought his pardon. The Khan asked him to recite something extem- 
pore. Rukn at once recited the following Rubai : 


7 


دز حضرت شاه چون قوی شد a glo‏ 


$e uf‏ ركاب را بزر فرمایم 


cal mcs at. 2 =‏ چو شنید این حكايت 3 من 


> 


eu po ددر تاب شد و حلقه‎ 
عه"‎ 0. In Public Domain. Gurukul Kangri Collection, Haridwar 
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The Khan was moved by Rukn’s regrets and ordered his release. 


Though Tugha Timur lived upto the year 754 A.H./1353 A.D., 
Rukn appears to have left his court mach earlier, perhaps, on account 
of the Khan's treatment. He now left Khurasan and moved down to 
the couth where he joined the court of Ameer Jamalud-Din Shah 
Sheikh Abu Ishaque of the Inju family. Ameer Sharfud-Din Mahmud: 
father of Sheikh Abu Ishaque, was in the service of Abu Sayeed Khan 
and had becomehis viceroy in the southern province. Ameer Sharfud- 
Din consolidated" kis position and established his complete inde- 
pendence inthe area. Khwaja Ghiyathud-Din Fazlullah had very 
intimate relations with Sharfud-Din Mahmud and his daughter was 
married to the latter's son, Malik Jalalud-Din Masud Shah. Rukn 
must have come into contact with the house of Inju during his stay in 
the court of Ghiyathud-Din. Daulatshah says that Rukn wrote a 
Qasida in imitation of Suzani's Qasida which begins with the follow- 
ing verse : 0 


تا کی زگردش فلك آبگینه رنگ 
aK) 7‏ خالہ طاعت زلیم Je-‏ 


and Shah Abu Ishaque Inju gave him seven purses of gold as reward. 
Rukn’s Qasida has, unfortunately, disappeared. There are, however, 
two Qasidas in praise of Malik Jalalud-Din Masud, who had become 
6ء‎ ruler of Fars in 740 A.H./1340 A.D. but was driven away from his 
position in 741 A.H.[1341 A.D. by the united action of Ameer Peer 
Hesain, grandson of Ameer Chopan Salduz, and Ameer Mubarizud-Din 
. Muzaffar, the ruler of Yazd and Kirman. It appears that Rukn was 


elect Ee court of Jalaud-Din Masud and on his defeat and flight 
o Luristan Rukn joined the court of his form 5 ri 
Peer Husain, who noy M 7 


We occupied Fars and had his capi i 
۷ pital at Shiraz. 
ee panegyrics for the Ameer and was with him for about 


P 


i y of whom i : 
Mubarized-Din Mi m including Rukn now 


r e 


L3 
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Forabout sixteen years, from 743 to 759 A.H. (1342-1357 A.D:) $ 
Rukn remained in the court of Ameer Mubarizud-Din and wrote panegy- > 
rics in his praise. The largest number of the Qasudas of Rukn’s Divan 
are addressed to the Ameer. In one of these Qasidas, which was 
written in the tenth year of Rukn’s stay in the court, the poet has ex-> 
pressed his desire, to go on a pilgrimage to Mecca and to passt The rest 
of his life in the neighbourhood of the Holy Sepulchre. It is not known 
whether the poet’s wish was fulfilled. It was not so far as the latter 
part of it is concerned. Se Fg 


وت 


In 759 ۸/1357 A.D. Ameer Mubarizud-Din's two sons, Shah 
Shuja and Shah .Mahmud, conspired to depose their father as they 
feared some ill-treatment from him. They made aplan and one 
morning at dawn they entered the king's chamber and demanded his 
surrender. The Ameer was at that time reading the Quran and none 
else except Moulana Ruknuddin was with him. In the confusion that 
ensued Rukn jumped down from the balcony and'ran past prince Shuja 
using abusive language,against him. As Rukn was very much terrified 
he could not recognise the prince and went on abusing him in the face. 
Being enraged Shuja struck him with his sword which ripped open his 
abdomen. Rukn felldown on the ground and entreated the prince to 
be merciful. When Shuja recognised him he began to laugh and said 3 
that he had struck him unknowingly. The prince then summoned ME 
the surgeons and ordered them to attend to him. They stitched up \ 
Rukn’s wounds which healed up ina short time. 


Ameer Mubarizud-Din was made a captive and was blinded. 
Shah Shuja now become the ruler of Shiraz. Rukn transferred his 
allegiance to Shuja and wrote Qasidas in his preise. = 


^ 


In 765 A.H.[1363 A.D. Shah "Shuja's "younger brother revolted 
against him and declared himself independent in “Isfakan. With the 
help of Sultan Owais Jalair Ilkani and tha nobles of Sheikh. Abu 
Ishaque 'Inju, Shah Mahmud invaded Shiraz and after having defeated 
“his army occupied the city. He ruled over-Fars for two years w | 
Shah Shuja was compelled to pass his days ip Kirman and. ES 
"neighbourhood. During this period Rukn stayed in. Shiraz - and ; 
eulogised Shah Masud in this poems. : 5 


"dn 767 A.H./ 1365 A.D. Shah Shuja again collécted an j 
"om marched to Shiraz. Mahmud's army was routed an 
to - Isfahan. Shah Shuja triumphantly entered Shi 
_teJoined his formet patron. 


rt 
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years ore as he saw the temporary occupation of Shiraz by Shah 
Mahmud and then the return of Shah Shuja. Rukn's death came 
all of a sudden. The story of his death that has, been narrated 


in Rozatus-Safa is as follows: 


54 


z “One day Shah Shuja was going to Yazd accompanied by 
his followers including Moulana Ruknud - Din. 02 the way the 
king indulged» in pleasantries with the poet in course of which 
the king reminded him of the incident that had happened atthe 
time of the capture of-his father and in which Rukn was wounded. 
Shah Shuja asked him : ** How many years more do you want to live ?” 
Rukn replied, “Ten years” But justat that momenta sudden change 
came over his condition. Feeling ill the poet came out of the royal 
tent but he had scarcely reached his own tent when he collapscd and 
died ”. 1 


His Works: Daulatshah says that the Divan of Rukn-i-Sain “is 
"well-known in Iraq-i-Ajam and his Dah-Nameh contains ghazals and 
gatas”. Taqi Auhadi had seen his Divan ‘and he says that it does not 
contain more than 2000 verses. He makes'no mention ‘of the Dah- 
Nameh., Amin Razi also speaks of Rukn's Divan which was current in 
his days. Ali Ibrahim Khan Khaleel states that the Divan of Rukn 
‘contains about 3000 verses. There are (wo manuscript copies of Rukn’s 
Divan that the writer has been able to find as yet: One copy belongs 
to the Oriental Public Library, Patna, and the other is the property of 
the Buhar Section of the National Library, Calcutta. The former is'a 
very early copy and is dated 883 A.H./1478 A.D. It contains Qasidas, 
Ghazals, Qatas, a few Rubais and some Fards. The total number of 
“verses in this copy comes up to 1820. The second copy is undated but 
it appears to have been scribed much later. ه115‎ large-sized book 
and bas marginal wiitirigs-as well though the number of folios is about 
half of the first. There are 1944 verses in this manuscript and only a 
small portion of its text Ís common with the O.P. L. Ms., the.rest being 
entirely different material. The two manuscripts put together give 3764 
verses, of which Qasidas cemprise 3174 verses, Qatas 441 verses 
Ghazals,127 verses and Rubais, 22 verses, The Qasidas are eps 

to the following persons: Ghiyathud-Din Fazlull h, Ameer Pee 
Husain, Ameer Mubarizuddin Muzaffa Bur ea E 
Shah Shuja, Shah i om. Sorhanud-Din Fathullah, 
M D : با نت‎ Mahmud, Shah Mansur, Shah Jalalud- 
i Masu and Khan Qatlugh Makhdumshah (mother of Shah.Shuje). 


Almost all the biogray hers hav 3 5 As ems 
of Mubarizud-Din, Shah Shuja, AUR n Ti B hea Tt 
js only the author of Suhf-i-Ibrahim and Mr. Abdul Mi al Mis 2 7 
A o ie o. P, L., who have pointzd out that Ruk کت‎ 

asidas 10۶ Ghiyathud-Din also. Ti seems that man 7 pka wrote 
had not seen the Qastias written in Praise of tie Vizit = h ees 


In Public Domain. Gurukul Kangri Collection, Haridwar `‏ :عم 
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not say who this Ghiyathud-Din was. Rukn has addressed three of his 
Qasidas to Burhanud-Din Fathullah, the minister of Ameer Mubarizud- 
Din, one of which has the same metre and rhyme as Hafiz’s Ghazal 
which contains praise to the same Vizir. It seems as if one has imitated 
the other because the two compositions are similar in phraseology also. T 
Both the Qasida of Rukn and Haifz's Ghazal are quoted below for the 
enjoyment of the readers: : 


E 
A^? 


RUKN'S QASIDA 
دارم ز دور منت و از روزگارم‎ 

ê oly لوی, دوست مستم وان چشم‎ Py 
برقلب جان ز وصل تو دارم اميد سر‎ 

بر دست دل 5 زاف تو ê S eu‏ 
در بوستان حسن 7 9 ك٣ S‏ 

یکبار منفعل شده گل شرمسار مم 
کر 5 زاف شست أو باشد JA oly‏ 

oe‏ ز چشم Cas‏ تو دارد خمار ثم 
seb E ole s [‏ 
#رخاست از خط تو كنون آن غبار م 


gp‏ 3 -" و تا طراوت خطت لدلد کرت 


(Co‏ سد حدیث گل و لالہ زار ثم 


ais‏ من Js‏ عشقت بسوختم 
dye d doe iS ue‏ من هزار e‏ 
e 777۳ pud dde‏ 
a‏ سوز ليست dit‏ و جز كريه کار مم 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 
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E اس فروغ جال‎ 53! cal) Di 2 


وز مہر رای خو اجه چرخ اقتدار ds‏ 


T 5 کند‎ T4 تفاخر‎ K مك و دان‎ ola 
تم‎ on از بنك او فلك و‎ 
کہ وان و جلال أو‎ ole nl ol 
2 lad اسلام راست رایت و دان را‎ 
شریف اوست‎ ols که‎ JU. و آن مظہر‎ 
e 565 dl 3 la Al s 
هست از مک قصر عاوى جناب ب او‎ 
é لیت ارام خيره و دار القرار‎ 
| و عنف او که دو بازوى دولت اند‎ cal 2 
۳ و اميدوار ثم‎ ale db ath 


صورت Ce) dj‏ جز برضاي 4 هرای او 


<ورشيد را مسبر و خلك را e DEA‏ 


2 تبغ‎ u$ Ge چو ن له‎ 1 ex 


۵ ز کوهساز‎ jes فتاب‎ [ y 
Koed روح الامين كه طاثر قدس‎ 
در قدم او شار ثم‎ ci جان گام‎ 
_ ای خواچۂ ای که فيض سحاب سخای تو‎ 
* ۵ بدار‎ wis ارده‎ Joa عرض‎ 
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داده جہان E » 3 ole‏ » 
aah‏ اساس ملك بتو استوار ثم 


vad 2 a ^‏ جود آو صدف 9 عنچه P‏ 
es‏ در در دهان 4X4‏ زر در كاد e‏ 
0 ~ 
روو يه شب از SY‏ مدح تو بر فلك 
op‏ كرد روى دارد و ثم گوشوار ثم 
دلدہ کشاده اند sels‏ ديدنت 
GE‏ زبيش و بس زيمين و يسار ۾ 
راشد cel?‏ ز گل و نو ببار e‏ 
ار خاطرم زکار e^ ole‏ بار يست 
, | از S‏ فارغم از کاروبار ثم 
اما Ae‏ بای ee‏ درصف مراد 
0 اضطر اب باشد و زا اضطر ار e‏ 
eu B‏ 5 5 خورم غم oJ) là)‏ مدام 
i‏ , دارم Slat‏ 3 عم و از e Aue‏ 
a‏ چون ہر نداشتی 5 c^ alu Ole‏ ووت 
x‏ ۱ ای آفتاب ملك Q^‏ ار مدار ثم ۱ 4 n‏ 
تابر سپبر و از اثر uo‏ فلك 7 | 
ج روي nie‏ .ماه asb‏ وليل و نبار م | 
. بد خواه ملك را ز درخت خلاف تو - | 
D : act E ese 7‏ سینه باد خنجر ار در دلده خار ثم 
a‏ 5 میں * 8 مہ 
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HAFIZ’S GHAZAL 


: ديدار شد ميسر وبوس و كنار ثم 


از لخت كر دارم A D‏ روزگار ثم 3 z‏ 
زاهد برو که طالع Ki‏ طالع منست « 
جامم بدست داد و زلف نکار é‏ 
ما عيب كس qe‏ و رندی نمی كم 
لعل بتان خوشست وی خوشكوار ثم 
اي دل Ci ex TES‏ نمائد 
وزی جبان e‏ وبت می کسار e‏ 
خاطر پدست تفرقه دادن d‏ زیرکیست 
جموعة بخواه وصراحى بيار e‏ 
خاکیان عشق فشان جرعه لبت 


تا خاك لعل کون شودو مشكبار مغ ' 7 


ار 


> 


aS بودى لز‎ NK شد که چشم‎ oT 
براقت 7ئ ازدارم‎ Ola خصم ان‎ 


چون كائنات de‏ بوی تو زنده اند ; 
Y‏ 0 


ای آفتاب ale‏ زما بر مداد م 


p‏ وت 
چون 3 روئ لاله وگل فیض mu em‏ 


ای ابر O^) cil)‏ خاک پار e‏ 


x 


حافظ اسر زلف توشد از غدا برس ر 


e آصف جم اقتپار‎ eus روز‎ os 
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برهان ملك ودين 1 زدست وزارتئش, 


ظ ایام کان لمن شد و دریا يسارم 


از danai‏ فلك و طور دور اوست 


oly Gi 5 ۱‏ رای انور او آسمان (ero‏ 

E |‏ جان می کند فدا و کوا کب نثار ثم 

> | 

ظ Ls gh‏ زمين )3 05 چوگان due‏ اوست E‏ 
| ویں ار کشیده گتد d‏ حصار e‏ 

| 

| عزم سبك عنان تو درجنش آورد 

A |‏ این S a EE b‏ عالى مدار ثم 

| 

i 


qu‏ ماه وسال و ole‏ و بہار غ 
Jl‏ مياد خاك جلااش زسروران 


4< ون ساقيان سروقد کلعذار e‏ 


0 Oo ^ 
^ 
B 
^ 
5 @ 
a > 
——— 
> 
^ 
9 
` 
٦ 2 
3 a A 5 ~ c Ut 
a = 
a 
t n 
3 5 
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NAZIM OF TABRIZ, THE AUTHOR 0 |‏ 
OF THE NAZM-I-GUZIDA‏ 5 
By‏ 
Dr. Nazir Ahmad, Aligarh, s? E‏ 
ولگ ناظم تبريزى مولف نظم كزيده AD‏ 
ای کے f‏ 
نظم گزیده TOR‏ شعرا K‏ عام تذکره _ هم جس NE‏ سیر اس 
حل تك ؟ باب S: uia‏ اسئوری A‏ هی کن یه caus‏ روسك 


AF 


جنانجه « برشین لثریچر» میں اس كا دک ر نہیں ره اور اروفیسر £ 

شفیع صای ا فارسی شرا ك ان تدکرود میں:شام لگا ذه 
جن كا نام تو ٦‏ رر يس کی ضر ے کا le‏ م اس وقت 
تك نہیں تھا ۔ اس تذکرے كا وه جزء مسلم یولیورسٹی ve‏ الله 
کلکشن) میں موجو د ھے جو معاصرين سے متعاق & راقم نے 
اس p‏ تارف معارفت اعظم گڑھ کر ل( الله 
b.‏ مضمون «فارسی کے جار نایاب تذکر م» میں كرايا تھا . اس مضمون 
میں ناظم تبربزی S‏ بھی مختصر حالات درج کردئے تھے مگر 
تذكره مذكور کے بالاستيعاب , مطالعِے سے مولف کے بارے ميل 
تک اگ ہے معلوقات, فراہم هو هن ےی مدد سر اظ مک 
£y‏ متعاق ost Wace‏ ذیل کے اوراق میں پیش کی جارهی ہیں . 
5 ' اظچ كا نام خواجه ee‏ صادق «lg‏ وه عباس آباد اصفہان کا 
رهنيس والا اور ايك تبريزى خاندان کا چشم و جراغ تھا ۔ مولف نسم 


اس تذكر_ى ميب اپنیے اور posh‏ خاندان کے متعلق براه راست کچیر 
نہیں لکھا E‏ انا qola‏ ھوتا Sa‏ اس کا باب کا عرصیے تك 


0 S 3 1 vu. ای‎ í و‎ 
bl ذيل‎ TU تذکره (صر‎ (9^ p. 
ij 
2 e a La 
3 i 8-a 3 
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۱ : ۲ 
فزدان میں lay ere‏ اور Je)‏ شیراز جلا Vl‏ اور ۵۹ هجرى میں 
۳ 


وت هوا اس 3 دادا T‏ علم دوست تھا اور طوف ےت 


6 


سان یں وا | 
ناظم اي ouis‏ $ تاریخ معلوم نہیں kl. a‏ مرزا نظام 
دست غيب شیرازی ہک ذیل میں لکھا سے کہ مرزا pt‏ سے دو سال 
بدا هن بور Sul‏ وفات اور عمر ,لكهى هم ۔ اتفاق سے میرے 
پیش نظن ge‏ میں e$‏ کی uale‏ کی وجه سے مرزا كا سنہ 
وفات «سنه هزار » درج 5 udi. nre.‏ طرح صحیح نہیں هو 
فكت كنز نک تذكرون مين مرزا S‏ تاریخ cb,‏ ۱۰۳۲۹ اجر au‏ 
گئی هر . ضرف خلاضة الافکار میں ۱۰۲۵ هن B ۱۰۳۹ m‏ 
ہت tle‏ هوتی ھا ۰ ناظم نے Kopie‏ اا ge‏ 
I‏ هر که میرم والد اور میرزا ی وفات ایك هی Se dU‏ 
والد 5 وفات کی i‏ تاريخ « بہشتیش de‏ بادا » سے IS‏ & جس 
هين . اس سے cols‏ هو وتا Sa‏ نظام دست 
ھے؛ وفات کے وقت نظام 


=e "T اعداد‎ ad 
۱۰۲۹هجری هی هم‎ al aki کی‎ obs غيب کی‎ 
m o رو سے یس سال ؟‎ S نظم گز دہ اور تنگ $7 آبادی‎ ae S 


اس حداب سے انی slay‏ ۰۹ هجری مين QUA^‏ ھوگی : دو سال 


eae TT 
AX ورق ۷۱ () ورق ۰۲۸۲ ) ورق‎ SUE Ue i نظم‎ (\) 


)3( حالات کے i‏ ملاحظه هو“ دازشمندان آذر بائيجان ص Y£A-Y£V‏ 


AY ص‎ ٠ BIS آفس‎ bl. sa desl. 


e 


CU ۲۸۲ ورق‎ (0) 


PA, er: 
CC-0. In Public Domain. Gurukul angi COS (VY). aed 
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کی Oe‏ :کے معنن له هو لیر که ناظم ی ولادت ۱۰۱۱ هجری هنن 
EST d»‏ نظام کی يه تاريخ إيدايش 5 ره منخالہ کی رو 


ouo‏ کا ٠ PEOR DeC‏ هجرى قرار cam. Ub‏ اس 
بیان ی صخت میں اظم ی پیدایش ۱۰۱۱ هك ٠٠٠١ tly‏ هجری 
$a gl "3^‏ يداش ۱۰۱۱ Ube‏ فرض اه میں el‏ 
S e 4j UL‏ >35 ناظم نے ميز رضی alia‏ شاعر سر ابنى 


C A‏ ویب ۔ di o‏ 22 دو ue‏ لی حول میں ۱۰۲۸ ۵ میں 
ظ دوستی. كا ذكز کیا هر un e‏ رضى ۱۰۲ Come‏ مین هندوشتان a‏ 


Sol ا » اس اعبار عم‎ PM 


واہسی کے بعد اضفہان مين فوت هوا ہے .كويا ۱۰۷4 سے کافی 
bb. dp‏ کی دوستی ILE‏ هر اور ام تاویخ میں ناظم 
۱ کی عمر ۱۳ سال کی ہوگی بظاهر ۱۳ سال بت BE‏ كم غمر £3 
3 کی دوستی. ايك جبان ديده uud aed ae, sold‏ جوڑ سی۔معلوم da^‏ 
ے › ٣۰٢‏ ھی ميل جب ناظم JU ٥‏ € رها Fa‏ انی 335 
due‏ کے "m Sol‏ بھی aluo‏ خلاف JB e,‏ 
acl‏ ميخانه S‏ زوايث پر اکر steel‏ کیا جائے قو ۱۰۲۶ هين اسکی 
عس ١۸‏ منال اور ۰٢+‏ مین ,۷۰ ساك قرار an SU‏ اور اسطرح جو 
بی لے کی طرف Hors ac‏ وه ژیاده ہے ety‏ نہیں web gh Eee‏ 
CE‏ نابي ن 2 ے ک SN‏ ادر شیراز 
ee sa di & If AM due =‏ ايک e Aes‏ 1 


مت كت 


کک ٩‏ ہے چھے هو سخے مين اس SEE‏ شام 
s‏ “نس AES AMAN‏ ملك CREE As sat (OEY‏ 


+: 
CC-0. In Vida مگ لت‎ Haridwar ` be : 2822) 
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هر که « ادایل Ca te‏ مین شزفب زر دوز .4153193 عم ہے US‏ 
قروین میں بار بار doe‏ اور وه میرے والد کا مصاحب تھا . عرفات 
عاشقین اور خلاصة الاشعار ob i‏ $- ہے مطابق شرف E5955‏ 
اور وسشی کا مناظره Kee ge‏ تھا . صاحب عرفات ju E‏ قيام شيراز 
ہیں شوف, عم هلاقات ک ی Gabe ilo‏ زا |۱۱ ۱ 
۳ هجری تك شیراز میں رها . خلاصة الا شعار میں شرف $ 
a‏ عمر ی طرف اثاره ے اور جب وه تذکره لکها جارها تھا 
ٿو مو لف کو شاه E‏ متعلق معلومات 9 )2 1 اسکی و فات کے 
ales‏ $ اکنا . le all.‏ تفرسی نے شر فك وه ا 


لیے 


n Md‏ لکھی ره ٠‏ میں _ے خبال میں نظم گزیدہ کا شرف ور 


دوز وهی ھے جو عرفات خلاصة. الاشعا ر اوز :لذکرہ "m‏ میں 
Ja‏ ور ھے ۔ (os.‏ قياس ING‏ ہے وجوه 4 ھاں : 

| ¬ دولود هم S) pat‏ نم اسکو 7 
مصاحب e b‏ 
my‏ اس شرف کے علاوه کوئی دوسرا شرف نه «دانشمندان 
آذزبائيجان» میں اور نه نظم گزیدہ هی میں *ليان هرا اه : 
Si‏ 


a 


وت تراس فاق غ Jn‏ طن . ہوجاتا هم کہ 


of3 جرى کے 'قيل ی ا اور وهی‎ ٠١ ١ 
te E. Bef caras Se 


92 


دست غيب v E‏ میں ناظم يا x» oe b a: us‏ مشق سخن 


M 1 Thay pn ص‎ m دانشمندان‎ Wo | 


: tco 0. In Publié Dori ‘Gurukul Kahgri Collection, TD M dos ToS 
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کردہ 3 3l‏ ايام طفوليت هنكام دوستی و In CAES‏ او 3ت 9 3 = 


7 اس سر ,دو باتیں قطعى طور ار معلوم هوس ؛ اول 4 كر جم 


کے 3 ن کا dls‏ شیراز مر و را jas‏ که کا V E‏ 
مشق سخن fee‏ تھی J £ cede‏ میں اسی ac S8‏ 
E UEC‏ 


»22 آن ایام 5 در شبراز b‏ باران )93 05( . مشار اليه 


و هوا داران EC‏ (وده © = 2 


SS‏ 8 زصر آبادی اور ادان آذربایجانء سے 
معلوم هوا dd 5 ode A‏ سس 7۰ ) د 
eu‏ 0 ؛ پھر شیراز UT‏ اور امام قلی Fle‏ ار شرا ےگا 
gl ۷۳٥‏ امام فل‌عان dis‏ 5235 
fe ahs oe‏ و امیر ديوان ON‏ ته۱ ۰ ۱ slaw‏ ۲ جری 
میں باپ کی obs‏ بر حا کم فارس مقرر هوا تھاء اور وھیں ۱۰۲۵ 
هجرى میں فوت هواء اس بنا بر ملہمی ۱۰۲۳ اور ۱۰۲۵ کے درمیان 
شیراز UT‏ قوكا ادر اس سے ظاهر ره کہ ناظم بھی ان مين سے 
بعض تاریخوں مین شیراز مين موجود رها ھوگا لیکن ۔درمیان 
میں اصفہان بھی Ule‏ زها هوگا جیسا كه 7 jT zs‏ | 


۳ 


مرزا نظام دست ee‏ اور ملہمی کے علاوہ UM ya‏ ناظم 
کے تعلقات ie ave‏ سے بھی بہت halt‏ تھے ناظم is‏ 
dA‏ خود فا کے ساقم ٦٤‏ در شروک PEE‏ 


نمی آبادی و بھی أن A‏ مززا نظام دست غيب Ler Sale‏ £ 


(23 « eos F ص1۸۷۱ ) نظم‎ Y ج‎ )٢( ۲۸: وق‎ m 


(os ۹ ۲۳۸ ص‎ (4) AE «YAY ۸ 


9 CC- 0. In Public Domain. Gurukul Kangri Collection, Haridwar پک‎ 
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6 ARABIC AND. PERSIAN 
۰ بمد‎ BLE شمان کیا کیا هر اسی تذکره ی رو سس‎ Oe. quiae 
سر‎ 7 oe LS اختيار‎ eh Kw Ji مين . اصفران میں مستقل طور‎ 
اپنے قيام اصفہان کے دوران‎ ULE ناظم اور‎ $n قياس کیا جاسکہتا‎ 


G 


میں ايك دوسر_م سے نزديك ر هم هون گے ١‏ 


۶ ناظم شیخ او لقاع jf‏ لال E‏ 
NS‏ هو ایا Foe‏ ناظم AS‏ يده میں ناظم شيخ مذکور کو ll‏ 
دوست Ul‏ ره مگر يه بات خاص طور بر قابل bU.‏ هم کہ ايك 
طرف شيخ فضیلت على E‏ اعتبار سے نہایت Palle jks‏ 
ond bc hs‏ مر Ub eor‏ ضرا سيم 
Vigo‏ هر کا ابو Se all,‏ نو قیام گازرون ھی میں رهتا 
سے قاس Ee WS‏ هس كرا d QU SOT‏ 
ہہ + قصہے ماب ,بھی انا Ca‏ 1 

شیراز هی میں ناظم E S‏ تسیل » تخلص که ایك 
ہوئی جس کا نام ابراھیم شیرازی d‏ تسل کے 3 
ell‏ سا = 


شاعر سے 
میں اسی ales‏ کے دو شاعر اور end‏ 
: کے دنوں كازرون ,مين شيخ g‏ ابوالقاسم Hf up‏ میں رہ 
" تهاويوهإن سے Jes.‏ اور بهر , YY‏ ۰ عجری میں pos‏ 3 


je Yo. ETE 5 5; j 
d میں وارد‎ 1 j 
ود‎ = 
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مستفيض بھی ھواء اس بنا ار قباس کا Sw Kale‏ ناظم S‏ 
ملاقات ان دوژون سے بھی Se TE‏ مگر اسیک :دوست za E‏ 
9 هی edule‏ سے تھی ۔ 
X. bl‏ اصفمان ن میں els‏ ی مدت طويل هرک de^:‏ 
5d P j‏ ادییں > صم حبت سم ak‏ استفاده B LS‏ چنا لچه نظم 


c 
- 2ار ے موجود هال‎ bul- زلده میں‎ x 


۱ 
میر رضی i‏ سے Aye vf‏ کے قبل اصفہان میں phy‏ 
درت رھتی تھی اس وقت ( خود vad)‏ قول کے مطابق ٠)‏ اسکی عير ` 


۱۲-۱ سال سم زیادہ نہیں هو اور آنهس تاریخون- میں ناظم 


3c‏ میں :بھی ملتا cam‏ اس سے .قياس هونا _ه که slat‏ و اصفبان 
Y‏ 
میں اسکی آمد ورفت برابر رها كرتى تھی؛ uode‏ میں lao‏ 
A‏ اصفہان آنے Se‏ موقع A‏ وہ olas‏ موجود تھا اور اس e‏ 
خوب cS?‏ رهى» T‏ سنه میں وه اصفہان ھی میں 23M‏ 31 
۳ 
دیوان کی تدوين میں مصروف تھا ؛ ۱۰۷۸ .میں eS‏ مدانی ,جب 
اصفہان گیا تو اظمٴ ذو سال تك Sul‏ بت :میں رها . نظم 
٤‏ : 
"OST.‏ میں SO im‏ 
e‏ دو دن أصفران فقیرده ملاقات oll‏ رسمده .مدت .دو dikes‏ 
a:‏ رفاقت و lies‏ حيبت اين حقير قناعت می نمود تا[ نکددر 
.سنہ هزار وسی آن متو جه هند و بنده ede gia‏ معظمه ,شد 2€ 
نك اصفہان مين ساقے pile‏ شاعری Noes ES du aly P$‏ من 
o o‏ 


۱۸۲۰ Say (6) ۷۲ Gaar) 4٩ درق‎ (Y) ودق.لا؛‎ (y 
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4 
6 


' ادا of‏ هندوستان $ ا 4l»‏ هوا اور bU‏ م حج کر 23 چلا AS‏ 


اسى سال عل »3 aa‏ سے ناظم کی ملاقات اصفہان فى میں d^‏ 
ان کے علاوه بہت a‏ اور ام عرول d pi a‏ إلا قات 
cud di»‏ أن میں حسب ذیل شا عرود کے ام n‏ گزیدہ میں 


TOA E‏ تج 
٦ “o 3 CY‏ 
مرزا ملك مشرقف 5 Ts JET. ee‏ مشہدی TET Ti ó‏ : 
m ib IE ۸ 0‏ 
دک TP T‏ اصفہانی ٠‏ عزئی - فضلى Se aloh‏ م شفائی E‏ 


fl‏ ان شاعروں کے لت جع کہ بای ف کی 
زندی کی کچر تفصيل اور ue‏ مل BS SE‏ الال اس a‏ 
قطع نظر کی A de‏ حك م شفائى P‏ 3 دوستى SSNS,‏ ا 


EE‏ لکھنا اه 


celal) MB oh‏ عديم الاستطاعت از dle‏ صادق 


اوست روزی ازآن جناب نسبت له عرق شیرازی cl‏ لوی 
بظرور آمده و ots‏ طرف de‏ را داشت r‏ لازم شد ES‏ 
دز مقام جواب قصيده ای که مشاراله بعد از ,فوت عرف در 
هو وى EAS‏ 55:0 در ات لت پاس کیت تكذاشت . » 
۰ هری میں ناظم اصفہان تو راد ág‏ كبه چکا ہے زجب کی 


اسکی عير خود ان ی روايت کے اعتبار سے ۹ سال سے كم m‏ 


اس سے واضح a‏ کہ شفائى س ہے ملاقات = وقت Sal‏ کر ۱۹ 


(v)‏ درق (v) Yoy‏ ورق ۲۰۵ )٤(‏ ودق 


YN ودق‎ )( 
M $99 A ۲؟‎ Gos (V) ۷۰ 


C ۲۳۲ Gos (o) ۴‏ ورق 
(4)ورق ٠٤١‏ زو ویق كاك BON OD‏ 
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ال کے 1 ۶ ۶ ای جسے عشاق شاعر سے ذاظم کے | 
م ناظرہ 3 خيال Sa‏ امه ارت 9 ر دلالت 2 كرا S E E a‏ | 
اسک 


ao 


e‏ ناظم aie 2 va‏ 4 ھی ككرت میں رها D a‏ صیرا 


سل د 


بل ار gh c»‏ ج4 کرت lg‏ ممكن رض له ملاقات اصفہان میں 


D 


SS . هو‎ q^ 


۰ هری میں i‏ رای ھی میں ناظم ct p‏ و زارت 
عتبات بر روانہ هوكيا اگرچہ اس سفر کی تفصيل کہیں نہیں ملتی 
drogue K‏ کے لت شمرا $ d‏ کمن م میں اس سفر کا ذکر کیا a‏ 


a Wide مين بھی له‎ AG ya o 55 اور‎ 


«مدتى در مک معظمه ساکن شدہ بود اوقات صرف 
ole‏ و بجااست اهل حال می کرد.» 
١ 4‏ لیکن خود نظم گزیده سے معلوم هوتا VS a‏ س سفر مین 
زیادہ وقت صرف نہیں هوا تھا ء اس کی وجه به ےرک ۵۱۱۳۰ :مين 
| وه اصفبان میں تھا اور 7 مس الاك مس ما هه (ite‏ 
اور ۰۳۷ "ا درمیا: ی مدت جو ايك سے کچے هی زايد ھوک زيارت 


حج اور قن dioe‏ هو ی » نظم گزیده کی رو سے نجف اشرف | 
d à‏ 

میں مت ر as‏ شی کے والد مير" den 25m‏ فى سے ملاقات ۵وئی ۔ d j‏ 
cee cee‏ لکھا ہے كر وه مسیح اازمان الى کا کاشی کم کو 
Se‏ گیا ۔ ٣.٠‏ میں جس وقت ناظم مک معظيه میں 

i كشن كر دنا‎ e SS نشل سم اسک قلاقات هرئی‎ CES ٩ 
| و‎ Me. i. 25:148. ej انا‎ 6 M NM 

کے (۱) ودق yor‏ (۲) ص gà 241١‏ دانشمندان آذر بائيجان 1 
two‏ €( نظم گزیدہ Yro dos‏ (4) ”درق ۲٢۲‏ 1 
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| ; میں Sor U d^‏ تاریخ Cae‏ هم جو سقم سے d‏ : | 
| نہیں eal.‏ " هو : 3 i‏ | 
۲ 


OP orco ua خاطر وفتی ل4 مومتای کھت‎ A ob 


حكمت لئاه رسید S‏ برای obs‏ بت اللہ از eats‏ ندر 


e ]‏ 
| جده رسيده بوداد و لنده از & معظمه بلواده سفر هند وارد 
25a sA -a |‏ شدہ "نود :مدت يك claz) vi ols‏ مش‌فمازه 
E‏ 


syi, -‏ ورگدته و این ملاقات در.سنه هزارو:سئ روی, داد .» 


D lb‏ جو شخھں .ءاه میں اصفہان مين ja‏ ٭ وہ 


| زيارت اور SST erm‏ بعدةاسى-سنهءافين «هندوستان كد 

اراد‌خسد yh. aes teet Rae aet use‏ ال ب 
معلوم ہوتی .هم ؛ CE‏ سنہ وهی eum‏ تسلى u$‏ ذیل Gus‏ 
eaves T PPS‏ میں ubl See‏ ہوگئی تھی جیساکه (obe‏ 
ae RI‏ ۔ میں ار Sas KD. i)‏ :اس سے ۱۰۳۰۰ 2 

سال ) میں So‏ معظمه میں حج کے Cee‏ پر o EHS‏ 
VE‏ معظمہ هی میں "em‏ ک ملافات 


بنا پر lable,‏ سے 
غاط کے ۔ . يہ :بات كجم کے 2 Eur DS M‏ 
* کے 


کیہ 


رو 2 تسل CAN: ov‏ میں حج کو 
aes ab dod E‏ 2 ل Ba‏ 


نہیں 


e 


ہے 
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دیش Ji‏ ناظم کے NL‏ ل ون yee ol ze‏ میں اس 


25 مک هی میں ملاقات هون کا واقعه تھاء اسی بنا پر اس نہ 


e 6x مدت طويل‎ o I els ناظم گے‎ 


خود E‏ قول ,کے Giles‏ ناظم ۱ میں هندوستان تون 
هوجاتا. _هم اور ۲ ری مين. وہ كجرات. میں موجود ماتا 
cus.‏ وهی مولانا صوف مازندرانی,6 ديوان, ملا, مگ مولانا 
Su‏ نکل سكب WE)‏ هی 

«بجائی عبوز نمودیم که تا منزل ail ae GN ge‏ مسافة 

رود و ملاقات اودست. نداد» 

۳ میں ox)‏ عا آنا ۔ oles‏ اس عرف کے دیوان کا 
bl‏ فار LOTT‏ اس کے dim‏ اش کا“ تيان عام 
روایت سے ختلف ھونے کے باوجود BE‏ اھ de aS‏ 
۹ کا ee‏ 

ge‏ نماند که dye‏ درحين”. sels)‏ مسودات ۔اشعار: خود 

بی ان Ob  هدرپس ۰ E roule‏ تاریخ Kirdar LG) dt‏ 3 
desl e‏ ۲ کر JA olas‏ مشازاليه. K.‏ 
en a‏ دلشتیہ voll‏ سنه هزار وسی وسه« خان dll‏ 
شخصی را با این" امز برگزید که آن جو اهو cela‏ ادر سلك د 


تر تیب منتظم پسازد» OT Bl.‏ شخضن cedo pee‏ اإرذاشته به 


im do )۱(‏ هجزی میں s grece‏ 2207 جده 


۱۱۳ دیق‎ (D. ۸ درق‎ (0) ۰ Js. em 
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: ۵ ze 
e در‎ EU [ سوب ارو 1 7 خان خانان داشت فرار مود‎ 


بندر عا او را owa‏ مسودات عرق را خواہ تخواه ازو as‏ 


20A ت‎ J هزار‎ o» ib اشعار او‎ mi 02 ga) CS ہب داده‎ 7 


ماثر رحیمی میں ال موجود v Se‏ میں سراجائے 


خان obe‏ کے حم سے عرق کا ديوان W ety:‏ جس میں ۱ 


Boh کے‎ geo je بر‎ Oli» اشعار تھے اور اس‎ olga: 


T EINE‏ ۳۹ تھا اور جب وہ Ol y»‏ برهائيور میں خان خانان 


ss‏ م ليش هوا E Bd ya E‏ مو D ym‏ تها ,-اتفاق e‏ راقم ی 


p^‏ سے دیوان عرق Se‏ دو ال نس aes‏ جن میں له دياجه 


شامل È‏ ايك ol yl‏ میں کتابخازه لس شوراے ملى میں اور 


ie‏ جیب گنج le)‏ گڑھ) میں cA‏ لکن دونوں $ رلب میں 


فرق a‏ [ ممکن ره أن میں سے لی اصل نسخه هو با اصل e‏ 


براہ راست نقل هوا هو ۔ 
وجوه بالا ى 9 نظم oa‏ کی دوايت ah As Gan‏ 
NE i a Ay,‏ : 


io 


کے پانے اور خود النى ترتیب S‏ ذکر ar‏ اس کی حت E e‏ 


لبي هوسکتا . بہر حال فى JH‏ جھے له به عرض را 


Ye‏ میں .هندوستان £ temm del.‏ ماب موجود تھا 


I 
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اصلا کر تھا لیکن قندھار میں نشو و نما بانیم $ بنا ار قندھاری‎ 


مشهوو لهأ ؛ وه شاء ر تھا اور می تخاص کر تا تھا ۔ کر ات میں ناظم 


ملاقات iano F‏ ی مواف تذكره عرفات عاشةين سے بھی مت 


کٹ کت Uo‏ ملاقات کا سنه نہیں ديا ھے البته ریاض الشعرا 


'_ تق اور ناظم کی ملاقات كجرات میں‎ Dee Ie ny d ue 


Rd. T الشعرا‎ os صاحب‎ qi وم‎ NE 
PE جن ک ذكر خود ناظ كم تھا يا دوسری . اليته ايك قابل‎ 
"پات يه ھے کہ نظم ۱۳۹ مجرى میں لکها گیا > اس بنا بر‎ 
وه اس سنہ تك کا يا اس کے پہلے‎ ys اس میں جو واقعه درج‎ 
پا اس کے قبل‎ ۰٦ كا هوكاء اسی لئے ناظم ی ملاقات کی تاریخ‎ 
کی هوق اور اس وجه سے به ملاقات وه نہیں هوسکتی جو ریاض‎ 

الشعرا میں ۱۰۳۷ هجرى مين OU‏ ہوئی ے لیکن اس کے ale‏ 
یہ فراموش له کرنا چاھئے کہ خود نظم گزیدہ میں برابر alal‏ 
هوتا رها ہے اور اس میں ۷ کے بعد تك کے واقعات درج فين ۔ 
: ناظم آبریزی 3 كم , متعلق نظم گزیدہ مين اس سے زياده اور 

کے ہیں ملا ادر SH‏ 2 مین اس اتفاق عم کسی اور تذکره نویس 
S‏ ی تفصبیل دیج نہیں ھے » له بھی معلوم Sos‏ هندوستان مین وه 
وال اور کب نك رها : صرف oS‏ اض Me‏ لکھا ھے که اس 
E)‏ ره کی تکمیل کم کے داود zo‏ ناظم کا انتقال هوا . تذکره 
RUNE‏ ام کل ۱.۸۱ c»‏ اس با با قياس کا 


g\y ص‎ (YP £oA درق‎ () ۲۲۱ dos (۰ ٦ 


E 5 
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qum‏ | هیر کہ ناظم 2 طويل du JE‏ لیکن اس age‏ صرف 


ابتدائی Qe‏ شال K‏ متعلق » ab‏ بہت معلومات هين لیکن 
sad‏ کے ۶0-۰ سان کے باررے مين کے cse‏ محلوم uy‏ .> 
ناظم 3ئ ee‏ میں: بھی A. Tr‏ متعلق کچ بھی معلومات 
s :‏ ا exe etam‏ 
c eq‏ تذکره 2 آبادی میں xe‏ ايك lp‏ مد رضا ec‏ 
مروارید Gap‏ كا Sd‏ ره ۔ 
ناظم نے تین anos‏ چھوڑی de. cut‏ نظم گزیدہ . له شعرا کا 
عام M‏ رہ e‏ جس S‏ دو 4a. n cma‏ اول میں P Jaa]‏ 
حاجی 5o d‏ ما شامل ا جلد دوم میں )= زمانے تك 
A‏ شعرا کے حالات درج هن ؛ جلد اول S c du A‏ 
اطلاع نہیں البته جلد دوم کا ايك نسخه مسلم od y‏ تا 


jf à X‏ ف. ان 
مين موجود هی ؛ اس AD‏ میں تا کے صن مين صرف Ol‏ 


کی 'غزلوں اور رباعیون کے اشعاز منقول هين - 
Y‏ 


رظاھر BY‏ ے ed) deaf‏ مف RRNA‏ ادر بائیجان 


کی اس. تنک ہے کے کے کا؛عل»تها - 3 
دوسرى: صف ايك مثنوی بعنوان فیروز وشہباز ھے راقم 
WE gya e ES uec‏ 
27 ری JA‏ له مثنوئ ہین abl‏ ریت لے اسکو بہت oy a‏ 
Su‏ 9 ۱ وی کا ذكر موجود هم - 8 

هم اور ریاضن الشعرا مين اس مدر 
ic ees TT E‏ 
G‏ تصنیف دیوان ناظم a‏ آقاے تربیت نے ٦‏ هزار 
: كر اسك کی شخ 


Jedi‏ کا ايك ديوان los‏ تھا € X‏ راقم 
de ds‏ نہیں - Er‏ - 3 


Ss eee 
2٤٦۸ ص ۲( )2( صن ۳۹۹ (۴) ورف‎ (y) 


: eed آذر‎ 


60: In Public Domain. Gurukul Kangri Collectbn! akidar ل‎ 
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PERSIAN LITERATURE IN TAMILNAD 
DURING THE 18TH AND 19TH CENTURIES 


By D 


Muhammad Yousuf Kokan Umari, Madras 3 


During the period under consideration, Persian had become the 
literary and cultural language of Muslims throughowt India. Muslims 
had established their rule in South India, WA reot as the seat of their 
Government: Aurangzib Alamgir, the Moghul Emperor, posted as 
Nawab of Carnatic, in 1102 A.H.: 1690 A.D., Nawab Zulfiqar Ali Khan, 
who tried his level best to prevent the widespread onslaught of the 
Marathas in the extreme South and endeavoured to capture Gingee 
Fort, a stronghold of the Maratha army. He ruled the country for about 
thirteen. years. Dawood Khan succeeded him in 1116.A.H.: 1703 A.D., 
and..retired: from service: in 1123 A.H.: 1710 À.D., when Nawab 
Saadathullah Khan:who captured Gingee Fort in 1125-A.H.: 1713 A.D.» 
was appointed Nawab of Carnatic. He was not only. a: great general 
and. administrator but was also a great patron of art and learning. 
During his rule lasting about twentytwo years, learned men from all.parts 
of the country; especially from Bijapur, were attracted to his court 
at-Arcot. Some of. them settled down in:Vellore, Arni, Tirupattur, 
Nellore,..Madras, Wandiwash, Chetpet, Nusratgarh (Gingee), Nathar- 
nagar (Tiruchirapalli) etc. There arose during this period four great 
centres ofilearning; viz. Arcot, Vellore, Madras and Tiruchirapalli. 


Afzal Khan Naithi, better known as Lazzati, was a contemporary 
of Nawab Saadathullah Khan. He was a courtier at the Mughal court 
at Delhi. He came to Arcot and settled down there, 


He had a natural aptitude for Persian and Urdu eti He compos- 
ed a mathnavi depicting the love story of Chandar Badan. and Mahyar. 
Shaikh Muhammad Ameen Israili, ancther great scholar, came from 
Delhi and settled down at Arcot in 1131 A.H. : 1718 A.D. Ee was the 
author of Gulshan-e-Saadat and Majma-u-Insha. He has also ut a 
Diwan in Persian. He died at Arcot and is buried there. 


4 Sheikh.Muhammad Sibghatullah, well'known as Naib-e- Rasulillah 
(Deputy:.of the Prophet), was a great saint of Bijapur. He preached 
godliness 1220. humanity for a number of years and inhis old age he 
Went -on a pilgrimage to. Mecca and died at Madina. In his will, which 
To entrusted to -his disciple Shaikh Abdul» Azeem, hè exhorted his 
"brother's son, Syed Muhammad Qadri to be a preacher and discharge , 
his duties faithfully.. Syed Muhammad. Qadri: was till his death the 


religious head of the Muslim community of Bijapur. He was. succeeded - 
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by his son Sultan Syed Abdur Rahman, who has left for us a short 
treatise in Persian, known as Nafs-e-Rahmani. His letters to his son 
and successor Syed Ali Muhammad Qadri are very interesting and 
wortü reading. They deal with subjects like soul, body, matter, know- 
e ledge, truth, path of life, religious law etc. Syed Ali Muhammad Qadri 
has also written a very valuable book in Persian, known as Tajalliyat- 
e-Rahmani, which deals with twentyeight topics relating to mysticism. 
This work is regarded even to this day in the South asa clear exposition 
of mystical truths. Syed AU Muhammad Qadri lived at Arcot and died 
there in 1138 A.H. : 1725 A.D. He is buried at Tajpura in the vicinity 
of Arcot. p 


e 


Another great teacher during this period was Shaikh Muhammad 
Makhdoom Abdul Haque Sawi, who originally belonged to Bijapur 
"but who migrated to Basmat Nagar in Hyderabad State and finally 
settled down at Mylapore, Madras. He wasa great master of Arabic 
and Persian and wrole several works in Persian, AMiftah-al-Tafasir, 
Ghanimat-al-Wagt, Bayani-Wage, Daleel-e- Muhkam, Asa-e-Musa, 
Sirat-e-Mustageem, Hayat-e-Jan, Risala-e-Indiraj etc. He com- 
manded the respect of the Hindus as well, who called him Gyan 
Bhandari on account of his extraordinary intelligence and wisdom. 
He was a great source of inspiration to his disciples and followers. He 
died in 1164 A.H. : 1751 A.D. His tomb still exists in Mylapore, 
Madras, and people visit it to pay their homage to his memory. 


Ghulam Ahmad, his son, surnamed Khursheed 
great scholar in Arabic and Persian. His work Minhaj-al- Muhaqgi- 


qeen-in Arabic and Al-Saheefat-al-Mursala in Persian are preserved in 
a library at'Madres. . » ^ 


and Haque, was a 


Syed Shah Abdul Hasan, surnamed Qurbi w 
poet. He studied Persian under Muhammad Hussain of Bijapur who 
had migrated to Arcot, Qurbi later on became a student of Shaikh 
Fakhruddin Mehkari Naithi Bekhud of Vellore, who was a student and 
disciple of Shaikan Makhdoom Sawi. Fakhruddin was an eminent poet 
of his day. ; He created in Qurbi much interest for Persian poetry 
Qurbi studied Arabic under Muhammad Sagi of Arcot, After some 


time he came into contact with Shaikh M 
1 nt uhammad Makhd 2 
Qurbi was greatly enchanted by the oom Sasi 


and learning and composed a long ting of one 
3 


hundred verses known as Qasida-i-Bah 
1 x la-i— -al- x 
Ocea of Secrets). Qurbi died at y mar Asrar (Ode to th- 


as a great mystic and 


poem in Persian consi, 


E کرت‎ S: Mizar -ul- Agaid, Taqwiyat-ul- 
gan, Kfiulasat-ul- Irfan, Tihbat-e-Wujud-c. ون وه‎ c 4 it d 
and Namak Nama and Manind-c-Hiday, s سو ات‎ ID اون‎ 


° €C-0. In Public Domain. Gurukul O aflteietenánaaakani. TE 
TES 
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Two among Qurbi’s students became very famous for their profi- 
ciency in Arabic, Persian and Urdu. One was his own son Zawqi and the 
other was Mou ana Muhammad Baqir Agah. Zawgi's name was Syed 
Shah Abdul Lateef. He was born at Vellore in 1151 A.H. : 1738 A.D. 2 
He studied Arabic and Persian under his father and other teacpers at 
Vellore. His power of memory and imagination were remarkable. 
He hadthe extraordinary power of expressing his thoughts in poetry 
very quickly. He composed five to seven hundred verses at a 3 
sitting. Agah regards him equal to the Perstsopoet Nizami. 21 
has composed many works in Persian; several of them are in verse. 
Mujiz-e-Mustafa, Jawahir-e- Manzeom, Najib Nama, Durr-e-Bebaha, 
Ishqnama, Chaman-e-Muhabbat, Chahar Fasl, Alima, Hakima, Jawa- 
hirstan, Insha-e-Lutfullahi, Ahsan-al-Usloob, Tasfiyat-ul-Azhan, 
Rowzatu-ul-Khuld, Zain .ul-Lughat,; Istilahat-i-Shura, Tafsir-i- - 3 
Lateef, Akbar, Awsat, Asghar, Hadyat-ul- Akhyar, Tazkirat-ul- Awliya, 
Maarij-un-Nubwwwaat, Salasil-ul- Awliya, Madaih-ul-Mashaikh are E 
some of his important works. Zawqi died prematurely when he was 
only 44. The year of his death is 1194 A.H. : 1780 A.D. He is buried 
at Vellore. 


s 


Maulana Muhammad Baqir Agah, son of Muhammad Murtuza, 
was born at Vellore in 1158 A.H.: 1745 A.D. His uncle Shaikh 
Muhammad Habibullah, a disciple of Qurbi, was employed in the 
service of Khan Abdul Hye Khan, grandson of Nawab Anwaruddin 
Khan Bahadur. Agah studied under his uncle and Qurbi. He had 
great love for his teacher. He came down to Vellore in 1179 A.H.: 
1765 A.D. from Tiruchirapalli, where he had been living for some 
time with his own uncle, and became a regular student and disciple 
of Qurbi. He wrote a biography of-his teacher in Persian known as 
Tuhfat-al-Ahsan fi Managib-al-Sayedi Abil Hassan. 


After Qurbi's death, Agah was employed i in the service of. 
Muhammad Ali Walajah as an Arabic Munshi ^to him and a tu 
his two sons, Nawab Umdat-ul-Umara and Nawab Amirul U 
He was equally proficient i in Arabic, Persian and Urdu. He و‎ 7 
several works in all these three languages. Chahar Sad I ad bar 
ELE Kitab-al- Rasail, Kashf- OL an is at-a ee 


important works in Persian? 


Agah died | at Madras 
1805 A.D. de 


و 
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Another great teacher and poet of this period yas Syed. Shah? 
Abdul Qadir Mehrban Fakhri. He was born at Aurangabad and 
studied under Mir Ghulam Ali Azad Bilgrami. He migrated. to 
Mádras in 1183 A.H.: 1769 A.D.and settled down in Mylapore, 
Madras. He died in 1204 A.H.: 1789 A.D., leaving behind him 
several works in Persian like Aslul Usool, Subhat, Mifta-ul- Maarif, 
Kuhlul Jawahir,  Faiz-e-Manavi, Diwan-e-Mehrban etc. 01 
Usool has been published by the University of Madras. 


78 


As the family هط ]و‎ Nawabs of Carnatic belonged to Gopamau, 
atown in Hardoi district, U.P., several scholars from the North 
came’ down to Madras. Of them the following three were widely 
known for their scholarship: (1) Mullah Bharul Uloom Abdul 
Ali (2) Mirza Ali Bakht Azfari and (3) Qazi Irtiza Ali. Khan Safavi. 
Mullah Bahrul Uloom needs no introduction to scholars but very few 
know the fact that the title of Bahrul-Uloom (Ocean of Sciences) 
was awarded to him by Nawab Muhammad Ali Walajah. When 
Nawab Umdatul-Umara succeeded his father in 1210 A.H.: 1795 
A.D., he conferred on Maulana Abdul Ali the title of Malik-ul- 
Ulama (King of the Learned). A madrasa, known as Madrasa 
Kalan, was established at Madras, of which he was made- Principal, 
„a post which he held till his death in 1225 A.H. 1810 A.D. He lies 
buried in the compound of Walajah Mosque, Madras. 


Mirza. Ali Bakht Azfari was a member of the Royal family at 
Delhi. He migrated to Madras in 1212 A.H. : 1797 A.D., where he 
lived till his death in 1234 A.H.: 1818 A.D. He was the author of 
several works in Persian, Turkish and Urdu, of.which Waquiat-i- 
Azfari (Persian) and Diwan-i-Azfari have been published. 


Qazi Irtiza? Ali Khan Safwi Khushnood, son of Qazi’ Ahmed 
Mujtaba Khushdil, was born at Gopamau, (7:1198 A.H.: 1783.A.D. 
His father had migrated. to Madras. before him and he lies buried in 
compound of Muthià!pet Mosque, Madras. Khushnood earned great 
_fame and reputation as an author, scholar and poet. He was awarded 
„the tite of Afzalul-Ulama (tke best amongst the learned). When he 

came.to Madras in-1225 A.H. : 1810 A.D. he was appointed asa Mufti 
and then. Qazi and ultimately he held the post of Chief Justice of 
Carnatic for a period of about twenty years. ۰ He resigned. this post-in 
1268 A.H. : 1853 A.D. He died in 1270 A.H. : 1853 A.D. on board 


the ship while returning to India from pilgrimage. He had a watery 
grave. 


7 


za Ali Khan has left several works in Arabic and Persian 
inheritance, arithmetic, thetoric, prosody etc., and 


6 2 
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۱ Muhammad Qudraiullah Khan 'Qudrat, another scholar from 
Gopamau came down to Madras in 1227 A.H.: 1812 A.D. and settled ^ 
down here. He was one year younger to Qazi Iriza Ali Khan 
Khushnood. He was also a great scholar in Persian and he was ont of 
١ the judges appointed for Mushaara-i-Azam. He has left a wéll known م‎ 
work Nataij-wl-Afkar which was published during his lifetime’ It 
contains the biographical sketches of the Persian poets that lived in 
Carnatic and other places. = 


A 
Among Agah’s studens Nawab Cham? Azzuddin Khan 
iMustaqeem Jung Bahadur Nami, Hakeem Baqir Hussain Khan Raig, 
Arifuddeen Khan Rawnaq, Moulvi Sayyid Khairuddin Faiq, Ghulam 
Mohyuddin Mujiz and Muhammad Aslam Khan Shayan earned great 
fame and reputation for themselves. Ail of them were poets of note. 
Nami has left several works like Maikhana-i-Kaifiyat in Persian and 
Naw Bahar-i-Ishq, Baharistan-i-Ishg, Gunj-i-Qudrat etc. in Urdu : 
of which some have been published by the Madras University. Raig's 
outstanding work is Guldasta-i-Carnatic which contains the 
biographical sketches, with critical notes, of the Carnatic poeis. 
Rawnaq and Faiq, also were great scholars and they have left several 
works in Persian and Urdu. Ghulam Mohyuddin Mujiz was considered 
next to Agah in Persian scholarship. He has left two Diwans in 
Persian and his son Ghulam Abdul Qadir Nazir has left a work Bahar- 
i-Azamjahi which was translated into English by Dr. M. H. Nainar 
and published by the University of Madras. Mujiz died in 1229 A. ilag : 


1813 A.D. 


Mhamad Aslam Khan Shayan, son of Ali Ahmad وکا‎ 
.Nayati, was.born at Arcot'and studied for sometime under his father 
and Muhammad Raza. Then he came down to: ‘Madras and studied 
Arabic and Persian literatures,and ۵ 
"bdul:Qadir Mehrban Fakhri, ‘Maulana Mohammad Baqir Agah an 
:Moulvi'Mubammad Ghouse'Sharaful Mulk Bahadur. He was. nployed s 
as a Chief Writer in the service of Nawab Ameerul: Umara B lu 
and-after whose demise he continued vo serve in variou 
‘until his death in 1234 A.H. : 1818 A.D. ‘Hecompiled 

E ıin Persian such as Waga-i- تل‎ Ain-ulsMasadir, Mas 
{Sharh-i-Minhaj, Guldasta-i-Managib, Zafar Namah, 

etc. The last two works were Mathnawis. He ha 

a diwan consisting of his lyrical poems and odes in Pe 

died i in TE 71818 A. D. 
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of his master he compiled T'uzak-i-Walajahi which is the main source ~ 


for the history of the Nawabs of Carnatic. He also Wrote a few 
treatises in Persian on rhetoric and other subjects. Handi died in 


1240 A.H. : 1824 A.D. 


Malikul Ulama Moulana Alauddin Ahmed was the son of 
Moulvi Anwarul Haque and son-in-law of Moulana Bahrul Uloom 
Abdul Ali.” He was appointed Principal of Madrasa-i-Kalan at 
Madras after the death of his father-in-law. His outstanding work 
in Persian is Sharh-t-#usool-i-Akbari on Arabic etymclogy which 
continued to serve as a text-book ,in the Arabic madrasas of South 
India. He also wrote acommentary in Persian on Mir Zahid’s work 
on Logic, He died in 1242 A.H. : 1825 A.D. and is buried by the side 
of his father-in-law’s grave at Madras. 


Moulana Muhammad Sayeed Aslami hailed from Madras. He 
studied Arabic and Persian under Mulla Bahrul Uloom Abdul Ali and 
other teachers. He was known to the people by his title Siraj-al- 
Ulama (Light of the Learned). He was deputed to Mecca by Nawab 
Muhammad Ali Walajah where he lived for a number of years. There 
he translated into Arabic Tuhfa-i-Ithna Ashariyya, the wellknown 
Persian work of Shah Abdul Azeez of Delhi. Aslami returned to 
Madras and settled down at Sayeed Abai, Madras. He wrote a 
commentary of the Quran in Persian, some parts of which were 
published in Madras during his life time. He also compiled a 
voluminous book, Safeenat-ul-Najat fi Tufan-at-Muhlikat, in Persian 
about scholasticism and theology. He wrote a short treatise on Arabic 
etymology known as Awraq-al-Sarf. Aslami died in Sayeed Abad, 
Madras in 2272 A.H. : 1855 A.D, 


Zawqi’s°grandsom, Syed Shah Abdul Lateef of Vellore, was a 
contemporary of Aslami, He studied under Allauddin Ahmed, the 
son-in-law-of Mullah Bahrul Uloom, and other teachers at Madras. 
۶ He has left Several works ir Persian such as Ihya-ul-Sunnah, Ihya- 
ul-Tawheed, Lambechul-Chafileen, Sirat-al-Mumineen Aetius 
Fatawa, Maktubat-i-Lateefi, Jawahir-al-Haqaiq, Fasl-al-Khitab, 
Jawahir-al-Suluk, Ghayat-al-Tahgeeq etc., He died at Madina ×6 
on a pilgrimage-in 1289 A.H. : 1871 A.D. 
- ^ 
c Moulana Mohammad Ghouse Sharaf-al-Mulk Bahadur was borm 
at Arcot and studied for some time under his father Nasiruddin 
: Muhammad „and grafidfather Nizamuddin Ahmed. He then went to 
ےت‎  Rammad M study undef Moulvi Aminuddin Ahmad Khan Bahadur 
= ^ and after-his death in 1195 A.H. : 1780 A.D. came to Madras and studied 
under Moulana -Bahrul-Uloom Abdul Ali. eHe later became the 
Diwan of Nawab Azeemuddaula Bahadur, son of Nawab Amêeryl 
e CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar یں‎ 
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Umara Bahadur, who succeeded kis uncle in 1216 A.H. : 1800.A.D. 

He wrote al-Nathr-al-Marjan Fi Rasm-i-Nazm-al- Quran, Kifayat- 2 
j al-Mubtadi, Al Fawaid-Sibghiyya, Sawati-al-Anwar, Al-Najm-al- 
Waggad, Al. Shafi and many other works in Arabic and Al-AnharAl- 
Mafakhir, Khawassul Haiwan, Basaim-al-Azhar, Hidayat-al- و‎ 
Ghavi,: Burhan-al-Hikmah (Persian translation of Hidayat-al-Hikma) 
Yawagit-al-Manthura, Khulasat-al-Bayan, Rashhat-sl-Ejaz, Siham- 
al-Nafira and others in Persian. He died in 8 A.H. : 1822 A.D. 


iere 
Of his sons two became great scholars and authors in Arabic and 
Persian, One. was Moulvi Abdul Wahhab Madar-ai-Umara Bahadur 
and. the other was Imam-al-Ulama Qaziul Mulk, Qaziul Islam Moulvi 
Muhammad Sibghatullah, better known as Qazi Badruddaula Bahadur. 
Both, studied Arabic and Persian under their father and Malikul-Ulama 
Moulana, Alauddin Ahmed. Moulvi Abdul Wahhab compiled works — 
in Arabic. and Persian: Kashif-al-Ahwal fi Nagdcal-Rijal, Akmalul 
Wasail. fi. Rijal-al-Shamail, Al Kawkab al-Durriyya fi Intikhab 
Majalis-al-Dainuriyya (all the three in Arabic), Hibat al-Wahhab fil 
Figh, Nihayat-al-Sul. fi Managib Raihanat-al-Rasool, Kashiful- 
Rumuzat ilal Waragat (Principles of Islamic J urisprudence - all in 
Persian) He also visited. Arabia maintaining a diary of his engage- 
ments, and observations which was later published under the name of 
Roznamcha, = 


His brother Qazi Badruddaula devoted more of his attention for 
popularising Urdu instead of Arabic and Persian. His work Fawaid-e- 
Badria’ in Urdu about the life of the prophet became very popular in 
South India and it used to be read in parts tothe People, in the first 


twelve days of Rabil. Nevertheless, he also wrote- several works in 
Persian like Dastan-i-Gham, (Life of Imam Husgain) and Thuhfa-i- 


Azamia, Tambih-al- Aghbiya fi Hayat-al- Anbiya etc. He was born in 
1211, AH. : 1785, A.D. and died in 1280, A.H. : 4362 A.D. 


Shaikh Muhammad Mahdi 
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Wala and his son Hameeduddin Wila. Both of them had great influen- P 
ce upon Nawab Muhammad Ghouse Khan Bahadur, Walajah the Fifth. 
The said Abu Sayeed Wala wasa great poet and he attracted the atten- 
tior: of the learned and educated men in poetical assemblies. He rose 
to great eminence during the -time of the said Nawab. It is believed 
that the two famous works in Persian Tazkira-e-Subh-i-Watan and 
Tazkira-e-Gulzer-e-Azam, ascribed to the sail Nawab, were actually 
written by Abu Sayeed Wala. Wala has left a few works in Persian 
‘poetry of which*a short Mathnawi known as Bahr-a-Gham (Ocean of 
Sorrow) is still avåila کت‎ 


Nawab Munammad Ghouse Khan Bahadur Azam was the son of 
Nawab Azam Jah Bahadur and grandson of Nawab Azeemuddaula 
Bahadur. He was born in 1239 A.H.: 1823 A.D. He ascended the 
throne when he was only fifteen months old. He studied under Moulvi 
Jamaluddin Ahmad. He then became a student of Abu Sayeed Wala 
and presented his poetical compositions to him for correction. He 
wasagenious like Tajul Umara Ali Hussain Khan Bahadur, son of 
Nawwab Umdat-al-Umara Bahadur. He himself was a great poet 
and had gathered around him many scholars and poets and in 1262 A.H. : 
1845 A.D. he started a poetical assembly, Mushaara-i- Azam, under the 
presidentship of Afzalush Shuara Moulvi Muhammad Hussain Shireen 
Sukhan Khan Raqim. This assembly consisted of distinguished poets, 
who were able to give fitting replies to the objections raised by any 
member of the audience. After four years in 1266 A.H. : 1849 A.D. 
the said Nawab established Madrasa-i- Azam, which is now running as 
one of the important high schools at Madras. He published his two 
tazkirahs, Subh-i-Watan and Gulzar-i-Azam, mentioned above, in 
1257 A.H. ; 1842 A.D. and 1269 A.H. : 1853 A.D. respectively. He has 
also left a Diwan in Persian, Baharistan-i-Azam, He died in the year 
1272 A.H. : 1855 À.1*. at the age of 33, 


Ragim was held in high esteem 
of his profound learning and-knowled 
Jonged'to the distinguished family of 
Hussain Shaheed (martyred), known as Imam Saheb, of Bidar in 
Hyderabad State. Ragim's grandfather and father Shah Ahmed Abu 
Turab Qadri and Shah Najmuddin Hasan Qadri were great schglars 
who settled down at Madras. Ragim was born here in 1233 A.H. 2 
1817 A.D. and studied Arabic under Qazi Badruddaula and Qazi Irtiza 
. Ali Khan. He studied Persian under his two paternal uncles Shaig Ap 
Khan Shaiq and Shah Meeran Mohyuddin Wagif Qadri and later fe 
became the student of Sayyid Abu Sayeed -Wala, who at his old age 
had entrusted his students to him for carrying out corrections of their 


Ouse Khan Bahadur appointed 


by his contemporaries an account 
ge of Persian literature. He be- 
the great saint Moulvi Muhammad 


lyrical poems. Nawwab Mohammad Gh 
۷ ۳ x CC-0. In Public Domain. Gurukul Kangri Collection; Haridwar 
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him President of his Poetical Assembly and awarded him the title of 
Afzalush Shuara (the Best among the Poets) He held this position 
until the death of the said Nawwab. He compiled several works in 
Persian including Mizan-al-Ashaar, Azam-al-sanacah, Bahrul Masadir 
etc. He translated in Persian the early twenty Magamas of Mgqamat-= 
i-Hariri, but stopped it when he received a printed copy of its entire 
translation from Calcutta. “Se 


Another great scholar of this Period was Moulvi Syed 
Muhammad Hussin Tamanna. His forefathers belonged to Bijapur. 
His father settled down at Arcot and then shifted to^Tirupattur where 
Tamanna was born in 1213 A.H.: 1797 A.D. He was only ten years 
old when his father Syed Imam died. He then went to Chittoor 
where he studied Persian under Mir Hussian Ali Kirmani. After few 
years, he came to Madras, and studied Arabic under Qazi Irtiza Ali 
Khan and Persian under Mùhammad Habeebullah and Burhanuddin 
Khan Handi. In 1260 A.H. : 1853 A.D. he was appointed a Writer to 
the Nawab and compiled a voluminous book Qasr-i- Walajahi narrating 
the history of the Carnatic. In 1269 A.H, : 1853 A.D. he was made the 
Persian teacher in Madrasa-i-Azam, Madras. He has left several 
Works such as Badee-us-Sarf, Badee-ul-Insha, Zakheerat-ul-Ugba ۰ 
He also wrote a commentary on Bostan of Saadi which was "named 
Andaleeb-i- Bostan. 


Moulvi Tajuddin Bahjat son of Ghayasuddin was also a great 
scholar in Arabic and Persian during the time of the said Nawwab. He 
wrote in 1247 A.H. : 1832 A.D., a commentary on Gulistan of Saadi 
which he named Ohamanistan. He also tried to imitate the f luent and'easy 
style of Gulistan and compiled a book in Pezsiàn known as Nakhlistan 
which will be taken up for publication by the-University of Madras. 
He died in 1280 A.H. : 1863 A.D. 
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à INTRODUCING 2 
SOME NEWLY-DISCOVERED PERSIAN WORKS 
OF A PANJABI POET 3 
| SAYYAD BABA HASHAM SHAH o 5 
| P 
۷ By 


ee 
- 


Professor Harnam Singh Shan, Chandigarh 


wep که‎ o کر هاشم‎ Sx 
روح است ۔ ہا او زندہ باش ۔‎ Sos 


a 


This is how Sayyed Baba Hasham Shah has summed up one of his 
finest and newly discovered writings. Hasham Shah had been a very ۱ 
prominent name in the annals of Panjabi letters. He is still considered 
as one of the most famous and popular poets of the Land of the Five | 
Rivers. His contemporary, Maulvi Ahmedyar (1768-1845), the ۱ 
celebrated author of the Shahnamah Maharaja Ranjit Singh, has 


| 

| 

| 

| ۱ 

( از مثنوی هاشم ( | 
| 

| 

} 

| 


spoken very highly about him and his masterpiece in his Yusuf 


| Zulaikha,! dated 1842 A.D. V 
| One of his eminent successors, Mian Mohd. Bakhsh, (1829-1906), 


has also paid very high tributes to his genious, greatness and 
contribution to the language, literature and culture of the Panjab in 
the following strains, in his highly popula book, ‘ Saif 7 
` (dated 1862 A.D.). AE 


la‏ هاشم شاه دی هشمت برکت گنتروچ نھ آوے 


ED aX sles در ینیم جواهر لڑیاں ۔‎ ai 


اوہ T‏ ملك سحن دے اندر. راجه سی سر کردہ کے f‏ 


بو l‏ جس وص ہے دی چڑ هر مہمے ۔ GEIS‏ سر كرده , | 


۱ . سيف الملوك)‎ ~ 3) ١ i 5 E 


£l. Ga. cf- Qissa Ahsan-ul-Qissas, Haji Chragh Din Seraj Din. Edn., Lahore; 


1918, p. 224. a 
2. cf. Saif-ul-Maluk va Badi-ul-Jamal, Malik Din ۰ . Bdg, Lahore o 7 کم‎ 
; pp. 21 & 369, S - 
^ 12 z ^ E 
CC-0. In Public Domain. Gurukul Kangri Collection, Haridwah ^ 9. 
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The learned Dr. G. W. Leitner in his monumental History! has 
mentioned him as “the famous Mathematician and Arabic Scholar 
who wrote numerous novelettes in Panjabi, which are still much 
read." «He got a jagir near Jagdeo in recognition of his, literary 
emirftnce. His ‘Shirin Farhad’ in Panjabi, his story of ‘ Sassi 
Punun’ and sof ‘Sohni Mehinwal’ still form the delight of 
1 thousands. He has also been mentioned in high terms by some great 
linguists and enfinent Eurppean scholars like George Grierson 2, Thomas 
! Thornton and Richard Temple+. The latter published the Roman 
۱ transcription 5 and English translation of his masterpiece (in Panjabi), 

i.e. Qissa Punun, in the early eighties of the last century. 


But as illuck would haveit, his life and work have till now been 
shrouded in great mystery. ° He has become, so to say, a subject 
of mis-statements and misunderstandings at the hands of our Tazkiras 
and histories of literature. So much so my present enquiry (based 
on a thorough probe into the original sources, personal. visits 
to the places connected with him, conversation and correspondence 
with his descendents in Pakistan and a peep through some family 
manuscripts of his published and unpublished works) has revealed 
„that most of the details hitherto given about his life and work are 
wrong and misleading. 


Hasham belonged to the Quresh dynasty of Arabia. He was the 
eldest son of Haji Mohd. Sharif; not of Qasim Shah who has so far 
been mentioned? as his father but was, actually, his youngest brother. 

“Tr his Chhar Bahar, Washam himself mentioned him asunder: 


6 ^ 


اي فقير احقر اازماں تمد هاشم ولد A AME‏ سو 


ao Moreover, the lettering still extent on his (father’s) grave in 
Jagdeo Kalan village (Amritsar Dist.), has also supported this finding, 


a 


۱ 1. of. History of the Indigenous Education in the Pa. 
دم‎ and in 1882, Calcutta, 1882. 


2. cf. The Linguistic Survey of India, Vol, 9, PtI, 1916, p.618. a 


njab since Annexation 


dx em 3. cf. The Journal of the Royal Asiatic Society, Vol.17, London pp: 373- 
414, 2 fe 
b n SUPE 9 E 7 
„4. cf. Indian Antiquary, Bombay, December -1881, ånd October 189^ 
; 5. eff The Roman Urdu Journal, Vol. 1V, No.38-40, 1881, | 
E oet 5 ue The Legends of the Punjab, Vol. fir, Bombay, 1886, Pp. 24-37 
3 ^ f 3 i 
7. ef. Chushma-e-Hayat, Lahore, 1913, by M. Moula Baksh Kushta,and 
م‎ Robiah Boul, Lahore, 1925, by B. Budh Si ae 


h etc. " 
€ CC-0.In Public Domain. Gurukul Kangri Collector, SEU. 
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/ Seven different dates of birth (1752, 1755, 1780, 1800 etc.) have 
so. far beer attributed to him in the books and histories of Panjabi a 

.  literature.! But a peep through the ancestral roll and family-tree 
has revealed that he was actually born on the 22nd Rajab, 1148 ASH. 
(i.e. 27th Nov. 1735 A.D.). As regards his place of birth, it'was not > 
Jagdeo? (Amritsar) but the holy city of Madina, as is evident from 
his son's memoir. : ۱ کی‎ 


۰ 


Hasham moved to Amristar with his parents -while he was a 
child of four. His father settled at Jagdeo Cuenritsar Dist.) in order 
to preach Islam and to serve the mankind in the country-side. Even 
after his demise, Hasham stuck to this very place. His Takia (abode), 
Altari (residence) and land still exist. 


It is equally wrong to say that he was an illiterate or only a semi- 
Jiterate person. 3 On the basis of his works, now. brought to light for 
the first time, and other internal and external evidence obtained by 
me, it can confidently be asserted that he was really a learned person 
who not only knew Arabic, Persian, Hindi, Urdu and Panjabi, but also 
‘wrote in almost all of them, with grace and effect. Besides, he'is also 
520*60 have possessed some knowledge of astrology and the indigenous 
system of medicine. The very first stanza of his Panjabi masterpiece - 
‘bears testimony to his knowledge and learning inthe Oriental lore: ^ 


٣‏ 2 وال مالك ملك ملك را 
SY‏ 3$ کرن چترایاں . کوئی بچهان 4 AKo‏ 


6 فلك را‎ TIF قدرت.نال ر هم درگرداں : دائم‎ e 


= 


هاشم خوب ہوئی کل کاری . فرش فناه خلق Ly‏ 


< The discovery of his Persian and Urdu works has also pi wid 
: appropriate reply to Dr. Lajwanti’s observation, made in 1938. 
was Hasham’s Pir, is not known." 4 As it is now clear 


^ 


1. cf. History of Panjabi Literature, by Dr. Moha 


n Sing 
p.46; Journal of the Punjab Historical Society, 
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e 
of his Madahja and Munajat, he was none other than Hazrat nm 
Qadar Jilani, the founder of Qadris, who is said to have lived during 
1078-1166 A.D. Hasham invokes his help and blessings time and again 
in the following strain : 


€ = A 
| A uL E دستگیری كيجيو 3 ڈر تا ے هاشم بر‎ ۱ ^ 
. د ا 23 اعظم مدستكير‎ | 

۲ خدارا پیر j V Ta‏ نظر انداز لاچارم B‏ 


: دست ذفس ہد گردار ۔ مظاومم گرانبارم‎ d) 


A good number of other Muslim Panjabi poets, S. Fazal Shah, 
M. Mohd, Din and Mian Moula Shah Majithwi, to name only a few of 
Hasham’s successors, have also expressed somewhat similar sentiments 
for this great Divine. 1 


Hasham married only once, not thrice as alleged by Mian Maula 
Bakhsh Kushta. 2 He had two sons, Ahmed Shah and Mohd. Shah. 
The former died at the age of 17 and the latter (1796-1862) survived 1 
him. His descendents are at present residing in the Lyalpur and 3 
Sialkot Districts of the West Pakistan. 


Hasham was neither a carpenter nora court-poet as has so far 
been held almost unanimously. 3 He was first and foremost a Sufi 
saint. He has mentioned himself as such. The Land Revenue Records 
also support this fact. ^ Besides, he was a Hakim of the | 
۱ first water and many amecdotes about his medical skill are still current 
in the place-of resi¢ance. Hasham does not appear to have written any 
line in praise of Maharaja Ranjit Singh, the monarch of his time | 
a (or any of his chiefs), who is said to have allotted a Jagir to him or his | 
Tagia. This allotment, as'is evident from the old Bandobast, Jama- ! 
+ bandis and Muntkhibs, etc., seems to have been in view, primarily, 3 
. of his sainthood. Class No. 4 of the Bandobast dated 1865 reads as 
= under : 


23 Jh ef. Hir Fazalshah, p. 4; Gulzar-e-Ishak, p. 5; Hir Majithwi, کہ‎ 
Lahore Editions. 5 E Cog 


: s _ 2. cf. Panjab De Reere, Amritsar, 1932, p. 105, | 2 
p. "3. cf, Panjabi Sahitya. da tihas by Dr. Gopal Singh, p.272; Panjabi 
م‎ at oe = Zaban da Adab te tarikh by Abdul Gafoor Qureshi, Lahore, p. 259. 


5 اہی‎ Bandobast Aval, Dist. Sialkot, 1855.; Muntkhib, Babat v. Jagdev 
E Kalan, Tehsil Ajnala, dt. 1852; Misa? Hagigat 19917-2ی..........‎ 


^ * ۳938-39, 3 8 E و‎ 
e * CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 
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` There are as much as 12 different dates of his death (eg. 1820, " 
1821, 1823, 1850 etc.) recorded in our Tazkiras and histories of 
literature. But as is quite clear from the family récord, Hasham . 
died on 26 Ramazan, 1259 A.H. (21st Oct.| 1843) at Jagdev Kalan (Dist. 
Amritsar) and was buried the next day مج‎ ^ Tharpal (Dist. Sialkot), 
according to his own wishes, He was about 111 years old, (not 64, 70, 
72, 74, or 78 etc. as hitherto alleged) at the time of his demise. 

Hasham appears to have been a prolific and multilingual writer. 
He has written not only in Panjabi (because of which he has carved 
for himself an imperishable place in ‘the hearts of the Panjabis) but’ 
also in Persian, Urdu and Hinli. The number ef his works runs into 
nineteen out of which the following five are in Persian alone. 

1. GANJ-E-MUANI (FAQARNAMAB) I first came to know 
of it on 10th March 1956, from a letter of the poet’s great great 
grandson. In his latest letter, dated 22nd June 1958, he has written 
to say that this work is in Persian interpersed with Arabic quotations, 
For instance, one of his pages reads as under: m 


ا E‏ الله or JI‏ الرحیم dal.‏ رب العالمين و العاقبة للمتقین 

ET رسولہ مد و آله واصحابه اجمعين.‎ de ”سا کل‎ EC 
نج نہاد خدائے تعالى است۔‎ E p عليه الپلام فرمودہ است کہ‎ | 
فهر چیست ا فقر چیست‎ en S e 2 ier 5 


R 


= فاه است و u ee‏ تی*من e‏ 


و ین متس سے 


یا ۳ 


5 qu; 
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| ص شد است . واقمه فقر P‏ است و E ico‏ توكل أسث ۔ 
2 
19 جامه دعر ستارى است 5و دان J%‏ بہداری است Sy‏ فقر » 
: ^ 


~ 


SG. 5‏ لت است . گنج قر مشفت است و aS‏ و ارايت است 5 à‏ 


(ali يعنى فقر‎ tin gio) : 


As a matter of fagt, [have no words to express my appreciation for 
the maturity of thought, richness of content and pithiness of the style 
of the. writer of these lines. This alone is more than enough for those 
who.have.so far been brandishing Hasham as an illiterate carpenter. 

2. CHAHAR BAHAR HASHAM: This ms. has also been 
transcribed probably from the original, by the poet’s own son, Mohd. 


Shah. It.was composed, according to the following. note by: Hasham 
himself, in 1209 A.H. (1794:A.D.). 


هزار و دو صل وله dis‏ ی )29 = 


» جو هاشم الا روش اظرار لنمود‎ $ 
This is, by the way, the only work of the poet which contains:such.a | à 
۱ note indicating the date of composition. The first’ sixteen pages have 
been devoted! to the praise of God, the Prophet, Gbaus-ul-Azam, Pir 
Naushah Ganj Bakhsh and the poet’s father. The dialogue between 
Hazrat Naushah Ganj and Pir Mohd. Sochiar forms. the; body of.the | 
‘book. One'of its Madahjat, written asa tribute to Haji Mohd. ۱ 
Sharif begins:as under; | 
5 . rhe cay maf. os ll نے ہے دی مح حضرت حاجی.‎ | 
و . 5 م‎ Cte م سبزور بد کات‎ skr € x 
> زمن بشنوی حرف فرمان عشق.‎ ! 
Se OY dus LS 7 5 
x 3 1 
` به بين اين سخن رابدیوان‌عشق.‎ Ee A ^ 
^ ^ 2 : 55 
^ y VH 
ER با اذل ردیف۔‎ asso, Jj > 3 
8 SA با اول رد‎ ez وو قل زن‎ 
eds مد شر ده ام‎ Im نام‎ ol Fy Ss E E 


e o. In Public Domain. Gurukul Kangri Collection, Haridwar 
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The poets name is mentioned in the Jas; stanza which runs as 
under : 


فن J‏ هاشم أو دازنده اش 


ره دارسایان شناسنده باش ۔ 


شب و gy‏ اي نام خواننده باش . 
قل و فاتحش 2 رسائندہ باش . 


بخواں نام حاجی AE‏ شریف ۔ 
( از چہار ار بہار هاشم شاه ) 
MASNAVI HASHAM: According to the present custodian‏ .3 
of this manuscript, this work deals with Tasawwuf, Towhid, Risalat‏ 


and Din-e-Mohammadi etc. For example, while eulogising the omni- 
potence and omnipresence of God, the poet says: 


' فرض ہر انساں ثناء ذو الجلال. 
S3‏ هست JG P n‏ و ہے زوال 2 


Da cade eite BEY 
. ہے گمان و ہے زبان و بے مكان‎ 


ص۹ shag‏ چوں d‏ لد لبود ۔ 
3 بود او اين بود . ما بيدا مود 


۵ 


۱ of die dics opc ۲ ۲ 


Wo 0402 وچپ ثم پیش‎ Wo ا‎ JE 
A 
While determining the aim of Lo life, Hasham if quite clea? 

, When he says in the’strain of Bhai Nand Lal, ag excellent Persian poet 

je :‏ جح Collection,‏ یش پیش می نہ of Guru‏ . 


^ 


e s ^ P 


= 


€X ON 
"7 Voces x o بد و ہو دا ہار کی ہا دی‎ 


Si E 
9 a 
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ES 1 n e Sa 3B ol روشنی دو‎ " a 
E . ور آن ری ست‎ oy و‎ ol 

Y 

a پنده را ہے بندگی بنده مدان ۔‎ ٦ 
t 
\ 


زندگی لیے او [ES‏ زاده 0چ 5 
بندگی KS‏ زار هاشم ده oth‏ ۳ 
cog‏ است با اوزنده باش ۔ 
( از مثنوی هاشم شاه ) 


4, DEV AN-B-HASHAM ? It is a fine collection of some Ghazals 
which interpret Hasham’s Sufistic thought in various patterns of this 
popular form. In one of themhe explains the ins and outs of 
garz (motive) thus: 


۱ ضارب و مضروب کے بوده نوده 5 عرض . 
E‏ از £M‏ صد ردك بنمايد همین کافر غرض ۔ 


کار ۲ oW‏ شو زد اندر غرض 3 دیدہ کور ۔ 


ab‏ شب را له 33 هه تاش ہت 


والدین و اقرنا وخويش داخواں هيج سیت . 


ی لاد خدا وز دين بوت ia‏ غرض ۔ 


کت ہے غرض js cedem‏ 


١ے e‏ لم پک مات نے مہہ ومک نے وا ین E,‏ ہے و مس ای RN A‏ 


| ? Digitized by Arya Samaj Foundation Chennai and eGangotri 
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^ 65. MADEN-E-FAIZ: It consists of 84 p ages and is a :ollect- 
4D 


^ Hazrat Ghulam Qadir Jilani. They are written in Persian, Urdu and 

Panjabi. I have been able to procure Specimens of seven such 

compositions in Persian. The depth of the sentiment, the varj^ty of 

۱ their patterns and the rythm and tone herein are noteworthy. They 
| begin and end as under: 


| lon of some Madahjat and Munajat in the praise of the poet’s Pir, 
M 
\ 


1 ار در شاہ e^. e‏ دلا فریاد کن - \ 


كين غم دذا و عقبی بر دورلم شاد کن = | 


ار دات كوه Us v‏ است ھاشم بہراو 35 


: فرهاد كن‎ eit یعقوب دار و‎ 4S 

| iis الدین کشائش بر ينوابه‎ el 

| - rem) EN ged) بر‎ d لای ال العا‎ D 
ig . با اين كدابه بخفش‎ . eus از در كربت کہ‎ 
al 


ام بادشاه شاهاد ۔ از اطف خود بہاشم . | 
در دوجہاں وظيفه ۔ نامت شہا بخشش ۔ | 

Mixed 3‏ با در غو S‏ اعظم ۔ لا شاه نامور 
ام آفتاب جيلان . بغداد کے قر 


دادندہ و odes‏ و دائندہ عم غيب 


احوال هر دلان تو اسرار بحروبر ۔ c‏ 


: رک نام عى الدين‎ SN - End 


o =‏ رع مراباد E,‏ زبان اف 3 


` شم زا ذره نشماری - 


.13  — 664, In Public Domain. Gurukul K 
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Begins 5‏ شه شاهان شه غوثان . شه اقطاب uc‏ الدين 


IRE A‏ - سه عفبى - زره pe‏ سيدا 


J 


ut 


6 | کز نه عقو جرم وم خطا اود ے ۔ : 3 


قیاس کن كه درين جائ با کجا بوذ تم < 
شرف تمام تو بخشيد غوث اعظم' پیر - = 


008 ماشم لبوسته SORTES‏ 32 


7 زبان و چشم وكوش و قاب و دست و پاهمه جستم 


UE از خيث و حرام است ۔ اين دغا بازم که‎ A 


ó T» ES aA عم 3 طوفان مکن هاشم‎ 


بخاطر e‏ خود شین ۔ جه as‏ گرمن زیانکارم : 


This composition has proved very useful in another respect too. 
It has thrown sufficient new, authentic and much-needed light about 
the poet andhis son. It contains on p. 40, information about the 
date and place of birth, residence, death and burial of the poet 
Hasham. P. 39 gives some more information about his son, Mohd. 
Shah, his date and place of birth, parentage, profession etc. Moreover, 
it isa dated ms. It was transcribed by the poet’s own son on 5th of 
.  Phagan, 1875 Bik. (1818 A.D.), i.e. during the life-time of the poet 
himself while he wa still in his eighties. It has, as a matter of fact, 
` helped me a lot صلم‎ dispelling many mistatements and mis- 
understandings, so far prevalent about Hasham. 


E D 


x Alsthese works are still lying unprobed and unpublished. They 
Be are, at present, in possession of Hazrat Moulvi Ghulam Qadir, great- 
= grandson of the poet (at V. Tharpal, Teh. Narwal, of Dist. Sialkot) — 
nd Sys d Gh am Nabi Shah, the great-grandson of Hasham (at l 
ura, Rajput Road, Labo E 
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